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Genesis 

Syllabus 

Winter 2008  

Course Description 

This course is designed as a basic study of the background and message of the book of Genesis. 

Particular attention will be paid to the application of specific truths within the book. Lecture, 

discussion, and questioning will be included in the class sessions. Homework will include the 

reading, analyzing, and synthesizing of the book. 

Course Objectives 

Ç Each student will read the book of Genesis. 

Ç Each student will understand the major themes, the flow, and the message of Genesis. 

Ç Each student will have see Jesus revealed in the book of Genesis. 

Ç Each student will feel more confident in their understanding and use of the Genesis in their own 

personal lives and in future ministries. 

Course Requirements 

Ç Each student will read through the book of Genesis twice.  

Ç Each student will  complete a simple chart for the book of Genesis. 

Ç Each student will turn in an ñimplication for their livesò for the book of Genesis. 

Other Details  

Suggestion Donation: $10.00 

Course Instructor:  Ken Carson 

Home Phone: 541-607-0410; Work Phone: 541-434-2992 

E-Mail: kcarson97404@msn.com 

Course Time: Sunday mornings, 9:30-10:45. 

Course Notes: On the World Wide Web at  http://www.gcfweb.org/institute 

Course Schedule: 

Week Date Topic Scripture 

1 January 6 Genesis in Context  

2 January 13 Background to Genesis  

3 January 20 Creation of the World Genesis 1 

4 January 27 Creation of Humanity Genesis 2 

5 February 3 Fall of Humanity Genesis 3-5 

6 February 10 The Flood & the Tower Genesis 6-11 

7 February 17 The Covenant of Abraham Genesis 12-17 

8 February 24 Isaac & Ishmael Genesis 18-26 

9 March 2 Jacob Genesis 27-33, 36 

10 March 9 Joseph Genesis 37, 39-47, 50 

11 March 16* Judah Genesis 34, 35, 38, 48-49 

 Homework due 
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Week 1: Genesis in Context 

Genesis 

January 6, 2008 

The book of Genesis is the very first book of the Bible. As such it is of special importance in 

scripture, serving as the foundation upon which all of scripture is built. But it is not just the first book 

of the Bible. It is also the first book of the Old Testament, and the first book of the Torah, the 

opening section of the Old Testament. Therefore, if we want to gain an understanding of the 

significance and the meaning of Genesis, we must begin by seeing the book in the context both of the 

Old Testament and the Torah. 

The Old Testament 

The division between Old and New Testament in the bible is simple. The Old Testament was 

written before Jesus while the New Testament was written after Jesus. The Old Testament consists of 

39 books written by at least 29 different authors over the course of 1,000 years and includes several 

different literary genres, including historical narratives, poetry, prophecy, and law. 

Historic Context of the Old Testament  

The Old Testament is primarily the literary history of the nation of Israel from its founding 

around 2000 BC to its return from Babylonian exile in 500 BC.  

 
Old Testament History  
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Abraham and the Patriarchs 

The father of the nation was Abraham. Around 2000 BC, God called Abraham to move from 

Mesopotamia to a new land, and promised him that he would become the father of a great nation. For 

four generations Abrahamôs family sojourned in this land, until due to famine the family moved to 

Egypt.  

Moses and the Exodus 

Over time this family grew and became enslaved to the Egyptians. After 400 years of slavery, 

God rescued the Israelites through Moses, freeing them from their slavery. As the nation traveled 

back to the land promised to Abraham, God gave Moses the Torah (law), which served as the civil 

and religious law for the new nation. 

David and the United Kingdom 

Under the leadership of Joshua, Israel conquered and settled in the land promised to Abraham, 

but forgot the God who made the promise. A 400 year period of time known as the ñtime of the 
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judgesò (named for the judges who governed Israel at this time), was known for its immorality and 

idolatry. Coming out of this period God raised up King David, who united the tribes of Israel under 

one kingdom, ushering a brief golden age of prosperity and religious revival. 

The Divided Kingdom and Exile 

Davidôs son Solomon ascended to the throne and continued this golden age. However, in his old 

age he turned to the worship of other gods and oppressed the people with heavy taxation. So after his 

death, the northern tribes of Israel rebelled and formed their own kingdom, which was called Israel, 

while two tribes in the south remained loyal to the house of David in the kingdom of Judah (named 

after the largest of the loyal tribes). During the time of the divided kingdom, Israel rejected the 

worship of the true God, and as a result God allowed them to be conquered by Assyria in 722 BC. 

Judah had several good kings who followed after God, but eventually it too fell into idolatry, and 

God allowed them also to be conquered, this time by Babylon in 586 BC. 

Post-Exile 

For 70 years Judah was forced by Babylon to leave their homeland and live in exile. During that 

time Persia conquered Babylon, and the Persian king Cyrus allowed the Israelites to return to their 

homeland. Under the leadership of Ezra and Nehemiah, the Israelites rebuilt their society and their 

religion during the post exilic period. 

Contents of the Old Testament  

The Hebrew Bible 

The ancient Hebrew bible arranges the Old Testament around 24 books grouped into three 

sections: the Torah (law), the Neviôim (prophets) and the Ketuvim (writings). These section correlate 

to the timing of the books compilation and addition to the cannon:  

 The Torah was most likely compiled by Joshua at the end of the Exodus and before the 

time of the judges, shortly after the death of Moses (~1500 BC). 

 The Neviôim was mostly written primarily around the time of the exile as an explanation 

as to why Israel had been taken into captivity (~600 BC). 

 The Ketuvim was compiled by Ezra after the exile as part of his efforts to re-institute 

temple worship (~450 BC). Much of this was originally written, however, during the 

time of David and Solomon (~1000 BC) 

Because this arrangement is based upon periods of history, studying the Old Testament according 

to this arrangement helps a student to more easily understand the historical and spiritual background 

into which these books were written. The overriding purpose of the books become more apparent, 

and provides the context for the message. 

The English/Greek Old Testament 

By contrast, our modern English arrangement consists of 39 books arranged into five sections. 

This arrangement, along with the names for the books, came out a translation of the Old Testament 

into Greek called the Septuagint (2
nd

 century BC). In this translation, some books were split (Samuel, 

Kings, Ezra-Nehemiah), and they were rearranged more according to literary genre than historical 

context. It is also through this Greek translation that we get our modern English titles to the books 

(e.g. Genesis is Greek for ñoriginsò). 

Because this arrangement is based on literary genre, studying the Old Testament using the 

Greek/English arrangement helps the student to use consistent hermeneutical techniques for each 

genre. 
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Purpose and Theme of the Old Testament  

Why would God use the historical literature of one nation as His revealed Word for the entire 

world? What makes Israelôs history so special and distinct from the history and literature of other 

nations?  

The history and literature of Israel is special because the Jews are Godôs ñchosen people.ò This is 

the  nation through which God would reveal himself to the nations (Isaiah 42:6) and through which 

God would reveal His Chosen One (Isaiah 49:6, Galatians 3:8). To be the chosen people is to be the 

family or nation through which the Messiah would descend. Therefore God specially worked in this 

nation in order to prepare all things at just the right time to reveal His Messiah (Galatians 4:4). 

Israel was not chosen because it was especially righteous or had any special qualities. Indeed, 

Israel repeatedly failed to live up to the standard that God had for them. Instead, the history of Israel 

is a testimony not to the greatness of the nation, but to the sovereignty, faithfulness and the grace of 

God. 

It is not that God didnôt work in and among other nations. In fact several times the Old Testament 

refers to priests and prophets of His who are at work in other nations (Genesis 14:18, Exodus 18:1ff, 

Numbers 22). However, Israel is unique because the salvation of all humanity would come through 

this nation.  

Therefore, the Old Testament is not just a history of Israel, but it is the revelation of Godôs plan 

of salvation for all of humanity, culminating in the coming of the Messiah. The Old Testament is not 

a record of all Godôs interaction with humanity during this time, nor is it even an exhaustive record 

of all that happened in Israel. Instead the Old Testament is a  deliberate collection of books which are 

carefully written and compiled to reveal how God founded, developed, nurtured, disciplined and 

raised the nation through whom He would reveal His Messiah in order to bring salvation to the entire 

world. 

The Torah 

Contents of the Torah  

The first five books of the Old Testament are called the Torah, which is a Hebrew word which 

can be roughly translated as ñthe law.ò The Torah or the ñbook of Mosesò is divided into five 

sections or books. The Hebrew names for these books are taken from the first phrase in book, while 

the Greek and English names are taken from the theme of each book. These five books are also 

known as the ñPentateuch,ò which is the Greek name meaning ñfive cases,ò referring to the five 

containers in which the scrolls would have been kept. 

The books are chronological, with the events recorded and most likely written one after the other. 

However, the books are also highly unified, having been written by one author and carrying one 

single theme throughout.  

Greek Name  Hebrew Name  Events/Themes  When written  

Genesis òIn the beginningó Creation of the world 

Calling of Abraham 

Probably After giving of 

the law at Mt. Sinai. 

Exodus òThese are the namesó Redemption from slavery 

The civil & criminal law 

Building the tabernacle 

After giving of the law at 

Mt. Sinai 

Leviticus òAnd He calledó The ceremonial law Probably after the 

establishment of the 

tabernacle 

Numbers òIn the wildernessó The census 

Wilderness wanderings 

Sometime prior to 

Deuteronomy 

Deuteronomy òThese are the wordsó Second giving of the law Prior to entry into the 

promised land 
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Literary Style of the Torah  

The Torah is a unique blend of historical narrative and law. While this may seem an odd mixture 

of literary genre, in the ancient world this was a distinct genre known as a suzerain-vassal treaty. This 

treaty between a powerful king and his vassal had a structure where the king recounted the shared 

history before outlining the legal requirements of the treaty. While certain parts of the Torah (Exodus 

20-24, Deuteronomy 1-31, Joshua 24) follow the strict suzerain-vassal structure, the entire Torahôs 

mix of history and law would have been understood by its original readers. 

In addition to this historical-law genre, at key points in the Torah, the author interjects a poem or 

song followed by a brief epilogue. This poem-epilogue serves to tie the historical narrative to the 

either readersô current situation or some yet future event. Because of this the placement and message 

in this poetry is important to see the key purpose of the Torah
1
.  

 

Preceding Narrative  Song Epilogue  Future Connection  

Creation of Humanity Gen. 2:23 Gen. 2:24-25 Marriage principles are 

founded in the creation of 

man and woman. 

The Fall Gen. 3:14-19 Gen. 3:20-24  Current hardship is a 

result of the fall. 

 Hope will come from 

the womanõs 

offspring. 

Josephõs Narrative Gen. 48:15-20 Gen. 48:21-22 Promise that God will take 

you back to the land of 

their fathers 

Jacobõs Narrative Gen 49:1-27 Gen 49:28-50:26 Jacobõs burial in Canaan & 

Josephõs request for burial 

demonstrates the promise 

of a return to the land. 

Crossing the Red Sea Ex 15:1-18 Ex 15:19-20 People forget Godõs 

power and begin to 

grumble. 

Balaam Num 23-4   

Deuteronomy Duet 32-33 Duet 34 Death of Moses while 

looking into the promised 

land. 

 

The poetry would have been written to allow the listener to more easily remember the point of 

the passage. Each poem and the accompanying epilogue have a way of connecting these past events 

with a current or soon future circumstance.  

Purpose and Theme of the Torah  

Deuteronomy 31-34 is the grand climax of the Torah, ending with Moses final exhortation, the 

two chapters long ñSong of Moses,ò and an epilogue regarding the death of Moses. This final poetic 

interjection summarizes all the narrative of the Torah, reminding them of all the great things God had 

done for their nation. It is accompanied by the admonishment to obey this God who has done such 

wonderful things for them. 

                                                      
1
 John H. Sailhamer. ñGenesis.ò The Expositorôs Bible Commentary. Frank E. Gaebelein, ed. (Grand Rapids, 

MI: Zondervan, 1998), electronic edition STEP file. 
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These chapters summarize then Moses purpose for writing the Torah:  

 Moses wanted to Israelites to obey the laws of the Torah so that they might live well in 

the land they were about to enter (Deut 30:16-20). 

 Moses wanted to encourage the Israelites to be strong and courage as they entered the 

promised land by reminding them of how God had delivered them in the past (Deut 31:1-

8) 

 Moses wanted the Torah to be read regularly and formally every 7-years at the Feast of 

Booths (Deut 31:9-13) 

 Moses wanted the Torah to be a testimony to the stubborn rebelliousness of the people of 

Israel (Deut 31:24-29) 

 Moses wanted the Torah to be passed down from generation to generation so that they 

might prosper in the Promised Land (Deut 32:45-47). 

Purpose for Today 

The Torah was the rule of law for Israel in the Promised Land. It included civil, criminal and 

ceremonial legal requirements. Obedience to the law would result in prosperity and peace in their 

society. Disobedience would result in chaos and anarchy. 

Obedience to the Torah, however, does not result in salvation. The Torah was never intended as a 

means of salvation (Galatians 3:21, Romans 3:28). Salvation for the Jews of this time came through 

faith in God alone (Romans 4:1-10). 

Furthermore, the stipulations found in the law are very specific to Israel, and are not necessarily 

transcendent laws for our society today. They are the covenant guidelines between God and Israel 

which formed the constitution and legal structure for Israelite society.  

How then do laws established to govern a society 3,500 years old have any relevance today? If 

the Law is not transcendent, either on a spiritual level (for it was never designed for our salvation) 

nor a civil level (for laws applying to a culture 3,500 years ago has little relevance), why should we 

read and study the Torah today? The following are some reasons: 

 The Torah reminds us the we are part of a larger story of Godôs interaction and 

relationship with humanity. 

 The Torah reveals the holiness of God. 

 The Torah reveals the mercy of  God. 

 The Torah serves as a tutor and a guide to righteous living.  

 The Torah serves to show us our own sinfulness so that we might recognize our need for 

Godôs mercy (Romans 7:7, Deut 31:24-29). 

 An understanding of the Torah is critical for understanding most of the Pauline epistles 

in the New Testament. 

 The Torah points to redemption in Christ. 

Theme 

Godôs establishment of the nation Israel and the protection of the Messianic line. 
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Week 2: Background to Genesis 

Genesis 

January 13, 2008  

Title 

The Hebrew name for the first book of the Torah comes from the opening words: ñIn the 

beginning.ò The English name for the book comes from the Septuagint, the 2
nd

 century BC translation 

of the Old Testament into Greek. This Greek translation titled the book Genesis from the Greek word 

geneseos, which means ñgenerations.ò  

Geneseos was used to translate the Hebrew word toledah, which is found repeatedly in the book 

as a structural marker (see Structure below). This term can convey the meaning of the ñgenerationsò 

as well as ñaccountò or ñstory.ò So, in Genesis 2:4, the term is translated into English as ñaccount,ò 

but in Genesis 5:1 it is translated into English as ñgenerations.ò  

Structure 

Foundations of Redemption 

(chapters 1-11) 

Family of Redemption 

(chapters 12-50) 

(1-3) (4-5) (6-9) (10-11) (12-24) (25) (26-35) (36) (37-50) 
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Genesis is also structured around several genealogies, or in the Hebrew toledah. The term 

literally means ñgenerationsò but can also be thought of as the ñstory of.ò 

 2:4  The generations of heaven and earth 

 5:1  The generation of Adam 

 6:9  The generation of Noah 

 10:1 The generation of Ham and Japheth 

 11:10 The generation of Shem 

 11:27 The generation of Terah 

 25:12 The generation of Ishmael 

 25:19 The generation of Isaac 

 36:1 The generation of Esau 

 37:2 The generation of Jacob 

Each genealogy contrasts the Messianic lineage with a non-Messianic lineage (e.g. the line of 

Cain in 4:17ff with the line of Shem in 5:1ff; Ham & Japheth vs. Shem, Ishmael vs. Isaac, Esau vs. 

Jacob). This reveals the narrowing focus of the book of Genesis from all of humanity in chapter 1-11 

to a single family in chapters 12-50 through whom the Messiah would be revealed. 
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Author 

According to tradition, the Torah was written by Moses. Moses was well qualified to write the 

Torah. He had been educated in the royal court of Egypt and would have had access to historical 

records and the skill to research and write such a book. 

Skepticism about Mosaic Authorship  

It was not until the 18
th
 century that any serious challenge to this tradition was raised. In 1753, 

Jean Astruc proposed a theory that the Torah was a compilation of material from several different 

sources. The basis of the compilation theory is that Genesis contains several stories which are told 

from multiple perspectives. For example, chapter one tells one creation story, while chapter two tells 

a different creation story.  

In 1877 Julius Wellhausen codified the multiple source theory. Wellhausen stated that there were 

four distinct original sources which were later compiled into what we know as the Torah today. He 

named these four sources J, E, D and P. ñJò was named for ñJehovahò and represented a source 

written in the southern kingdom of Judah about 850BC, showing a personal and anthropomorphic 

God. ñEò was named for ñElohimò and represented a source written in the northern kingdom of Israel 

about 750BC, and showed a more objective view of God. According to Wellhausen, these two 

sources were combined to form JE around 650 BC. 

ñDò (which stands for ñDeuteronomyò) was written by the priest Hilkiah around 621BC during 

the reforms of King Josiah, while ñPò was written by Ezra around 500BC and included the 

genealogies, rituals, and the sacrificial passages of the Torah
2
.  

Wellhausen divided the entire book into either a J, E, D, or P source. For example, the creation 

story in Genesis 1 uses the Hebrew word ñElohimò when referring to God and came from the ñEò 

source, while the story in Genesis 2 uses the Hebrew word ñYahwehò when referring to God, and 

came from the ñJò source.  

Wellhausenôs theory was thoroughly developed and widely accepted by biblical scholars. 

However, more recently the Wellhausen theory has been challenged even by secular scholars. 

However, no consensus has emerged except to continue to doubt Mosaic authorship
3
. 

Evidence for Mosaic Authorship  

For the Christian, the only problem with the Wellhausen or other theories doubting Mosesô 

authorship is that it contradicts scripture, and more importantly contradicts Christ. 

First, the Torah itself seems to indicate that Moses wrote down at least a significant portion of 

these books (Exodus 24:4, 34:28, Numbers 33:2, Deuteronomy 31:9). In the New Testament, John 

tells us that the ñlaw was given through Mosesò (John 1:17). Paul also affirms Moses authorship 

(Romans 10:5, 1 Corinthians 9:9), as does the writer of Hebrews (Hebrews 9:19).  

Finally, Jesus himself attests to Moses authorship. In Mark 12:26 Jesus states: 

And as for the dead being raised, have you not read in the book 

of Moses, in the passage about the bush, how God spoke to him, 

saying, 'I am the God of Abraham, and the God of Isaac, and the 

God of Jacob'? He is not God of the dead, but of the living. You are 

quite wrong." (Mark 12:26-27. ESV) 

This is not an isolated account, as Jesus frequently refers to the Law of Moses, or states ñMoses 

saysò when quoting from the Torah. To doubt the Mosaic authorship of the Torah, then, is to doubt 

the words of Christ. 

                                                      
2
  For a more detailed explanation of Wellhausenôs theory, see Allen P. Ross, ñGenesis,ò from The Bible 

Knowledge Commentary: Old Testament. John F. Walvoord & Roy B. Zuck, ed., Victor Books, 1985. 
3
 Nelson Study Bible. 
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The Unity of Genesis 

While Christ himself affirms that Moses is the author, that does not mean Moses didnôt use 

multiple sources when writing the book. Because the events of Genesis took place centuries before 

the time of Moses, he had to have used other source documents. In fact, Moses at times even 

identifies the source document (Genesis 5:1).  

Even with evidence of multiple source documents, the literary beauty of Genesis is in the unity 

creating in the compilation of these documents. Moses compiled these older documents and edited 

them to fit a specific purpose for the audience at hand. The message of Genesis, then, is found not in 

dissecting the book into its source documents but in understanding how Moses weaved them together 

into a unified whole.  

We must ask why Moses chose to include each of these narratives, and just as importantly, why 

did Moses not include certain items. For example, the account of creation in Genesis 1 and 2 do not 

provide us with the details about creation that we might want to see. For example, there is very little 

said about the creation of the heavens. There is no discussion about the creation of angels and 

spiritual beings. Instead, Moses focuses the narrative on the creation of the land and the creation of 

humanity. If we focus on the things Moses emphasizes in his editing process, the primary message of 

the book will become more evident. 

Audience 

Genesis was written somewhere between 1450 and 1400 BC during the desert wandering of the 

nation of Israel and before they conquered Canaan. 

For nearly 400 years, Israel had been enslaved in Egypt by Pharaoh. Then God miraculously 

reveals himself and his power over Egypt through 10 terrible plagues. This culminated in the 10
th
 

plague, Passover, where God illustrated his redemption of the nation from the angel of death through 

the slaughter of a lamb. Through the course of these events, God forced Pharaoh to let His people go. 

But not without a final show down at the crossing of the Red Sea. 

Israel then camped at the base of Mt. Sinai, where God himself descended onto the mountain the 

form of a storm cloud. From there, God gave to Moses the Law, carved into stone by the hand of God 

himself. 

However, when the Torah was being written, these incredible events had taken place a generation 

before. Nearly all of those who were first hand witnesses to these events had passed away. Because 

of the sin of their parents, all this generation knew was 40 years of nomadic desert wandering. They 

hadnôt experienced the hardship of slavery. They hadnôt seen the miracles. They hadnôt experienced 

the presence of God on Mt. Sinai.  

Moses did not want this generation to forget the amazing things which God had done for them. 

He didnôt want them to forget their roots. He didnôt want them to forget their God, who not only 

created the world, but called them out as a nation through their ancestor Abraham, and then 

redeemed them from slavery. 

So after meeting with God on Mt. Sinai, Moses undertook the project of creating a written record 

of all that had transpired. He wrote the ñprequelò to these events in the book of Genesis. He wrote 

down the events of the Exodus from Egypt and their desert wanderings. He wrote down all the Laws 

which God had given. And finally He wrote down his final address to the nation before he died, and 

included in it a song so they could easily remember his words. Today Moses words to that generation 

are available for us in the Torah.  
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Purpose 

Genesis was written during the desert wanderings of the nation Israel after their redemption from 

Egyptian slavery. Moses wrote the book to explain the ñfamily-historyò of their nation. Mosesô 

purpose in writing Genesis is: 

 To explain how the nation found itself in slavery in Egypt (Exodus 1:8) 

 To explain why the land they were about to enter was their ñpromised landò (Genesis 

17:8). 

 To show Godôs sovereignty over all that happened to Israel, and that their slavery in 

Egypt was not an accident, but part of Godôs larger plan (Genesis 15:13-16, 50:20) 

 To show that the God of Abraham, the God of Isaac and the God of Jacob was the same 

God who created the world (Exodus 3:15-16). Israelôs God was not merely one of many 

gods, but was the supreme creator of the heavens and the earth. 

The Plan of Salvation in Genesis 

On a larger scale, Genesis was written to show Godôs plan of salvation for Israel and for the 

whole world.  

 Genesis reminds us in the sin of Adam (Genesis 3), all of humanity is prone towards evil 

(Genesis 6:5). In fact, the apostle Paul tells us that it is the sin of Adam which condemns 

all of humanity to death (Romans 5:12-14). 

 Genesis reminds us that God has a plan to rescue humanity from salvation (Genesis 

3:15).  

 Genesis explains that Godôs instrument of salvation will come through the descendents 

of Abraham (Genesis 12:3), and specifically through the tribe of Judah (Genesis 49:10-

12).  

 Genesis explains that salvation is found not in doing good works, but in believing by 

faith in Godôs ultimate plan of salvation (Genesis 15:6, Romans 4:3-5) 

 Genesis reminds us that God has not given up on humanity, but wants to restore 

humanity and creation back to how it was before the fall. Just as sin and death were 

imposed on all humanity by one man, Adam, so also God would bring salvation and life 

through one man, Christ (Romans 5:17). 

Theme 

Godôs redemption of a fallen humanity through the family of Abraham. 
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Week 3: Creation of the World  

Genesis 1 

January 20, 2008  

In the beginning, God created the heavens and the earth. 

Genesis begins with a seemingly innocent and simple sentence. Yet this simple phrase carries 

with it some great fundamental truths. 

Reconciliation of Science & Genesis 

This simple sentence has also created tremendous controversy, especially in the modern age, due 

to an apparent conflict between the creation narrative in this chapter with the prevailing scientific 

thought. This conflict requires that we either not accept the narrative at face value or not accept 

prevailing scientific theories. 

Each theory or attempt to reconcile Genesis with science must address these three areas of 

conflict, and will attempt to change either our understanding of the prevailing scientific thought 

and/or the Genesis narrative. 

Summary of Views 

Atheistic or Naturalistic Evolution 

There exists nothing outside the natural universe. All things have either always existed or 

spontaneously came into being within the natural universe. The earth is a collection of matter which 

formed together over billions of years through natural forces. Life spontaneously erupted on the 

earth, and then began evolving from simple species to more complex species. Today, humanity is one 

of the most complex, if not the most complex species to have evolved. Humanity, and the rest of the 

natural world, will continue to evolve. 

Related Views - 

 Big-bang theory 

 Atheism and Agnosticism 

View of Scripture ï  

Scripture is one of many ancient myths or superstitions trying to make sense of the complexity of 

the natural universe. It is mostly irrelevant for modern humanity. 

Strengths ï  

 Scientific evidence seems to point towards a universe and species which are increasingly 

complex. 

 By definition we can not know of anything which exists beyond the natural universe. 

Weaknesses ï  

 Can not explain why the universe exists or why it came into being. 

 Ignores the universal beliefs in a supernatural. 

 Provides no purpose or meaning to existence. 

 Is subject to change as new evidence surfaces. 
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Theistic Evolution 

The universe came into being and has developed as understood in atheistic and natural evolution. 

However, there exists a God who caused these processes to begin. God created the evolutionary 

process and now allows them to run according to the natural laws he instituted. 

Related Views -  

 Deism ï God is like a clock maker who created the world, but is not involved in the 

world in an imminent or intimate way. 

View of Scripture ï  

The creation account is an important myth which helps us to better understand God, and our 

purpose in the universe. However, it was never intended to be seen as literal truth, but only point us 

towards spiritual truth.  

Strengths ï  

 Is in complete agreement with prevailing scientific thought. 

 Explains why the universe exits and why it came into being. 

 Provides a purpose to humanity. 

Weaknesses ï  

 Assumes God is distant and uninvolved. 

 Makes the creation of humanity not the focal-point of Godôs creation, but the result of an 

evolutionary process. 

Progressive Creation 

Progressive creationism believes that Godôs creative act took place through an on-going process. 

This is usually equated with the geologic and biological evolutionary processes. It is distinct from 

theistic evolution in that God is seen to regularly involve himself in the process through special 

creative acts. Most notably, God created Adam directly as opposed to breathing life into a sub-human 

animal
4
. 

Related Views -  

 Day/Age Theory ïThe term day could also be translated ñage,ò and so God did not create 

the universe in 6 literal days, but in 6 epochs or ages. 

View of Scripture ï  

 The scriptures are true in spiritual matters, but historical and scientific matters may not 

be accurate. 

 In spiritual and moral matters, the bible is to be believed and obeyed. In historic and 

scientific matters, the underlying spiritual and moral points should be emphasized rather 

than attempt to reconcile or coordinate them with current scientific views. 

Strengths ï  

 Affirms the spiritual and moral truth of scripture. 

 Rightly suggests that scripture was written not to satisfy our curiosity about history and 

science, but to reveal truth about God and our relationship with him. 

 Rightly sees Genesis 1 as written from an earthly rather than cosmological perspective. 

 Properly emphasizes an understanding of why God created rather than trying to 

understand how God created. 

                                                      
4
 Millard J. Erickson. Christian Theology. (Grand Rapids MI: Baker Books. 2002), 506. 
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Weaknesses ï  

 Can sometimes be seen as accommodation to science rather than a serious exegesis of the 

passage. 

 Requires broad definitions of the words ñdayò and ñkind.ò 

 Some progressive creationists have made awkward attempts to reconcile the 6-ages of 

creation with geologic ages. 

Gap Theory 

An indefinite period of time exists between Genesis 1:1 and Genesis 1:2, during which 

prehistoric geological and biological events took place. 

Related Views -  

 Pre-creation chaos theory - Satan and the demons fell during this gap, and that the 

creation in verse 2 and following is actual a ñre-creationò or remodel of the earth after 

God destroyed as part of Satanôs judgment. (See Isaiah 45:18) 

View of Scripture ï  

 Same as fiat creationist (see below) 

Strengths ï  

 Accommodates the time frames necessary for the development of the geological ages 

within the Genesis narrative. 

 Provides an explanation for the initial chaos in creation. 

Weaknesses ï  

 Nothing in the text definitively suggests a gap of time. 

 Doesnôt provide any reconciliation with biological evolution. 

Fiat Creation 

Fiat creationism believes that God created the heavens and the earth in the literal way described 

in Genesis 1 and 2. This includes the belief that the creation took place in six 24-hour days, with God 

directly involved in each aspect the creation. The culmination of creation was formation of man from 

the earth and woman from the man. This literal and historical interpretation is contradictory to the 

theory of evolution. Furthermore, those holding this view tend to believe in a relatively recent 

creation. 

Related Views -  

 Scientific Creationism - If the scientific evidence were properly interpreted and not 

corrupted by the naturalistic evolutionists, then science would agree with the literal 

Genesis account. 

 Apparent Theory ï God created the universe to look as if it were already billions of years 

old. Presumably Adam was not created by God as an infant. If the trees growing in the 

garden of Eden had been cut down, would they not show several rings? Therefore each 

element in creation was created with an apparent age.  

 Flood Theory ï Noahôs flood was a catastrophic event which made the earth appear older 

than it really is. 

View of Scripture ï  

The fiat creationists believes in the absolute inerrancy of the scriptures. The scripture has 

absolute authority to speak on matters of science and faith.  
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Strengths ï  

 Appropriately begins with the assumption that scripture is accurate. 

 Provides a more consistent and more natural reading of the passage. 

 Doesnôt create a convoluted interpretation to fit the prevailing scientific theories of the 

day. 

Weaknesses ï  

 Often fails to account for the earth-centric view of the creation narrative and the passages 

accommodation to the original readers. 

 Often is dismissive of the prevailing scientific understanding. 

 Often accepts scientific creationism not on its own objective scientific merits but on its 

consistency with scripture. 

 Lends its self towards fideism rather than rationalism. 

Literary Creat ion 

Genesis 1 is not to be taken literally, but is a myth, poem, parable or allegory which tells an 

important story, but which does not tell the facts of creation as they actually happened. 

Related Views -  

 ñCreation as Promised-Landò theory ï the earth described in Genesis 1 is not the entire 

earth but merely the ñpromised landò which the Israelites were about to enter. 

View of Scripture ï  

Poetic language in the scripture should be interpreted more figuratively. 

Strengths ï  

 Genesis 1 is a literary piece which is beautiful and uplifting. 

 An understanding of the bibleôs literary genreôs is crucial for proper interpretation. 

Weaknesses ï  

 There is nothing in the narrative which suggests that this is poetry. It does not fit any of 

the characteristics of Hebrew poetry. 

 The author does not use the folklore style in the writing. It is presented in a straight-

forward narrative style. 

Some Important Hermeneutical Principles  

Phenomenal Language 

We must remember that the bible is written from the perspective of the culture into which it was 

originally written. We must be careful to not force accounts such as the creation into statements of 

scientific truth
5
. 

Specifically with Genesis 1, this chapter is written from an earthly perspective. Rather than 

observing the creation from a transcendent viewpoint, the biblical creation account gives us the 

perspective of someone on the earth. From an earthly perspective, it is accurate to say that the sun 

stood still in Joshua 10, even though from a cosmological view it might be more accurate to say the 

earth stopped rotating on its axis.  

Therefore, Genesis 1 is accurate from its earthly perspective even though it would be described 

much differently from another vantage point. Furthermore, Genesis 1 should not be seen as an 

explanation regarding the origin and development of things beyond the earthly perspective, such as 

sub-atomic structures or the development of galaxies
6
. 

                                                      
5
 Erickson, 248. 

6
 William Sanford LaSor. ñBiblical Creationism.ò The Asbury Theological Journal. (Vol. 42, No. 2, 1987), 7. 
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Moses Purpose 

Moses did not write the creation account to refute Darwinôs Origin of the Species. Nor did he 

write it to describe the astronomical, atomic or biological events which happened during the creation. 

Instead, Moses was writing to the young Israelite nation who had just come out of Egypt. He wrote to 

refute the Egyptian and Canaanite creation myths
7
. He wrote to clarify the character of the one true 

God in opposition to the character of the Egyptian and Canaanite pantheon. 

Specifically, Moses was connecting the God of Abraham and the God of the Exodus with the 

God who created the world
8
. This was not just one of many gods. This was the one true creator God, 

and there are no others. By establishing this, Moses is establishing the foundation for the first 

commandment: ñYou shall have no other gods.ò 

Therefore, we should approach Genesis 1 in an attempt to understand what Moses wanted to 

communicate about the character of God and our place before God within creation. However, if we 

approach this chapter trying to determine the physics or the biology of the events, we will only be in 

danger of missing the point of the passage, but we will be adding to the scripture concepts which 

were never intended to be there. 

Conclusions 

Therefore, rather than try to force the creation account into our 21
st
 mentality, what things can we 

state conclusively about the creation? What are the primary principles which Moses is 

communicating? 

Truths of Creation 

 God created the universe out of nothing (Rom 4:17b, Hebrews 11:3). 

 God created the universe simply by willing it into existence. 

 God created the universe for his purposes alone. 

 God created every aspect of creation. The universe was not created through some 

dualistic creation. Therefore nothing was created intrinsically evil. It was all good at 

creation. 

 Everything has value because God created it. The material is not inherently evil or lesser 

than the immaterial 

 Nothing in creation is eternal or self-sufficient.  

Refutation of Theological error 

 Atheism ï Matter and energy havenôt just always been or just spontaneously appeared. 

God created. 

 Polytheism ï Creation was not the result of the procreation of the gods. God alone 

created. 

 Fatalism ï nothing happens by chance. It is all within Godôs will. 

 Pantheism -  God is not just a part of creation, nor is creation an extension of God. God 

transcends creation. 

 Materialism ï Matter is not all there is. God is the reality which exists outside of matter. 

 Gnosticism ï The physical or material are not inherently evil or bad. God created all 

matter, and our goal is not to transcend the material into some spiritual realm, but to 

participate in Godôs creation and enjoy it.  

                                                      
7
 Albert Baylis. From Creation to the Cross. (Grand Rapids MI: Zondervan, 1996), 26-27. 

8
 John H. Sailhamer. ñGenesis.ò The Expositorôs Bible Commentary. Frank E. Gaebelein, ed. (Grand Rapids, 

MI: Zondervan, 1998), electronic edition STEP file. 
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The Nature of God 

 God is one. There is only one God, and He is God over all. 

 God is all powerful. A God who can will things into existence can do anything. 

 God is sovereign. Nothing exists except that which God willed it to exist. All things are 

subject to Him. 

 God is transcendent. God is outside of creation. He is not just part of creation. Creation 

is not an extension of God.  

 God is universal. He is not just the God of the Jews, but of the whole world. 

 God is imminent. He is involved in His creation.  

Structure of Genesis 1 

One of the most significant conclusions about the nature of God and his relationship with 

humanity comes out of the structure of Genesis 1. 

After the initial creation in verse 1, we learn that the initial state of affairs was not neat and tidy. 

All God had created up to this point was a formless and empty world. But God did not create the 

world to be a wasteland, but to be inhabited (Isaiah 45:18). So, over the course of the next six days, 

God would fashion this chaotic void into a ordered and abundant world. 

We know from the Law of Entropy, that left to themselves, all things tend to degrade towards 

greater chaos. But here, God is intervening into his creation and reversing the law of entropy through 

his active engagement in the progress of creation. 

This engagement takes place in parallel structure between days 1-3 and days 4-6. 

 

Day Chaos to Order  Day Emptiness to Abundance  

1 Creation of light by the separation 

of darkness (1:3-5). 

4 Creation of the sun, moon and stars 

to fill the heavens (1:14-19). 

2 Creation of the heavens by the 

separation of the waters (1:6-9). 

5 Creation of the birds and sea 

creatures to fill the sky and water 

(1:20-23) 

3 Creation of the earth by the 

separation of the water.  

Creation of vegetation (1:10-13). 

6 Creation of the land creatures 

Creation of humans to fill the land 

(1:24-31). 

In days 1 to 3, God creates light, sky and land. Then in parallel he fills that space in days 4 to 6 

with the sun & moon, birds & fish, and finally animals and humans. In so doing he moves the earth 

from its formless and empty state. 

On all the other days God only has one ñlet there beò statement. However, on the final day of 

each of these triplets (i.e. day 3 and day 6), God has a double creation. 

Days 1-3: Chaos to Order 

Initially we see that the earth was formless. The spirit of God was hovering over a chaotic, dark 

and wet place. Darkness is usually perceived with fear and hesitation. Likewise, to the Jewish mind, 

the deep (i.e. the oceans) were a place of fear and hesitation. The Israelis were not a seafaring nation, 

and the sea was a place to be avoided..  

So God in days 1 through 3 God takes the chaotic, fearful place and separates out the light from 

the darkness and the sky and land from the deep. Now those things which cause fear are contained to 

only part of the day (in the case of night) and to only part of the world (in the case of the oceans). 

While this act of creation limited the darkness and the deep, in the new creation found in 

Revelation 21-22, we see the complete elimination of those feared elements
9
: 

                                                      
9
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Initial Chaos  Creation  New Creation  

Darkness Darkness limited to nighttime No night (Rev22:5) 

 

Darkness Light & darkness controlled by 

sun and moon 

No sun and moon (Rev 21:23) 

Deep Waters limited to the seas No sea (Rev 21:1) 

 

Days 4-6 Emptiness to Abundance 

Initially we see that the earth was empty or void. There was no life to be found on this wasteland. 

Therefore after God created order, he was now ready to begin filling the earth. 

 While on day 1 he separated light and darkness, on day 4 he fills the light with the sun 

and the darkness with the moon and stars. 

 While on day 2 he separated the atmosphere from the oceans, on day 5 he fills the 

atmosphere with birds and the oceans with sea creatures. 

 While on day 3 he separated the oceans to create land, on day 6 he fills the dry land with 

land creatures and human beings. 

In three days God has taken this empty place and filled it with the abundance of life. 

Ramifications of the  Creation Process 

Why did God take six days to create the world? Certainly He has the power to instantly cause all 

the world to come into being. What is He teaching us about Himself and His relationship to 

humanity? 

God Created Order from Chaos 

God is demonstrating that He is not a god of chaos (1 Corinthians 14:33). In fact, God excels at 

taking what is seemingly chaotic and out of control and turning into His beautiful creation. Knowing 

this should bring comfort to those of us with lives that are chaotic and out of control. God can take 

our situation, no matter how formless and chaotic and create something beautiful from it. Romans 

8:28 assures us that God causes all things to work together for our good. If God can do that with the 

chaos of the universe, how much more so in our own lives. 

God Rested 

When the heavens and earth were completed, on the seventh day, God ceased his creativity and 

He rested. Because of this, God blessed the seventh day and set it apart.  

The seventh day completes a rhythm found in the creation narrative
10

. Godôs active creation is 

found in two sets of three: the first three days he created order from chaos; the second three days he 

filled what was void. The narrative for the seventh day also contains a set of three: 

 On the seventh day God completed is work. 

 On the seventh day God rested from His work. 

 On the seventh day God blessed and sanctified the day. 

The weekly calendar we use today is part of Godôs creation pattern. God intends for us not to 

work every day, but every seventh day we are to follow Godôs example. We are to cease working. 

We are to rest from working. We are to bless and set apart the day as special. 
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Moses will later use this narrative as the basis for the establishment of the Sabbath in the Torah 

(Exodus 20:11). The celebration of Sabbath has become one of the distinctions of the Torah. 

 As Christians we are no longer under the law (Galatians 5:18) and are not required to keep the 

fine details of Sabbath keeping. However, resting once per week is more than the law. It is part of the 

rhythm of life that God has weaved into creation itself. Keeping the Sabbath will not make you more 

righteous or bring more of Godôs favor upon you. However, the idea of Sabbath rest is something 

which God blessed and sanctified in creation for our benefit. While we never want the Sabbath to 

rule over us, it is a principle which can benefit us. God made the Sabbath for man, not man for the 

Sabbath (Mark 2:27). 

Too many people in todayôs modern society complain of being tired. We work too much. We 

take our cell phone and our Blackberry with us wherever we go so that we can always be connected 

to work. But God invites us to settle into the rhythm of creation. He invites us to stop working. He 

invites us to rest. He invites us to be blessed as we set apart one day per week for Him. 

God Used a Process 

God is a god of process. Creation took place over time through a process. But Godôs creation is 

not something God did. It is something God is continuing to do. God is still creating! 

According to 2 Corinthians 5:17, believers are a ñnew creation.ò The act of redemption and our 

on-going sanctification is the continuation of Godôs creation process. That process will continue until 

our ultimate glorification when God will create a new heaven and a new earth. As the coup de grace 

of that new creation He will raise us from the dead and create for us new, everlasting bodies. 

But just as God did not create the world instantly, neither is he going to instantly change us into 

his new creation. Christian maturity is a process of God making us his new creation. Maturity comes 

through the process of endurance under trials (James 1:2-3, Romans 5:1-5). If we are looking for God 

to instantly fix our problems, we must realize that is not how God operates. He takes His time, 

according to His purposes. 

God is Involved 

God is not isolated from His creation. From the beginning and continuing on today, God is 

involved in His creation.  

The most compelling demonstration of this fact is that God became part of His creation in the 

incarnation. The apostle Paul states in Colossians 1:15-16 that Jesus was the agent of creation, 

having created all things. Yet He is also called the firstborn of creation. In Jesus, God was both the 

creator and became the created. In so doing God was able to reveal himself to us, for Jesus is the 

image of the invisible God. Furthermore, God continues to dwell in the midst of his creation in the 

person of the Holy Spirit. Our own bodies are temples to the Holy Spirit (1 Corinthians 6:19). 

If the transcendent God willingly enters His own creation, then we cannot view the physical or 

the material as inherently evil. Spirituality is not the opposite of materiality
11

. The goal of Christian 

spirituality is not to transcend the material, but to participate in the goodness of creation.  

That is not to say that, due to the fall, creation has not been corrupted. But that corruption did not 

cause God to give up on his material creation. Instead, he has decided to redeem creation. All 

creation anxiously awaits for the final redemption of humanity, for with it will come the redemption 

of all creation (Romans 8:19). Furthermore, the ultimate hope of the Christian is not to transcend the 

body and live in some immaterial state. Instead, our ultimate hope lies in the resurrection and 

redemption of our physical bodies (Romans 8:23). 

Therefore, the goal of spiritual living is not to transcend the material, but to live fully and enjoy 

His creation. The goal of spiritual living is not to give up on creation, but to participate with God in 

His ongoing act of creation and the redemption of creation. 

                                                      
11
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Week 4: Creation of Humanity  

Genesis 2 

January 27, 2008  

The creation of humanity is told in two different accounts. The first account is part of the 

introduction to the book of Genesis and is found in 1:26-31. The second account is within the toldah 

(generations or account) of the heavens and the earth in 2:4-25. The first account provides us with a 

broad overview of humanityôs creation, emphasizing Godôs purpose for humanity. The second 

account gives us the details and provides the framework within which humanity kind find its 

purpose; namely the family. 

Godõs Purpose in Creating Humanity  

In contemplating the culmination of his creation, God says, ñLet us make man in our image, in 

our likeness.ò Somehow, we as humans, reflect the image of God. We bear the image of God, much 

in the same way that a child might bear the image of his or her parents.  

The creation of man was unique in this regard. All of the animals are created ñafter their kind.ò 

But now, humans are created ñin the image of God,ò or to say it another way, after Godôs kind. No 

other creature is said to bear the creatorôs image
12

.  

Even the specifics of the creation are unique. Up that point God spoke things into existence, 

saying ñlet their beò. Now, with man, God says ñlet us make.ò God forms man out of pre-existing 

materials, and very uniquely, in a very intimate, deliberate act, breaths life itself into the body. 

(Genesis 2). 

Created In Godõs Image 

But what exactly does this mean? What is it in our make up which makes us like God? There is a 

great deal of debate as to exactly what this means. Here are a few possibilities of what it means to be 

an image bearer:  

Physical Body 

We know that God is spirit (John 4:24) and therefore this can not be the fullness of what it means 

to be made in Godôs image. Yet, Jesus was God in human flesh. Jesus, in his present glorified state, 

has a glorified body. Perhaps our body does indeed reflect something of the element of physicality 

possessed by the Son
13

. Nonetheless, this certainly does not encompass all that being made in the 

likeness of God does, for even the animals have physical bodies.  

Rationality  

The clearest distinction between the animals and us is our ability to think. Humans have the 

capability to not merely perceive reality, but make judgments about reality, contemplate reality, 

imagine alternative realities, and communicate these realities. God has made man a rational being
14

. 

God himself is also rational (Colossians 2:3).  

                                                      
12

 Sailhamer. 
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Yet this is not the fullness of being like God, for other beings have an apparent rationality. The 

angels, and Satan, himself have the ability to reason. An even more compelling argument that our 

rationality is not what solely defines our image of God is presented by Barry Striker:  

 Furthermore, to accept this interpretation fully is to suggest 

that persons with higher levels of intelligence or more astute powers 

of reason would be able to relate to God on a higher level. Scripture 

knows of no such distinction. All are created in Godôs image
15

.  

Freedom 

God has given man the ability to choose what to do. We have the ability to determine our own 

course in life, from the mundane selection of clothing in the morning, to the critical decision of 

whether or not to follow God. Animals do not possess this freedom. Angels are very limited in their 

freedom. But man can chose his own course. The caveats of this freedom are that man, by choosing 

to follow God of his own free will, has the ability to have an intimacy with God on a level deeper 

than any other creature.  

Relational 

The image of God is tied solely to a humanôs relationship to God. Man was created to be in 

relationship with God. Before the fall, man, it seems, frequently met and ñwalkedò with God 

(Genesis 3:8). The whole of scripture is a picture of God seeking to have that intimacy with man.  

This view focuses only on a humanôs relationship to God and does not ask what enables a human 

to have that relationship, which is a substantive issue. Furthermore, it assumes then, that those 

outside of relationship with God do not bear his image. 

Created to Continue Godõs Creation 

While all four of these options are a part of what it means to be an image bearer of God, the real 

answer to what the question is found in the purpose of humanity in verse 28. 

And God blessed them. And God said to them, "Be fruitful and 

multiply and fill the earth and subdue it and have dominion over the 

fish of the sea and over the birds of the heavens and over every 

living thing that moves on the earth." (Genesis 1:28) 

These are not so much commands, but blessings that God has given humanity. It is our privilege 

and blessing to be able to fill and subdue the earth
16

. These are blessings that come from bearing 

Godôs image. If we perceive these as commandments then we must consider all humans who do not 

procreate, either by their own choice (i.e. celibacy or birth control) or by Godôs choice (i.e. 

barrenness) to not be in Godôs will. The rest of scripture does not ever suggest that to be true. 

Therefore the call to fill the earth and subdue the earth is seen not as a command but the blessing of 

being made in the image of God. 

God created us not just as the culmination of his creative act, but to continue His creative act. 

Just as God filled the emptiness with the abundance of life, now we are to multiply and fill the earth 

with his image. Just as God brought transformed chaos into order, now we are to subdue and exercise 

dominion over creation. 
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Bearing the Image of God: Creating order from chaos 

The image of God is found in the role as lord over the earth and in humanityôs dominion over the 

earth. Both Psalm 8 and Genesis 1 connect the likeness of God in man to his dominion over creation. 

We are uniquely set up as beings with the capacity and responsibility to rule over this world. We are 

like God in that we have an element of sovereignty over this world.  

As image bearers, we also have the ability and right to exercise dominion over creation, 

continuing to bring order to Godôs creation. The beauty of manmade objects then, is an extension of 

the creativity of God. Architecture, engineering, art, and other acts of creativity are part of the 

blessing that comes from being image bearers, and reflects our dominion over the rest of creation. 

While humanity has the right to subdue nature, we must ensure that we are wise stewards of that 

God-given right. 

However, the exercise of dominion is a consequence of the image and should not be equated it 

with the image itself. Humans exercise dominion and creativity because we bear the image of God in 

the substance of our being. We donôt obtain Godôs image by exercising dominion or creativity. 

 

While humanity has the right to subdue nature, we must ensure that we are wise stewards of that 

God-given right. Christians should recognize the important responsibility that comes with this 

dominion, so that future generations also have the earth to enjoy and use. This is the foundation of 

Christian environmentalism. 

There is, nonetheless, a fundamental difference between Christian environmentalism and secular 

environmentalism. Most secular environmentalists see humanity as part of nature, not rulers over 

nature. As ñpart ofò nature, we therefore have no more right to use or rule over nature than do any 

other creature. We have no more right to use a river than the fish. We have no more right to use a tree 

than the birds. Christian environmentalists, while not wanting to blatantly destroy fish and birds, see 

that humans have the right and responsibility, given by our creator, to use rivers and trees, and that 

the fish and the birds were put here for our benefit, not vise versa.  

In all our use of creation we are fulfilling Godôs creative act of bringing order from chaos. 

Bearing the Image of God: Creating fullness from emptiness 

As image bearers, we have the ability to reproduce the image of God, filling the earth with the 

image of God. While there is much debate over what this ñimageò exactly means, it is clear that God 

sees part of humanityôs purpose is to fill His creation with His image.  

One of the primary ways marriage reflects the image of God is in child bearing. As image 

bearers, we have the ability to reproduce the image of God, filling the earth with the image of God. 

God wants to use humanity as a primary offensive strategy to promote His agenda on the earth. In 

other words, godly families who continually create offspring who reflect Godôs image are the front 

line method of infiltrating and controlling creation. That is why God places such importance on 

family.  

The Creation of the Family 

As we move from chapter 1 to 2, we move from a transcendent powerful God to an intimate, 

relational God. Chapter 1, God wills creation into being. Chapter 2, God lovingly forms man from 

the dirt, personally blowing life into him. God fashions a woman from the rib of the man, crafting her 

specifically for his purposes. In chapter 2, God walks with humanity in the garden in the cool of the 

day. God is personal, created for relationship with each other and with Him. 

This different view of God has caused some to see these as two different creation stories, written 

apart from each other and cobbled to together at some later date (this is one of the key arguments 

used for the JEDP authorship discussed last week). But these are not two different gods. This is the 
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paradox of the one true God: he can be all powerful and transcendent and at the same time all loving, 

involved, and intimate. 

This picture of the relational God sets the example for all human relationships, but especially the 

relationship of man and woman. For in chapter 2 we see that the means by which humanity is to meet 

its purpose is within familial relationships. God has specifically designed marriage and the family to 

accomplish the on-going creative work of filling and ordering creation. 

Creation of Man  

The details of the creation of the first man is found in Genesis 2:4-7. In the creation of man, there 

are three important items to discuss: the creator, the method of creation, and the life breathed into the 

man. 

The Name of God 

First, is the name of God. Up to this point in chapter 1, weôve been told that God created the 

heavens and the earth. The word God is a translation of the Hebrew word, Elohim. It means God in 

the same sense that it does in English. It can mean the big capital G God, but it can also mean the 

lower case g god. It is a generic form for divinity and is not a personal name as much as a title. 

However, when we get to chapter two, this God is identified not just as Elohim, the generic 

impersonal title, but as LORD God. The term LORD, however, is really a bad translation. Again, in 

English, Lord is a title, not a personal name. In Hebrew the actual words here are Elohim Yahweh, or 

the god Yahweh.  

In your English bible, you will often see God referred to as LORD, capital LORD, and you will 

see him referred to as Lord, capital L, lower case ord. Whenever it is in lower case, it means, lord, 

like a title for master. Whenever you see it all in caps, it means Yahweh, the personal name of God. 

And Yahweh does not mean master or Lord. 

In Exodus 3:13-15 we learn that Yawheh is the true name of God, His memorial name for all 

generations. The name, literally a form of the verb ñto-beò in Hebrew, speaks of Godôs self-

sustaining nature. 

In the 10 commandments, there is the commandment not to take the name of LORD (Yahweh) in 

vain. In fear of doing that the Jews got in the habit of whenever they saw Yahweh in their bible, they 

would read Yahweh with their eyes, but say Lord (Adonai) with their mouths. 

This habit became so ingrained that when the Hebrew bible was translated into Greek in the 

Septuagint, the Greek work Kyrious (Lord) was used whenever they came across the word Yahweh. 

That tradition then has been carried on even to our modern day translations today. 

The result is that we donôt know the name of God. It is, my friends, Yahweh. It is his memorial 

name, to be known for all generations. 

Now what does this have to do with the creation of Man? It is the God Yahweh who formed man. 

It is not an impersonal God. It is the personal God. In chapter 1 God creates by his word. Now in 

chapter 2, Yahweh forms God with his hands. Do you see the intimacy in this? Do you see how much 

more personal and relational God becomes with this part of his creation? Humanity is special 

because He was made by the personal God, Yahweh.  

God Formed Man from the Dust 

Man is not spoken into being as is the rest of creation. Man is formed from the dust. God took 

exisiting earth and fashioned it like a potter might take clay and form it. Again, this speaks to the 

deep personal nature of this creation. We came from pre-exisiting materials and where hand loving 

molded into who we are. The physicality of our being is emphasized here. We are made of matter. 

We are physical. We are the dust of the earth. 

This is not a negative thing. This is not to bring us down, for created the dust, and he formed that 

dust into who we are. It is instead an affirmation of our physicality.  




