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Genesis 

Syllabus 

Winter 2008 

Course Description 

This course is designed as a basic study of the background and message of the book of Genesis. 

Particular attention will be paid to the application of specific truths within the book. Lecture, 

discussion, and questioning will be included in the class sessions. Homework will include the 

reading, analyzing, and synthesizing of the book. 

Course Objectives 

 Each student will read the book of Genesis. 

 Each student will understand the major themes, the flow, and the message of Genesis. 

 Each student will have see Jesus revealed in the book of Genesis. 

 Each student will feel more confident in their understanding and use of the Genesis in their own 

personal lives and in future ministries. 

Course Requirements 

 Each student will read through the book of Genesis twice.  

 Each student will complete a simple chart for the book of Genesis. 

 Each student will turn in an ―implication for their lives‖ for the book of Genesis. 

Other Details 

Suggestion Donation: $10.00 

Course Instructor:  Ken Carson 

Home Phone: 541-607-0410; Work Phone: 541-434-2992 

E-Mail: kcarson97404@msn.com 

Course Time: Sunday mornings, 9:30-10:45. 

Course Notes: On the World Wide Web at  http://www.gcfweb.org/institute 

Course Schedule: 

Week Date Topic Scripture 

1 January 6 Genesis in Context  

2 January 13 Background to Genesis  

3 January 20 Creation of the World Genesis 1 

4 January 27 Creation of Humanity Genesis 2 

5 February 3 Fall of Humanity Genesis 3-5 

6 February 10 The Flood & the Tower Genesis 6-11 

7 February 17 The Covenant of Abraham Genesis 12-17 

8 February 24 Isaac & Ishmael Genesis 18-26 

9 March 2 Jacob Genesis 27-33, 36 

10 March 9 Joseph Genesis 37, 39-47, 50 

11 March 16* Judah Genesis 34, 35, 38, 48-49 

 Homework due 
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Week 1: Genesis in Context 

Genesis 

January 6, 2008 

The book of Genesis is the very first book of the Bible. As such it is of special importance in 

scripture, serving as the foundation upon which all of scripture is built. But it is not just the first book 

of the Bible. It is also the first book of the Old Testament, and the first book of the Torah, the 

opening section of the Old Testament. Therefore, if we want to gain an understanding of the 

significance and the meaning of Genesis, we must begin by seeing the book in the context both of the 

Old Testament and the Torah. 

The Old Testament 

The division between Old and New Testament in the bible is simple. The Old Testament was 

written before Jesus while the New Testament was written after Jesus. The Old Testament consists of 

39 books written by at least 29 different authors over the course of 1,000 years and includes several 

different literary genres, including historical narratives, poetry, prophecy, and law. 

Historic Context of the Old Testament 

The Old Testament is primarily the literary history of the nation of Israel from its founding 

around 2000 BC to its return from Babylonian exile in 500 BC.  
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Abraham and the Patriarchs 

The father of the nation was Abraham. Around 2000 BC, God called Abraham to move from 

Mesopotamia to a new land, and promised him that he would become the father of a great nation. For 

four generations Abraham’s family sojourned in this land, until due to famine the family moved to 

Egypt.  

Moses and the Exodus 

Over time this family grew and became enslaved to the Egyptians. After 400 years of slavery, 

God rescued the Israelites through Moses, freeing them from their slavery. As the nation traveled 

back to the land promised to Abraham, God gave Moses the Torah (law), which served as the civil 

and religious law for the new nation. 

David and the United Kingdom 

Under the leadership of Joshua, Israel conquered and settled in the land promised to Abraham, 

but forgot the God who made the promise. A 400 year period of time known as the ―time of the 
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judges‖ (named for the judges who governed Israel at this time), was known for its immorality and 

idolatry. Coming out of this period God raised up King David, who united the tribes of Israel under 

one kingdom, ushering a brief golden age of prosperity and religious revival. 

The Divided Kingdom and Exile 

David’s son Solomon ascended to the throne and continued this golden age. However, in his old 

age he turned to the worship of other gods and oppressed the people with heavy taxation. So after his 

death, the northern tribes of Israel rebelled and formed their own kingdom, which was called Israel, 

while two tribes in the south remained loyal to the house of David in the kingdom of Judah (named 

after the largest of the loyal tribes). During the time of the divided kingdom, Israel rejected the 

worship of the true God, and as a result God allowed them to be conquered by Assyria in 722 BC. 

Judah had several good kings who followed after God, but eventually it too fell into idolatry, and 

God allowed them also to be conquered, this time by Babylon in 586 BC. 

Post-Exile 

For 70 years Judah was forced by Babylon to leave their homeland and live in exile. During that 

time Persia conquered Babylon, and the Persian king Cyrus allowed the Israelites to return to their 

homeland. Under the leadership of Ezra and Nehemiah, the Israelites rebuilt their society and their 

religion during the post exilic period. 

Contents of the Old Testament 

The Hebrew Bible 

The ancient Hebrew bible arranges the Old Testament around 24 books grouped into three 

sections: the Torah (law), the Nevi’im (prophets) and the Ketuvim (writings). These section correlate 

to the timing of the books compilation and addition to the cannon:  

 The Torah was most likely compiled by Joshua at the end of the Exodus and before the 

time of the judges, shortly after the death of Moses (~1500 BC). 

 The Nevi’im was mostly written primarily around the time of the exile as an explanation 

as to why Israel had been taken into captivity (~600 BC). 

 The Ketuvim was compiled by Ezra after the exile as part of his efforts to re-institute 

temple worship (~450 BC). Much of this was originally written, however, during the 

time of David and Solomon (~1000 BC) 

Because this arrangement is based upon periods of history, studying the Old Testament according 

to this arrangement helps a student to more easily understand the historical and spiritual background 

into which these books were written. The overriding purpose of the books become more apparent, 

and provides the context for the message. 

The English/Greek Old Testament 

By contrast, our modern English arrangement consists of 39 books arranged into five sections. 

This arrangement, along with the names for the books, came out a translation of the Old Testament 

into Greek called the Septuagint (2
nd

 century BC). In this translation, some books were split (Samuel, 

Kings, Ezra-Nehemiah), and they were rearranged more according to literary genre than historical 

context. It is also through this Greek translation that we get our modern English titles to the books 

(e.g. Genesis is Greek for ―origins‖). 

Because this arrangement is based on literary genre, studying the Old Testament using the 

Greek/English arrangement helps the student to use consistent hermeneutical techniques for each 

genre. 
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Purpose and Theme of the Old Testament 

Why would God use the historical literature of one nation as His revealed Word for the entire 

world? What makes Israel’s history so special and distinct from the history and literature of other 

nations?  

The history and literature of Israel is special because the Jews are God’s ―chosen people.‖ This is 

the  nation through which God would reveal himself to the nations (Isaiah 42:6) and through which 

God would reveal His Chosen One (Isaiah 49:6, Galatians 3:8). To be the chosen people is to be the 

family or nation through which the Messiah would descend. Therefore God specially worked in this 

nation in order to prepare all things at just the right time to reveal His Messiah (Galatians 4:4). 

Israel was not chosen because it was especially righteous or had any special qualities. Indeed, 

Israel repeatedly failed to live up to the standard that God had for them. Instead, the history of Israel 

is a testimony not to the greatness of the nation, but to the sovereignty, faithfulness and the grace of 

God. 

It is not that God didn’t work in and among other nations. In fact several times the Old Testament 

refers to priests and prophets of His who are at work in other nations (Genesis 14:18, Exodus 18:1ff, 

Numbers 22). However, Israel is unique because the salvation of all humanity would come through 

this nation.  

Therefore, the Old Testament is not just a history of Israel, but it is the revelation of God’s plan 

of salvation for all of humanity, culminating in the coming of the Messiah. The Old Testament is not 

a record of all God’s interaction with humanity during this time, nor is it even an exhaustive record 

of all that happened in Israel. Instead the Old Testament is a  deliberate collection of books which are 

carefully written and compiled to reveal how God founded, developed, nurtured, disciplined and 

raised the nation through whom He would reveal His Messiah in order to bring salvation to the entire 

world. 

The Torah 

Contents of the Torah 

The first five books of the Old Testament are called the Torah, which is a Hebrew word which 

can be roughly translated as ―the law.‖ The Torah or the ―book of Moses‖ is divided into five 

sections or books. The Hebrew names for these books are taken from the first phrase in book, while 

the Greek and English names are taken from the theme of each book. These five books are also 

known as the ―Pentateuch,‖ which is the Greek name meaning ―five cases,‖ referring to the five 

containers in which the scrolls would have been kept. 

The books are chronological, with the events recorded and most likely written one after the other. 

However, the books are also highly unified, having been written by one author and carrying one 

single theme throughout.  

Greek Name  Hebrew Name  Events/Themes  When written  

Genesis òIn the beginningó Creation of the world 

Calling of Abraham 

Probably After giving of 

the law at Mt. Sinai. 

Exodus òThese are the namesó Redemption from slavery 

The civil & criminal law 

Building the tabernacle 

After giving of the law at 

Mt. Sinai 

Leviticus òAnd He calledó The ceremonial law Probably after the 

establishment of the 

tabernacle 

Numbers òIn the wildernessó The census 

Wilderness wanderings 

Sometime prior to 

Deuteronomy 

Deuteronomy òThese are the wordsó Second giving of the law Prior to entry into the 

promised land 
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Literary Style of the Torah 

The Torah is a unique blend of historical narrative and law. While this may seem an odd mixture 

of literary genre, in the ancient world this was a distinct genre known as a suzerain-vassal treaty. This 

treaty between a powerful king and his vassal had a structure where the king recounted the shared 

history before outlining the legal requirements of the treaty. While certain parts of the Torah (Exodus 

20-24, Deuteronomy 1-31, Joshua 24) follow the strict suzerain-vassal structure, the entire Torah’s 

mix of history and law would have been understood by its original readers. 

In addition to this historical-law genre, at key points in the Torah, the author interjects a poem or 

song followed by a brief epilogue. This poem-epilogue serves to tie the historical narrative to the 

either readers’ current situation or some yet future event. Because of this the placement and message 

in this poetry is important to see the key purpose of the Torah
1
.  

 

Preceding Narrative  Song Epilogue  Future Connection  

Creation of Humanity Gen. 2:23 Gen. 2:24-25 Marriage principles are 

founded in the creation of 

man and woman. 

The Fall Gen. 3:14-19 Gen. 3:20-24  Current hardship is a 

result of the fall. 

 Hope will come from 

the womanõs 

offspring. 

Josephõs Narrative Gen. 48:15-20 Gen. 48:21-22 Promise that God will take 

you back to the land of 

their fathers 

Jacobõs Narrative Gen 49:1-27 Gen 49:28-50:26 Jacobõs burial in Canaan & 

Josephõs request for burial 

demonstrates the promise 

of a return to the land. 

Crossing the Red Sea Ex 15:1-18 Ex 15:19-20 People forget Godõs 

power and begin to 

grumble. 

Balaam Num 23-4   

Deuteronomy Duet 32-33 Duet 34 Death of Moses while 

looking into the promised 

land. 

 

The poetry would have been written to allow the listener to more easily remember the point of 

the passage. Each poem and the accompanying epilogue have a way of connecting these past events 

with a current or soon future circumstance.  

Purpose and Theme of the Torah 

Deuteronomy 31-34 is the grand climax of the Torah, ending with Moses final exhortation, the 

two chapters long ―Song of Moses,‖ and an epilogue regarding the death of Moses. This final poetic 

interjection summarizes all the narrative of the Torah, reminding them of all the great things God had 

done for their nation. It is accompanied by the admonishment to obey this God who has done such 

wonderful things for them. 

                                                      
1
 John H. Sailhamer. ―Genesis.‖ The Expositorôs Bible Commentary. Frank E. Gaebelein, ed. (Grand Rapids, 

MI: Zondervan, 1998), electronic edition STEP file. 
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These chapters summarize then Moses purpose for writing the Torah:  

 Moses wanted to Israelites to obey the laws of the Torah so that they might live well in 

the land they were about to enter (Deut 30:16-20). 

 Moses wanted to encourage the Israelites to be strong and courage as they entered the 

promised land by reminding them of how God had delivered them in the past (Deut 31:1-

8) 

 Moses wanted the Torah to be read regularly and formally every 7-years at the Feast of 

Booths (Deut 31:9-13) 

 Moses wanted the Torah to be a testimony to the stubborn rebelliousness of the people of 

Israel (Deut 31:24-29) 

 Moses wanted the Torah to be passed down from generation to generation so that they 

might prosper in the Promised Land (Deut 32:45-47). 

Purpose for Today 

The Torah was the rule of law for Israel in the Promised Land. It included civil, criminal and 

ceremonial legal requirements. Obedience to the law would result in prosperity and peace in their 

society. Disobedience would result in chaos and anarchy. 

Obedience to the Torah, however, does not result in salvation. The Torah was never intended as a 

means of salvation (Galatians 3:21, Romans 3:28). Salvation for the Jews of this time came through 

faith in God alone (Romans 4:1-10). 

Furthermore, the stipulations found in the law are very specific to Israel, and are not necessarily 

transcendent laws for our society today. They are the covenant guidelines between God and Israel 

which formed the constitution and legal structure for Israelite society.  

How then do laws established to govern a society 3,500 years old have any relevance today? If 

the Law is not transcendent, either on a spiritual level (for it was never designed for our salvation) 

nor a civil level (for laws applying to a culture 3,500 years ago has little relevance), why should we 

read and study the Torah today? The following are some reasons: 

 The Torah reminds us the we are part of a larger story of God’s interaction and 

relationship with humanity. 

 The Torah reveals the holiness of God. 

 The Torah reveals the mercy of  God. 

 The Torah serves as a tutor and a guide to righteous living.  

 The Torah serves to show us our own sinfulness so that we might recognize our need for 

God’s mercy (Romans 7:7, Deut 31:24-29). 

 An understanding of the Torah is critical for understanding most of the Pauline epistles 

in the New Testament. 

 The Torah points to redemption in Christ. 

Theme 

God’s establishment of the nation Israel and the protection of the Messianic line. 
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Week 2: Background to Genesis 

Genesis 

January 13, 2008 

Title 

The Hebrew name for the first book of the Torah comes from the opening words: ―In the 

beginning.‖ The English name for the book comes from the Septuagint, the 2
nd

 century BC translation 

of the Old Testament into Greek. This Greek translation titled the book Genesis from the Greek word 

geneseos, which means ―generations.‖  

Geneseos was used to translate the Hebrew word toledah, which is found repeatedly in the book 

as a structural marker (see Structure below). This term can convey the meaning of the ―generations‖ 

as well as ―account‖ or ―story.‖ So, in Genesis 2:4, the term is translated into English as ―account,‖ 

but in Genesis 5:1 it is translated into English as ―generations.‖  

Structure 

Foundations of Redemption 

(chapters 1-11) 

Family of Redemption 

(chapters 12-50) 

(1-3) (4-5) (6-9) (10-11) (12-24) (25) (26-35) (36) (37-50) 
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Genesis is also structured around several genealogies, or in the Hebrew toledah. The term 

literally means ―generations‖ but can also be thought of as the ―story of.‖ 

 2:4  The generations of heaven and earth 

 5:1  The generation of Adam 

 6:9  The generation of Noah 

 10:1 The generation of Ham and Japheth 

 11:10 The generation of Shem 

 11:27 The generation of Terah 

 25:12 The generation of Ishmael 

 25:19 The generation of Isaac 

 36:1 The generation of Esau 

 37:2 The generation of Jacob 

Each genealogy contrasts the Messianic lineage with a non-Messianic lineage (e.g. the line of 

Cain in 4:17ff with the line of Shem in 5:1ff; Ham & Japheth vs. Shem, Ishmael vs. Isaac, Esau vs. 

Jacob). This reveals the narrowing focus of the book of Genesis from all of humanity in chapter 1-11 

to a single family in chapters 12-50 through whom the Messiah would be revealed. 
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Author 

According to tradition, the Torah was written by Moses. Moses was well qualified to write the 

Torah. He had been educated in the royal court of Egypt and would have had access to historical 

records and the skill to research and write such a book. 

Skepticism about Mosaic Authorship 

It was not until the 18
th
 century that any serious challenge to this tradition was raised. In 1753, 

Jean Astruc proposed a theory that the Torah was a compilation of material from several different 

sources. The basis of the compilation theory is that Genesis contains several stories which are told 

from multiple perspectives. For example, chapter one tells one creation story, while chapter two tells 

a different creation story.  

In 1877 Julius Wellhausen codified the multiple source theory. Wellhausen stated that there were 

four distinct original sources which were later compiled into what we know as the Torah today. He 

named these four sources J, E, D and P. ―J‖ was named for ―Jehovah‖ and represented a source 

written in the southern kingdom of Judah about 850BC, showing a personal and anthropomorphic 

God. ―E‖ was named for ―Elohim‖ and represented a source written in the northern kingdom of Israel 

about 750BC, and showed a more objective view of God. According to Wellhausen, these two 

sources were combined to form JE around 650 BC. 

―D‖ (which stands for ―Deuteronomy‖) was written by the priest Hilkiah around 621BC during 

the reforms of King Josiah, while ―P‖ was written by Ezra around 500BC and included the 

genealogies, rituals, and the sacrificial passages of the Torah
2
.  

Wellhausen divided the entire book into either a J, E, D, or P source. For example, the creation 

story in Genesis 1 uses the Hebrew word ―Elohim‖ when referring to God and came from the ―E‖ 

source, while the story in Genesis 2 uses the Hebrew word ―Yahweh‖ when referring to God, and 

came from the ―J‖ source.  

Wellhausen’s theory was thoroughly developed and widely accepted by biblical scholars. 

However, more recently the Wellhausen theory has been challenged even by secular scholars. 

However, no consensus has emerged except to continue to doubt Mosaic authorship
3
. 

Evidence for Mosaic Authorship 

For the Christian, the only problem with the Wellhausen or other theories doubting Moses’ 

authorship is that it contradicts scripture, and more importantly contradicts Christ. 

First, the Torah itself seems to indicate that Moses wrote down at least a significant portion of 

these books (Exodus 24:4, 34:28, Numbers 33:2, Deuteronomy 31:9). In the New Testament, John 

tells us that the ―law was given through Moses‖ (John 1:17). Paul also affirms Moses authorship 

(Romans 10:5, 1 Corinthians 9:9), as does the writer of Hebrews (Hebrews 9:19).  

Finally, Jesus himself attests to Moses authorship. In Mark 12:26 Jesus states: 

And as for the dead being raised, have you not read in the book 

of Moses, in the passage about the bush, how God spoke to him, 

saying, 'I am the God of Abraham, and the God of Isaac, and the 

God of Jacob'? He is not God of the dead, but of the living. You are 

quite wrong." (Mark 12:26-27. ESV) 

This is not an isolated account, as Jesus frequently refers to the Law of Moses, or states ―Moses 

says‖ when quoting from the Torah. To doubt the Mosaic authorship of the Torah, then, is to doubt 

the words of Christ. 

                                                      
2
  For a more detailed explanation of Wellhausen’s theory, see Allen P. Ross, ―Genesis,‖ from The Bible 

Knowledge Commentary: Old Testament. John F. Walvoord & Roy B. Zuck, ed., Victor Books, 1985. 
3
 Nelson Study Bible. 
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The Unity of Genesis 

While Christ himself affirms that Moses is the author, that does not mean Moses didn’t use 

multiple sources when writing the book. Because the events of Genesis took place centuries before 

the time of Moses, he had to have used other source documents. In fact, Moses at times even 

identifies the source document (Genesis 5:1).  

Even with evidence of multiple source documents, the literary beauty of Genesis is in the unity 

creating in the compilation of these documents. Moses compiled these older documents and edited 

them to fit a specific purpose for the audience at hand. The message of Genesis, then, is found not in 

dissecting the book into its source documents but in understanding how Moses weaved them together 

into a unified whole.  

We must ask why Moses chose to include each of these narratives, and just as importantly, why 

did Moses not include certain items. For example, the account of creation in Genesis 1 and 2 do not 

provide us with the details about creation that we might want to see. For example, there is very little 

said about the creation of the heavens. There is no discussion about the creation of angels and 

spiritual beings. Instead, Moses focuses the narrative on the creation of the land and the creation of 

humanity. If we focus on the things Moses emphasizes in his editing process, the primary message of 

the book will become more evident. 

Audience 

Genesis was written somewhere between 1450 and 1400 BC during the desert wandering of the 

nation of Israel and before they conquered Canaan. 

For nearly 400 years, Israel had been enslaved in Egypt by Pharaoh. Then God miraculously 

reveals himself and his power over Egypt through 10 terrible plagues. This culminated in the 10
th
 

plague, Passover, where God illustrated his redemption of the nation from the angel of death through 

the slaughter of a lamb. Through the course of these events, God forced Pharaoh to let His people go. 

But not without a final show down at the crossing of the Red Sea. 

Israel then camped at the base of Mt. Sinai, where God himself descended onto the mountain the 

form of a storm cloud. From there, God gave to Moses the Law, carved into stone by the hand of God 

himself. 

However, when the Torah was being written, these incredible events had taken place a generation 

before. Nearly all of those who were first hand witnesses to these events had passed away. Because 

of the sin of their parents, all this generation knew was 40 years of nomadic desert wandering. They 

hadn’t experienced the hardship of slavery. They hadn’t seen the miracles. They hadn’t experienced 

the presence of God on Mt. Sinai.  

Moses did not want this generation to forget the amazing things which God had done for them. 

He didn’t want them to forget their roots. He didn’t want them to forget their God, who not only 

created the world, but called them out as a nation through their ancestor Abraham, and then 

redeemed them from slavery. 

So after meeting with God on Mt. Sinai, Moses undertook the project of creating a written record 

of all that had transpired. He wrote the ―prequel‖ to these events in the book of Genesis. He wrote 

down the events of the Exodus from Egypt and their desert wanderings. He wrote down all the Laws 

which God had given. And finally He wrote down his final address to the nation before he died, and 

included in it a song so they could easily remember his words. Today Moses words to that generation 

are available for us in the Torah.  
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Purpose 

Genesis was written during the desert wanderings of the nation Israel after their redemption from 

Egyptian slavery. Moses wrote the book to explain the ―family-history‖ of their nation. Moses’ 

purpose in writing Genesis is: 

 To explain how the nation found itself in slavery in Egypt (Exodus 1:8) 

 To explain why the land they were about to enter was their ―promised land‖ (Genesis 

17:8). 

 To show God’s sovereignty over all that happened to Israel, and that their slavery in 

Egypt was not an accident, but part of God’s larger plan (Genesis 15:13-16, 50:20) 

 To show that the God of Abraham, the God of Isaac and the God of Jacob was the same 

God who created the world (Exodus 3:15-16). Israel’s God was not merely one of many 

gods, but was the supreme creator of the heavens and the earth. 

The Plan of Salvation in Genesis 

On a larger scale, Genesis was written to show God’s plan of salvation for Israel and for the 

whole world.  

 Genesis reminds us in the sin of Adam (Genesis 3), all of humanity is prone towards evil 

(Genesis 6:5). In fact, the apostle Paul tells us that it is the sin of Adam which condemns 

all of humanity to death (Romans 5:12-14). 

 Genesis reminds us that God has a plan to rescue humanity from salvation (Genesis 

3:15).  

 Genesis explains that God’s instrument of salvation will come through the descendents 

of Abraham (Genesis 12:3), and specifically through the tribe of Judah (Genesis 49:10-

12).  

 Genesis explains that salvation is found not in doing good works, but in believing by 

faith in God’s ultimate plan of salvation (Genesis 15:6, Romans 4:3-5) 

 Genesis reminds us that God has not given up on humanity, but wants to restore 

humanity and creation back to how it was before the fall. Just as sin and death were 

imposed on all humanity by one man, Adam, so also God would bring salvation and life 

through one man, Christ (Romans 5:17). 

Theme 

God’s redemption of a fallen humanity through the family of Abraham. 
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Week 3: Creation of the World 

Genesis 1 

January 20, 2008 

In the beginning, God created the heavens and the earth. 

Genesis begins with a seemingly innocent and simple sentence. Yet this simple phrase carries 

with it some great fundamental truths. 

Reconciliation of Science & Genesis 

This simple sentence has also created tremendous controversy, especially in the modern age, due 

to an apparent conflict between the creation narrative in this chapter with the prevailing scientific 

thought. This conflict requires that we either not accept the narrative at face value or not accept 

prevailing scientific theories. 

Each theory or attempt to reconcile Genesis with science must address these three areas of 

conflict, and will attempt to change either our understanding of the prevailing scientific thought 

and/or the Genesis narrative. 

Summary of Views 

Atheistic or Naturalistic Evolution 

There exists nothing outside the natural universe. All things have either always existed or 

spontaneously came into being within the natural universe. The earth is a collection of matter which 

formed together over billions of years through natural forces. Life spontaneously erupted on the 

earth, and then began evolving from simple species to more complex species. Today, humanity is one 

of the most complex, if not the most complex species to have evolved. Humanity, and the rest of the 

natural world, will continue to evolve. 

Related Views - 

 Big-bang theory 

 Atheism and Agnosticism 

View of Scripture ï  

Scripture is one of many ancient myths or superstitions trying to make sense of the complexity of 

the natural universe. It is mostly irrelevant for modern humanity. 

Strengths ï  

 Scientific evidence seems to point towards a universe and species which are increasingly 

complex. 

 By definition we can not know of anything which exists beyond the natural universe. 

Weaknesses ï  

 Can not explain why the universe exists or why it came into being. 

 Ignores the universal beliefs in a supernatural. 

 Provides no purpose or meaning to existence. 

 Is subject to change as new evidence surfaces. 
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Theistic Evolution 

The universe came into being and has developed as understood in atheistic and natural evolution. 

However, there exists a God who caused these processes to begin. God created the evolutionary 

process and now allows them to run according to the natural laws he instituted. 

Related Views -  

 Deism – God is like a clock maker who created the world, but is not involved in the 

world in an imminent or intimate way. 

View of Scripture ï  

The creation account is an important myth which helps us to better understand God, and our 

purpose in the universe. However, it was never intended to be seen as literal truth, but only point us 

towards spiritual truth.  

Strengths ï  

 Is in complete agreement with prevailing scientific thought. 

 Explains why the universe exits and why it came into being. 

 Provides a purpose to humanity. 

Weaknesses ï  

 Assumes God is distant and uninvolved. 

 Makes the creation of humanity not the focal-point of God’s creation, but the result of an 

evolutionary process. 

Progressive Creation 

Progressive creationism believes that God’s creative act took place through an on-going process. 

This is usually equated with the geologic and biological evolutionary processes. It is distinct from 

theistic evolution in that God is seen to regularly involve himself in the process through special 

creative acts. Most notably, God created Adam directly as opposed to breathing life into a sub-human 

animal
4
. 

Related Views -  

 Day/Age Theory –The term day could also be translated ―age,‖ and so God did not create 

the universe in 6 literal days, but in 6 epochs or ages. 

View of Scripture ï  

 The scriptures are true in spiritual matters, but historical and scientific matters may not 

be accurate. 

 In spiritual and moral matters, the bible is to be believed and obeyed. In historic and 

scientific matters, the underlying spiritual and moral points should be emphasized rather 

than attempt to reconcile or coordinate them with current scientific views. 

Strengths ï  

 Affirms the spiritual and moral truth of scripture. 

 Rightly suggests that scripture was written not to satisfy our curiosity about history and 

science, but to reveal truth about God and our relationship with him. 

 Rightly sees Genesis 1 as written from an earthly rather than cosmological perspective. 

 Properly emphasizes an understanding of why God created rather than trying to 

understand how God created. 

                                                      
4
 Millard J. Erickson. Christian Theology. (Grand Rapids MI: Baker Books. 2002), 506. 
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Weaknesses ï  

 Can sometimes be seen as accommodation to science rather than a serious exegesis of the 

passage. 

 Requires broad definitions of the words ―day‖ and ―kind.‖ 

 Some progressive creationists have made awkward attempts to reconcile the 6-ages of 

creation with geologic ages. 

Gap Theory 

An indefinite period of time exists between Genesis 1:1 and Genesis 1:2, during which 

prehistoric geological and biological events took place. 

Related Views -  

 Pre-creation chaos theory - Satan and the demons fell during this gap, and that the 

creation in verse 2 and following is actual a ―re-creation‖ or remodel of the earth after 

God destroyed as part of Satan’s judgment. (See Isaiah 45:18) 

View of Scripture ï  

 Same as fiat creationist (see below) 

Strengths ï  

 Accommodates the time frames necessary for the development of the geological ages 

within the Genesis narrative. 

 Provides an explanation for the initial chaos in creation. 

Weaknesses ï  

 Nothing in the text definitively suggests a gap of time. 

 Doesn’t provide any reconciliation with biological evolution. 

Fiat Creation 

Fiat creationism believes that God created the heavens and the earth in the literal way described 

in Genesis 1 and 2. This includes the belief that the creation took place in six 24-hour days, with God 

directly involved in each aspect the creation. The culmination of creation was formation of man from 

the earth and woman from the man. This literal and historical interpretation is contradictory to the 

theory of evolution. Furthermore, those holding this view tend to believe in a relatively recent 

creation. 

Related Views -  

 Scientific Creationism - If the scientific evidence were properly interpreted and not 

corrupted by the naturalistic evolutionists, then science would agree with the literal 

Genesis account. 

 Apparent Theory – God created the universe to look as if it were already billions of years 

old. Presumably Adam was not created by God as an infant. If the trees growing in the 

garden of Eden had been cut down, would they not show several rings? Therefore each 

element in creation was created with an apparent age.  

 Flood Theory – Noah’s flood was a catastrophic event which made the earth appear older 

than it really is. 

View of Scripture ï  

The fiat creationists believes in the absolute inerrancy of the scriptures. The scripture has 

absolute authority to speak on matters of science and faith.  
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Strengths ï  

 Appropriately begins with the assumption that scripture is accurate. 

 Provides a more consistent and more natural reading of the passage. 

 Doesn’t create a convoluted interpretation to fit the prevailing scientific theories of the 

day. 

Weaknesses ï  

 Often fails to account for the earth-centric view of the creation narrative and the passages 

accommodation to the original readers. 

 Often is dismissive of the prevailing scientific understanding. 

 Often accepts scientific creationism not on its own objective scientific merits but on its 

consistency with scripture. 

 Lends its self towards fideism rather than rationalism. 

Literary Creat ion 

Genesis 1 is not to be taken literally, but is a myth, poem, parable or allegory which tells an 

important story, but which does not tell the facts of creation as they actually happened. 

Related Views -  

 ―Creation as Promised-Land‖ theory – the earth described in Genesis 1 is not the entire 

earth but merely the ―promised land‖ which the Israelites were about to enter. 

View of Scripture ï  

Poetic language in the scripture should be interpreted more figuratively. 

Strengths ï  

 Genesis 1 is a literary piece which is beautiful and uplifting. 

 An understanding of the bible’s literary genre’s is crucial for proper interpretation. 

Weaknesses ï  

 There is nothing in the narrative which suggests that this is poetry. It does not fit any of 

the characteristics of Hebrew poetry. 

 The author does not use the folklore style in the writing. It is presented in a straight-

forward narrative style. 

Some Important Hermeneutical Principles 

Phenomenal Language 

We must remember that the bible is written from the perspective of the culture into which it was 

originally written. We must be careful to not force accounts such as the creation into statements of 

scientific truth
5
. 

Specifically with Genesis 1, this chapter is written from an earthly perspective. Rather than 

observing the creation from a transcendent viewpoint, the biblical creation account gives us the 

perspective of someone on the earth. From an earthly perspective, it is accurate to say that the sun 

stood still in Joshua 10, even though from a cosmological view it might be more accurate to say the 

earth stopped rotating on its axis.  

Therefore, Genesis 1 is accurate from its earthly perspective even though it would be described 

much differently from another vantage point. Furthermore, Genesis 1 should not be seen as an 

explanation regarding the origin and development of things beyond the earthly perspective, such as 

sub-atomic structures or the development of galaxies
6
. 

                                                      
5
 Erickson, 248. 

6
 William Sanford LaSor. ―Biblical Creationism.‖ The Asbury Theological Journal. (Vol. 42, No. 2, 1987), 7. 
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Moses Purpose 

Moses did not write the creation account to refute Darwin’s Origin of the Species. Nor did he 

write it to describe the astronomical, atomic or biological events which happened during the creation. 

Instead, Moses was writing to the young Israelite nation who had just come out of Egypt. He wrote to 

refute the Egyptian and Canaanite creation myths
7
. He wrote to clarify the character of the one true 

God in opposition to the character of the Egyptian and Canaanite pantheon. 

Specifically, Moses was connecting the God of Abraham and the God of the Exodus with the 

God who created the world
8
. This was not just one of many gods. This was the one true creator God, 

and there are no others. By establishing this, Moses is establishing the foundation for the first 

commandment: ―You shall have no other gods.‖ 

Therefore, we should approach Genesis 1 in an attempt to understand what Moses wanted to 

communicate about the character of God and our place before God within creation. However, if we 

approach this chapter trying to determine the physics or the biology of the events, we will only be in 

danger of missing the point of the passage, but we will be adding to the scripture concepts which 

were never intended to be there. 

Conclusions 

Therefore, rather than try to force the creation account into our 21
st
 mentality, what things can we 

state conclusively about the creation? What are the primary principles which Moses is 

communicating? 

Truths of Creation 

 God created the universe out of nothing (Rom 4:17b, Hebrews 11:3). 

 God created the universe simply by willing it into existence. 

 God created the universe for his purposes alone. 

 God created every aspect of creation. The universe was not created through some 

dualistic creation. Therefore nothing was created intrinsically evil. It was all good at 

creation. 

 Everything has value because God created it. The material is not inherently evil or lesser 

than the immaterial 

 Nothing in creation is eternal or self-sufficient.  

Refutation of Theological error 

 Atheism – Matter and energy haven’t just always been or just spontaneously appeared. 

God created. 

 Polytheism – Creation was not the result of the procreation of the gods. God alone 

created. 

 Fatalism – nothing happens by chance. It is all within God’s will. 

 Pantheism -  God is not just a part of creation, nor is creation an extension of God. God 

transcends creation. 

 Materialism – Matter is not all there is. God is the reality which exists outside of matter. 

 Gnosticism – The physical or material are not inherently evil or bad. God created all 

matter, and our goal is not to transcend the material into some spiritual realm, but to 

participate in God’s creation and enjoy it.  

                                                      
7
 Albert Baylis. From Creation to the Cross. (Grand Rapids MI: Zondervan, 1996), 26-27. 

8
 John H. Sailhamer. ―Genesis.‖ The Expositorôs Bible Commentary. Frank E. Gaebelein, ed. (Grand Rapids, 

MI: Zondervan, 1998), electronic edition STEP file. 
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The Nature of God 

 God is one. There is only one God, and He is God over all. 

 God is all powerful. A God who can will things into existence can do anything. 

 God is sovereign. Nothing exists except that which God willed it to exist. All things are 

subject to Him. 

 God is transcendent. God is outside of creation. He is not just part of creation. Creation 

is not an extension of God.  

 God is universal. He is not just the God of the Jews, but of the whole world. 

 God is imminent. He is involved in His creation.  

Structure of Genesis 1 

One of the most significant conclusions about the nature of God and his relationship with 

humanity comes out of the structure of Genesis 1. 

After the initial creation in verse 1, we learn that the initial state of affairs was not neat and tidy. 

All God had created up to this point was a formless and empty world. But God did not create the 

world to be a wasteland, but to be inhabited (Isaiah 45:18). So, over the course of the next six days, 

God would fashion this chaotic void into a ordered and abundant world. 

We know from the Law of Entropy, that left to themselves, all things tend to degrade towards 

greater chaos. But here, God is intervening into his creation and reversing the law of entropy through 

his active engagement in the progress of creation. 

This engagement takes place in parallel structure between days 1-3 and days 4-6. 

 

Day Chaos to Order  Day Emptiness to Abundance  

1 Creation of light by the separation 

of darkness (1:3-5). 

4 Creation of the sun, moon and stars 

to fill the heavens (1:14-19). 

2 Creation of the heavens by the 

separation of the waters (1:6-9). 

5 Creation of the birds and sea 

creatures to fill the sky and water 

(1:20-23) 

3 Creation of the earth by the 

separation of the water.  

Creation of vegetation (1:10-13). 

6 Creation of the land creatures 

Creation of humans to fill the land 

(1:24-31). 

In days 1 to 3, God creates light, sky and land. Then in parallel he fills that space in days 4 to 6 

with the sun & moon, birds & fish, and finally animals and humans. In so doing he moves the earth 

from its formless and empty state. 

On all the other days God only has one ―let there be‖ statement. However, on the final day of 

each of these triplets (i.e. day 3 and day 6), God has a double creation. 

Days 1-3: Chaos to Order 

Initially we see that the earth was formless. The spirit of God was hovering over a chaotic, dark 

and wet place. Darkness is usually perceived with fear and hesitation. Likewise, to the Jewish mind, 

the deep (i.e. the oceans) were a place of fear and hesitation. The Israelis were not a seafaring nation, 

and the sea was a place to be avoided..  

So God in days 1 through 3 God takes the chaotic, fearful place and separates out the light from 

the darkness and the sky and land from the deep. Now those things which cause fear are contained to 

only part of the day (in the case of night) and to only part of the world (in the case of the oceans). 

While this act of creation limited the darkness and the deep, in the new creation found in 

Revelation 21-22, we see the complete elimination of those feared elements
9
: 

                                                      
9
 Baylis, 32. 



Genesis Winter 2008  Page 19 

© 2008 Ken Carson 

 

Initial Chaos  Creation  New Creation  

Darkness Darkness limited to nighttime No night (Rev22:5) 

 

Darkness Light & darkness controlled by 

sun and moon 

No sun and moon (Rev 21:23) 

Deep Waters limited to the seas No sea (Rev 21:1) 

 

Days 4-6 Emptiness to Abundance 

Initially we see that the earth was empty or void. There was no life to be found on this wasteland. 

Therefore after God created order, he was now ready to begin filling the earth. 

 While on day 1 he separated light and darkness, on day 4 he fills the light with the sun 

and the darkness with the moon and stars. 

 While on day 2 he separated the atmosphere from the oceans, on day 5 he fills the 

atmosphere with birds and the oceans with sea creatures. 

 While on day 3 he separated the oceans to create land, on day 6 he fills the dry land with 

land creatures and human beings. 

In three days God has taken this empty place and filled it with the abundance of life. 

Ramifications of the Creation Process 

Why did God take six days to create the world? Certainly He has the power to instantly cause all 

the world to come into being. What is He teaching us about Himself and His relationship to 

humanity? 

God Created Order from Chaos 

God is demonstrating that He is not a god of chaos (1 Corinthians 14:33). In fact, God excels at 

taking what is seemingly chaotic and out of control and turning into His beautiful creation. Knowing 

this should bring comfort to those of us with lives that are chaotic and out of control. God can take 

our situation, no matter how formless and chaotic and create something beautiful from it. Romans 

8:28 assures us that God causes all things to work together for our good. If God can do that with the 

chaos of the universe, how much more so in our own lives. 

God Rested 

When the heavens and earth were completed, on the seventh day, God ceased his creativity and 

He rested. Because of this, God blessed the seventh day and set it apart.  

The seventh day completes a rhythm found in the creation narrative
10

. God’s active creation is 

found in two sets of three: the first three days he created order from chaos; the second three days he 

filled what was void. The narrative for the seventh day also contains a set of three: 

 On the seventh day God completed is work. 

 On the seventh day God rested from His work. 

 On the seventh day God blessed and sanctified the day. 

The weekly calendar we use today is part of God’s creation pattern. God intends for us not to 

work every day, but every seventh day we are to follow God’s example. We are to cease working. 

We are to rest from working. We are to bless and set apart the day as special. 

                                                      
10

 Eugene H. Peterson. Christ Plays in Ten Thousand Places. (Grand Rapids MI: Eerdmans, 2005), 67. 
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Moses will later use this narrative as the basis for the establishment of the Sabbath in the Torah 

(Exodus 20:11). The celebration of Sabbath has become one of the distinctions of the Torah. 

 As Christians we are no longer under the law (Galatians 5:18) and are not required to keep the 

fine details of Sabbath keeping. However, resting once per week is more than the law. It is part of the 

rhythm of life that God has weaved into creation itself. Keeping the Sabbath will not make you more 

righteous or bring more of God’s favor upon you. However, the idea of Sabbath rest is something 

which God blessed and sanctified in creation for our benefit. While we never want the Sabbath to 

rule over us, it is a principle which can benefit us. God made the Sabbath for man, not man for the 

Sabbath (Mark 2:27). 

Too many people in today’s modern society complain of being tired. We work too much. We 

take our cell phone and our Blackberry with us wherever we go so that we can always be connected 

to work. But God invites us to settle into the rhythm of creation. He invites us to stop working. He 

invites us to rest. He invites us to be blessed as we set apart one day per week for Him. 

God Used a Process 

God is a god of process. Creation took place over time through a process. But God’s creation is 

not something God did. It is something God is continuing to do. God is still creating! 

According to 2 Corinthians 5:17, believers are a ―new creation.‖ The act of redemption and our 

on-going sanctification is the continuation of God’s creation process. That process will continue until 

our ultimate glorification when God will create a new heaven and a new earth. As the coup de grace 

of that new creation He will raise us from the dead and create for us new, everlasting bodies. 

But just as God did not create the world instantly, neither is he going to instantly change us into 

his new creation. Christian maturity is a process of God making us his new creation. Maturity comes 

through the process of endurance under trials (James 1:2-3, Romans 5:1-5). If we are looking for God 

to instantly fix our problems, we must realize that is not how God operates. He takes His time, 

according to His purposes. 

God is Involved 

God is not isolated from His creation. From the beginning and continuing on today, God is 

involved in His creation.  

The most compelling demonstration of this fact is that God became part of His creation in the 

incarnation. The apostle Paul states in Colossians 1:15-16 that Jesus was the agent of creation, 

having created all things. Yet He is also called the firstborn of creation. In Jesus, God was both the 

creator and became the created. In so doing God was able to reveal himself to us, for Jesus is the 

image of the invisible God. Furthermore, God continues to dwell in the midst of his creation in the 

person of the Holy Spirit. Our own bodies are temples to the Holy Spirit (1 Corinthians 6:19). 

If the transcendent God willingly enters His own creation, then we cannot view the physical or 

the material as inherently evil. Spirituality is not the opposite of materiality
11

. The goal of Christian 

spirituality is not to transcend the material, but to participate in the goodness of creation.  

That is not to say that, due to the fall, creation has not been corrupted. But that corruption did not 

cause God to give up on his material creation. Instead, he has decided to redeem creation. All 

creation anxiously awaits for the final redemption of humanity, for with it will come the redemption 

of all creation (Romans 8:19). Furthermore, the ultimate hope of the Christian is not to transcend the 

body and live in some immaterial state. Instead, our ultimate hope lies in the resurrection and 

redemption of our physical bodies (Romans 8:23). 

Therefore, the goal of spiritual living is not to transcend the material, but to live fully and enjoy 

His creation. The goal of spiritual living is not to give up on creation, but to participate with God in 

His ongoing act of creation and the redemption of creation. 

                                                      
11
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Week 4: Creation of Humanity 

Genesis 2 

January 27, 2008 

The creation of humanity is told in two different accounts. The first account is part of the 

introduction to the book of Genesis and is found in 1:26-31. The second account is within the toldah 

(generations or account) of the heavens and the earth in 2:4-25. The first account provides us with a 

broad overview of humanity’s creation, emphasizing God’s purpose for humanity. The second 

account gives us the details and provides the framework within which humanity kind find its 

purpose; namely the family. 

Godõs Purpose in Creating Humanity 

In contemplating the culmination of his creation, God says, ―Let us make man in our image, in 

our likeness.‖ Somehow, we as humans, reflect the image of God. We bear the image of God, much 

in the same way that a child might bear the image of his or her parents.  

The creation of man was unique in this regard. All of the animals are created ―after their kind.‖ 

But now, humans are created ―in the image of God,‖ or to say it another way, after God’s kind. No 

other creature is said to bear the creator’s image
12

.  

Even the specifics of the creation are unique. Up that point God spoke things into existence, 

saying ―let their be‖. Now, with man, God says ―let us make.‖ God forms man out of pre-existing 

materials, and very uniquely, in a very intimate, deliberate act, breaths life itself into the body. 

(Genesis 2). 

Created In Godõs Image 

But what exactly does this mean? What is it in our make up which makes us like God? There is a 

great deal of debate as to exactly what this means. Here are a few possibilities of what it means to be 

an image bearer:  

Physical Body 

We know that God is spirit (John 4:24) and therefore this can not be the fullness of what it means 

to be made in God’s image. Yet, Jesus was God in human flesh. Jesus, in his present glorified state, 

has a glorified body. Perhaps our body does indeed reflect something of the element of physicality 

possessed by the Son
13

. Nonetheless, this certainly does not encompass all that being made in the 

likeness of God does, for even the animals have physical bodies.  

Rationality  

The clearest distinction between the animals and us is our ability to think. Humans have the 

capability to not merely perceive reality, but make judgments about reality, contemplate reality, 

imagine alternative realities, and communicate these realities. God has made man a rational being
14

. 

God himself is also rational (Colossians 2:3).  

                                                      
12

 Sailhamer. 
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Fellowship.  
14
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Yet this is not the fullness of being like God, for other beings have an apparent rationality. The 

angels, and Satan, himself have the ability to reason. An even more compelling argument that our 

rationality is not what solely defines our image of God is presented by Barry Striker:  

 Furthermore, to accept this interpretation fully is to suggest 

that persons with higher levels of intelligence or more astute powers 

of reason would be able to relate to God on a higher level. Scripture 

knows of no such distinction. All are created in Godôs image
15

.  

Freedom 

God has given man the ability to choose what to do. We have the ability to determine our own 

course in life, from the mundane selection of clothing in the morning, to the critical decision of 

whether or not to follow God. Animals do not possess this freedom. Angels are very limited in their 

freedom. But man can chose his own course. The caveats of this freedom are that man, by choosing 

to follow God of his own free will, has the ability to have an intimacy with God on a level deeper 

than any other creature.  

Relational 

The image of God is tied solely to a human’s relationship to God. Man was created to be in 

relationship with God. Before the fall, man, it seems, frequently met and ―walked‖ with God 

(Genesis 3:8). The whole of scripture is a picture of God seeking to have that intimacy with man.  

This view focuses only on a human’s relationship to God and does not ask what enables a human 

to have that relationship, which is a substantive issue. Furthermore, it assumes then, that those 

outside of relationship with God do not bear his image. 

Created to Continue Godõs Creation 

While all four of these options are a part of what it means to be an image bearer of God, the real 

answer to what the question is found in the purpose of humanity in verse 28. 

And God blessed them. And God said to them, "Be fruitful and 

multiply and fill the earth and subdue it and have dominion over the 

fish of the sea and over the birds of the heavens and over every 

living thing that moves on the earth." (Genesis 1:28) 

These are not so much commands, but blessings that God has given humanity. It is our privilege 

and blessing to be able to fill and subdue the earth
16

. These are blessings that come from bearing 

God’s image. If we perceive these as commandments then we must consider all humans who do not 

procreate, either by their own choice (i.e. celibacy or birth control) or by God’s choice (i.e. 

barrenness) to not be in God’s will. The rest of scripture does not ever suggest that to be true. 

Therefore the call to fill the earth and subdue the earth is seen not as a command but the blessing of 

being made in the image of God. 

God created us not just as the culmination of his creative act, but to continue His creative act. 

Just as God filled the emptiness with the abundance of life, now we are to multiply and fill the earth 

with his image. Just as God brought transformed chaos into order, now we are to subdue and exercise 

dominion over creation. 
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Bearing the Image of God: Creating order from chaos 

The image of God is found in the role as lord over the earth and in humanity’s dominion over the 

earth. Both Psalm 8 and Genesis 1 connect the likeness of God in man to his dominion over creation. 

We are uniquely set up as beings with the capacity and responsibility to rule over this world. We are 

like God in that we have an element of sovereignty over this world.  

As image bearers, we also have the ability and right to exercise dominion over creation, 

continuing to bring order to God’s creation. The beauty of manmade objects then, is an extension of 

the creativity of God. Architecture, engineering, art, and other acts of creativity are part of the 

blessing that comes from being image bearers, and reflects our dominion over the rest of creation. 

While humanity has the right to subdue nature, we must ensure that we are wise stewards of that 

God-given right. 

However, the exercise of dominion is a consequence of the image and should not be equated it 

with the image itself. Humans exercise dominion and creativity because we bear the image of God in 

the substance of our being. We don’t obtain God’s image by exercising dominion or creativity. 

 

While humanity has the right to subdue nature, we must ensure that we are wise stewards of that 

God-given right. Christians should recognize the important responsibility that comes with this 

dominion, so that future generations also have the earth to enjoy and use. This is the foundation of 

Christian environmentalism. 

There is, nonetheless, a fundamental difference between Christian environmentalism and secular 

environmentalism. Most secular environmentalists see humanity as part of nature, not rulers over 

nature. As ―part of‖ nature, we therefore have no more right to use or rule over nature than do any 

other creature. We have no more right to use a river than the fish. We have no more right to use a tree 

than the birds. Christian environmentalists, while not wanting to blatantly destroy fish and birds, see 

that humans have the right and responsibility, given by our creator, to use rivers and trees, and that 

the fish and the birds were put here for our benefit, not vise versa.  

In all our use of creation we are fulfilling God’s creative act of bringing order from chaos. 

Bearing the Image of God: Creating fullness from emptiness 

As image bearers, we have the ability to reproduce the image of God, filling the earth with the 

image of God. While there is much debate over what this ―image‖ exactly means, it is clear that God 

sees part of humanity’s purpose is to fill His creation with His image.  

One of the primary ways marriage reflects the image of God is in child bearing. As image 

bearers, we have the ability to reproduce the image of God, filling the earth with the image of God. 

God wants to use humanity as a primary offensive strategy to promote His agenda on the earth. In 

other words, godly families who continually create offspring who reflect God’s image are the front 

line method of infiltrating and controlling creation. That is why God places such importance on 

family.  

The Creation of the Family 

As we move from chapter 1 to 2, we move from a transcendent powerful God to an intimate, 

relational God. Chapter 1, God wills creation into being. Chapter 2, God lovingly forms man from 

the dirt, personally blowing life into him. God fashions a woman from the rib of the man, crafting her 

specifically for his purposes. In chapter 2, God walks with humanity in the garden in the cool of the 

day. God is personal, created for relationship with each other and with Him. 

This different view of God has caused some to see these as two different creation stories, written 

apart from each other and cobbled to together at some later date (this is one of the key arguments 

used for the JEDP authorship discussed last week). But these are not two different gods. This is the 
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paradox of the one true God: he can be all powerful and transcendent and at the same time all loving, 

involved, and intimate. 

This picture of the relational God sets the example for all human relationships, but especially the 

relationship of man and woman. For in chapter 2 we see that the means by which humanity is to meet 

its purpose is within familial relationships. God has specifically designed marriage and the family to 

accomplish the on-going creative work of filling and ordering creation. 

Creation of Man 

The details of the creation of the first man is found in Genesis 2:4-7. In the creation of man, there 

are three important items to discuss: the creator, the method of creation, and the life breathed into the 

man. 

The Name of God 

First, is the name of God. Up to this point in chapter 1, we’ve been told that God created the 

heavens and the earth. The word God is a translation of the Hebrew word, Elohim. It means God in 

the same sense that it does in English. It can mean the big capital G God, but it can also mean the 

lower case g god. It is a generic form for divinity and is not a personal name as much as a title. 

However, when we get to chapter two, this God is identified not just as Elohim, the generic 

impersonal title, but as LORD God. The term LORD, however, is really a bad translation. Again, in 

English, Lord is a title, not a personal name. In Hebrew the actual words here are Elohim Yahweh, or 

the god Yahweh.  

In your English bible, you will often see God referred to as LORD, capital LORD, and you will 

see him referred to as Lord, capital L, lower case ord. Whenever it is in lower case, it means, lord, 

like a title for master. Whenever you see it all in caps, it means Yahweh, the personal name of God. 

And Yahweh does not mean master or Lord. 

In Exodus 3:13-15 we learn that Yawheh is the true name of God, His memorial name for all 

generations. The name, literally a form of the verb ―to-be‖ in Hebrew, speaks of God’s self-

sustaining nature. 

In the 10 commandments, there is the commandment not to take the name of LORD (Yahweh) in 

vain. In fear of doing that the Jews got in the habit of whenever they saw Yahweh in their bible, they 

would read Yahweh with their eyes, but say Lord (Adonai) with their mouths. 

This habit became so ingrained that when the Hebrew bible was translated into Greek in the 

Septuagint, the Greek work Kyrious (Lord) was used whenever they came across the word Yahweh. 

That tradition then has been carried on even to our modern day translations today. 

The result is that we don’t know the name of God. It is, my friends, Yahweh. It is his memorial 

name, to be known for all generations. 

Now what does this have to do with the creation of Man? It is the God Yahweh who formed man. 

It is not an impersonal God. It is the personal God. In chapter 1 God creates by his word. Now in 

chapter 2, Yahweh forms God with his hands. Do you see the intimacy in this? Do you see how much 

more personal and relational God becomes with this part of his creation? Humanity is special 

because He was made by the personal God, Yahweh.  

God Formed Man from the Dust 

Man is not spoken into being as is the rest of creation. Man is formed from the dust. God took 

exisiting earth and fashioned it like a potter might take clay and form it. Again, this speaks to the 

deep personal nature of this creation. We came from pre-exisiting materials and where hand loving 

molded into who we are. The physicality of our being is emphasized here. We are made of matter. 

We are physical. We are the dust of the earth. 

This is not a negative thing. This is not to bring us down, for created the dust, and he formed that 

dust into who we are. It is instead an affirmation of our physicality.  
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God Breathed Life Into Man 

Yahweh breathed life into the man to make him  living being. In the Hebrew, the word spirit, 

wind, breath, air  are all the same word. When in Genesis 1:2 it says the Spirit of God was over the 

deep, it literally says the breath of God was over the deep. Now that same breath of life, the breath of 

God, the Spirit of God was put into the man, it is at that point that the man comes to life. 

Note here that it is the spirit who gives life. To be spiritual is to have life. The same is true for us 

today. To be spiritual is to bring life to your mortal bodies (Romans 8:10-11).  

Just as before God blew His spirit into Adam, his body was dead, so also, if Christ is not in you, 

your mortal body is considered dead. But if Christ is in you, if you believe that Jesus is Lord and that 

God has raised Him from the dead, then just as God blew his spirit into Adam to give Him life, so 

God will pour out his Holy Spirit onto you and bring you to life as well. To be spiritual is not to 

transcend the body, but to give life to the body. It is to start living. That same Spirit which brought 

Adam to life, the same Spirit who brought Jesus back to life, is the same Spirit who can live in you if 

you put your trust in Jesus as your savior.  

Creation of Woman 

ñIt is not good for man to be aloneò (2:18) 

In the detail view, we see that God made man first. Woman was not created at the same time as 

man. This does not mean, however, that women were an after thought. Indeed, God created man first 

to demonstrate just the opposite- that women were vitally important to man, and that without woman, 

humanity does not properly reflect the true image of God. 

Up to this point, after every creative act of God, God remarks, ―it is good.‖ That is, until 2:18, 

when God suddenly declares, ―it is not good for man to be alone.‖ God is making a key observation 

that shows the importance of women in creation. God designed men and women to need each other, 

and that God’s original design is for men and women to be married and bound to each other. 

That does not mean that God does not have a place for singleness within his created order. Paul, 

in 1 Corinthians 7 tells us that there are good reasons to be single. However, it is clear that these are 

exceptions to the general rule, and that we are only to remain single as a way to increase our devotion 

or service to God and not out of selfish motives.  

ñA Suitable Helperò (2:19-23) 

To drive this point home, God shows the man how alone he is and how necessary woman is. So 

God brings all the animals before the man and has him give names to all the animals. God’s point in 

this was no so much for Adam to get to know the animals, but for him to observe a couple of things. 

First, that none of the animals was like him. As each animal came by, it would become clear that no 

other creature would be a suitable helper for him, for no other animal bore the image of God. 

Secondly, each animal had a mate. There were male and female of each animal. Yet Adam was alone. 

God wanted man to see that being alone without female was not part of the normal order. 

Having made His point, God put Adam into a deep sleep and formed the woman from his rib. 

The woman was formed out of man specifically to be, what God describes in verse 18 as ―a suitable 

helper.‖ None of the animals were suitable. But now, God was forming woman to meet the specific 

needs of man.  

When the man awakens and sees the woman, his response demonstrates that he understands what 

God has given. For now here is ―bone of my bone, flesh of my flesh.‖ In other words, this one is not 

like the animals. She is like me. She was created to be like me and is now a suitable helper for me. 

God has designed men and women to need each other. Husbands, your wife is a suitable helper 

given by God for you, and you need her. Likewise, wives, your husband is a suitable helper given by 

God for you, and you need him.  
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Today’s society tries to show that we don’t need man and woman to find fulfillment. Single 

women attempt to find fulfillment themselves on televisions shows. Men are taught by society not to 

need women, but to ―go it alone.‖ This is a direct contradiction to what God was trying to 

demonstrate in Genesis 2. 

The timeless principle of marriage (2:24-25) 

From these events, Moses draws out a timeless principle about marriage. Because of the way 

God made man and woman, because it is not good for us to be alone, there are certain principles that 

apply to marriage throughout history. 

Leaving our Parents 

First we are to ―leave our father and mother.‖ When we marry, we are to break the emotional 

bonds that we have with our parents. We are to no longer look to our parents to provide for our 

emotional, physical, and spiritual needs. Now our spouse should fulfill those needs.  

One of the biggest pitfalls facing any marriage is when one spouse refuses to let go of the 

parents, or when parents refuse to let go of the married child. When these bonds are not broken, it 

goes against God’s design for marriage and creates difficulties and problems in marriage that can be 

difficult to overcome. 

Cleaving our spouse 

But not only are we to ―leave,‖ but we are to ―cleave‖ to our spouses. To cleave means to 

become united, joined together such that we ―become one flesh.‖ The becoming one flesh is more 

than just a sexual union, although that is certainly a part of what Moses it talking. There is a 

metaphysical joining together, such that in God’s eyes, in marriage there is now a oneness. In 

marriage, two individuals come together as one.  

If you have seen a couple who have been together for many years, you can see this in evidence. 

My grandparents were married for over 60 years. They were truly a couple who were ―one.‖ They 

talked alike, the thought alike, they cared and loved each other alike. They were ―one flesh.‖ 

That does not mean we betray our individuality. Quite the opposite, for marriage, when operating 

as God designed, enhances our individuality. As we are able to become intimate and transparent to 

another human being, we can more easily understand and see ourselves for who we are. As we reveal 

our selves to our mate, we come to understand ourselves better. 

The Unity of Marriage 

In 1:26, God says, ―let Us make man in Our image.‖ Why didn’t God say, ―I will now make man 

in my image?‖ Why does He use the plural here? 

In the Hebrew, just as in English, there is the ―royal plural,‖ where a sovereign refers to himself 

or herself in the plural. However, this also leaves open the possibility that God is speaking within the 

Trinity to himself. While not a definitive proof, it does leave open the possibility of the trinity. 

The Trinity is the Christian doctrine which states that God is both one in essence and entity, but 

that God is also three persons, Father, Son and Spirit. These persons are equally God and equal to 

each other, and so closely unified that they are considered one. Yet they are also distinct from each 

other. 

The fullness of Godôs image 

Genesis 1:26 is significant beyond just a proof text for Trinitarian theology. God’s image is most 

fully realized when a man and a woman are joined together in marriage; for marriage serves a living 

example of the Holy Trinity. Just as Father, Son, and Holy Spirit are three persons joined to become 

one, so also, a husband and wife are two persons joined to become one. When the world sees a 
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properly function marriage, they should have a greater glimpse of the Trinitarian God. This is bearing 

the image of God, and is the primary purpose of marriage. 

Genesis 1:27 shows that both Male and Female were together made in God's image. The details 

of this creation in Chapter 2 emphasize the equality of male and female. Here we learn that the male 

was made first, and the verdict was that this creation was not good (Genesis 2:18). Only after female 

was formed (again in a specific direct formation from pre-existing materials) did God pronounce that 

His creation was "very good"  

Without male and female together, man is incomplete (1 Corinthians 1:11). Apart from each 

other the image is incomplete. The unity of marriage reflects the unity of God, and is more able to 

carry out God's direction together.
17

 

Created as the out pouring of Godôs Love
18

 

In addition the doctrine of the Trinity has implications for our understanding of why God created 

humanity. A non-Trinitarian monotheist would answer that God created for his own good pleasure 

and for his own glory. However, this understanding of creation makes God a narcissistic egotist. He 

created just so he would have someone to tell him how great He is.  

Trinitarianism teaches us that God did not create the world so he could have someone to glorify 

him. Instead God created out of the outpouring the love between the members of the Trinity. 

There seems to be a truism that when people come together in love and unity, the creative act 

comes out of that. For example, why do have children? Ideally it comes from two distinct individuals 

have come together in one flesh and in the midst of that unity and out of the outpouring of that love 

comes a desire to share that love with another—a child. Having children is not something we do to 

find our own glory. We do not have children so they can worship us. We have children out of the 

expression of our love for each other and as a means to extend our oneness and our love to a greater 

level. Children become then the fulfillment of the love found within the unity of a husband and a 

wife.  

So it is true with the trinity. God created humanity out of the outpouring of the love and unity of 

the Trinity. As Father, Son and Spirit have been sharing in the communion since eternity past, out of 

that comes the creative act not to be worshipped by the creation, but so that God could extended the 

love and union found within His triune self with others. This Trinitarian view of creation shows that 

God is not an ego-maniac, but a God of love and humility.  

Furthermore, as humans accept the blessing of being fruitful and multiplying the earth, we 

continue in and share that outpouring of love with our own family. 
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Week 5: The Fall of Humanity 

Genesis 3-5 

February 3, 2008 

The Original Sin 

The Temptation 

The Serpent 

The chapter begins with the introduction of the serpent. Later scriptures clearly equate the 

serpent with Satan
19

, manifest here as the most shrewd of all the animals. As a animal, Moses is 

emphasizing that Satan is also a creation of God
20

. He is not the evil equivalent of God, and universe 

is not governed by competing forces of a dualistic good and evil.  

We don’t know the details of this creature, such as why it’s able to talk or how evil came to exist 

inside the garden. That doesn’t seem to be important to the story. We do know, however, that God 

had given humankind dominion over all the animals, including the serpent. But here the serpent has 

usurp that authority and is acting as if it has dominion over this human. This is a warning that 

temptation often will come not from those in authority, but from a peer or even a subordinate and 

giving in to sin is often a result of us not exercising leadership. 

Confusion About the Commandment 

The serpent tempts the woman by confusing and casting doubt on God’s commandment. 

Throughout the conversation with the woman we see that God’s Word is twisted and confused. 

 Godõs Command Womanõs Understanding Serpentõs Twisting 

All the trees in the garden Eat Freely (2:16) Eat Freely (3:3) You may not eat (3:1) 

The tree of the knowledge 

of good and evil 

You shall not eat (2:17a) You shall not eat or touch 

(3:3) 

You may not eat (3:1) 

Consequences You shall surely die (2:17b) You shall die (3:3) You will not die (3:4) 

The serpent bends the woman’s understanding of the commandment, but in the process is really 

bending her understanding of God.  

First he twists not just the prohibition, but the blessing of God, by suggesting that God does not 

allow them to eat of any tree in the garden. Often Satan’s temptation makes us think that God is 

expecting more from us than he really does, thereby making God seem unreasonable in his 

expectations of us. 

Secondly, the serpent casts doubt on the consequence (―you shall not die‖). Satan’s temptation 

will try to convince us that there will be no consequence to our action. He tells us that we won’t get 

caught or that we won’t have to face the consequences. 

Third, he serpent suggests that the command of God is not for their own good, but that God is 

trying to withhold something good from them. Satan’s temptation will convince us that God’s 

command is not for our benefit and that God is not looking out for our best interest, but is trying to 

keep something good from us. 

Finally, the serpent attacks the woman’s self image. The fruit will make you like God. However, 

the woman already is like God. She is made in God’s image. But Satan has twisted that and made her 

feel less than she already is. Satan’s temptation will often cast doubt on your true nature. He says, 
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―you can’t be a child of God,‖ or ―God couldn’t love someone like you,‖ and therefore opens the 

door to doubting God’s word. 

The Importance of Knowing Godôs Word 

In the temptation we discover that the woman does not have full information about the tree of the 

knowledge of good and evil. She says, ―You shall not eat it, or touch it.‖ God told Adam that you 

shall not eat, but there is no mention of touching it. It is likely that when Adam told Eve of this rule, 

and He added a more stringent regulation to protect Eve
21

. While this more stringent requirement 

may seem like a good idea, it opened the door for the serpent to question the integrity of the 

regulation. Creating hedges around God’s commands has the potential to lead to greater temptation. 

For example, the scriptures state that we are not to become drunk. As a hedge around this, many 

Christians have extended the rule to not ever drinking alcohol. While this may seem like a good idea, 

and it probably is as a self-imposed hedge. But when hedges are taught as if they are God’s Word, it 

often leads to greater temptation. When teaching the Word of God, we must be careful to pass only 

what God says, and not add greater burdens, or we may be opening the door to greater temptation. 

The serpent questions the integrity of God. ―You won’t die,‖ he says. In fact, God is trying to 

keep something from you. Eat the fruit and you will be like God. The serpent twists God’s 

commandments not as a protection for humanity, but as a attempt by God to keep us from something 

good. We are confronted with that same temptation every day; that God’s commandment is not for 

our good, but to keep us from something good. Temptation is questioning of the integrity and the 

goodness of God and His Word. For this reason, when Jesus was tempted by Satan, He fights off the 

temptation by correctly quoting the Word of God. Without a proper understanding of God’s Word we 

are vulnerable to the temptations of the evil one. 

The Sin 

The Womanôs Rationalization 

Once Satan had confused the woman about the nature of God’s commandment, then the woman 

was able to begin rationalizing the act. Once we no longer fear the consequences of God’s 

commandment, we start finding ways to justify our sin. Genesis 3:6 shows us this three step 

rationalization process. 

First it was pragmatic to eat the fruit. ―The woman saw that the tree was good for food.‖ We 

often disobey God because it is practical, expedient or pragmatic. Life will be easier if we disobey. 

Secondly, it would be pleasurable to eat the fruit. ―It was a delight to the eyes.‖ We often disobey 

God because something is aesthetically beautiful to behold and therefore must be wonderful to taste. 

Sin often will bring immediate pleasure and delight to us.  

Finally, eating the fruit would make her more perceptive, ―It would make one wise.‖ We often 

disobey God because we think it will make us more wise or give us insight which we didn’t have 

before. 

If you find yourself using these rationalizations over God’s clear commandment, watch out, for 

your mind is on the path to sin. 

The Real Sin 

Once the serpent had confused the woman, and then the woman had rationalized away God’s 

commandment, there was nothing to stop her. So she ate the fruit. 
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The sin of Adam and Eve was disobedience of the direct command of God. But we see a clue as 

to the underlying motive causing them to disobey God in the words of the serpent. He tells them if 

they eat the fruit they will be like God, knowing good and evil.  

This sin is not that they desired to ―be like God,‖ for indeed we are commanded to be God 

(Leviticus 11:44, Matthew 5:48). It is not that they wanted to be like God that was the problem, but 

that they sought to be like God on their own.  

The great irony is, Adam and Eve were striving to gain what they already had. Adam and Eve 

already are like God. Unlike the serpent, they were made in the image of God (Genesis 1:26). 

Furthermore, before eating the fruit they knew good. But now all they have gained from eating the 

fruit is the knowledge of evil. All that humanity has gained through the fall is a knowledge of 

foolishness. 

Adam and Eve sought to know good and evil. In other words, they wanted to know wisdom and 

foolishness. However, they did not want to depend on God and His process for wisdom. As such the 

original sin does seem as much blatant rebellion against God but a foolish decision by Adam and 

Eve. The battle in the garden is not describing a contest between good vs. evil but between wisdom 

vs. folly
22

.  

Adamôs Sin 

Throughout the passage, Adam is the one held responsible for the disobedience. Their eyes were 

not opened to their sin until Adam had eaten of the fruit (3:7). God held the man responsible for the 

sin. When God entered the garden he called to the man (3:9) and asked the man to give an account 

(3:11). In Romans, Paul states that sin entered humanity and the world through Adam, not Eve 

(Romans 5:12-14, 1 Corinthians 15:22). 

Somehow, God hold Adam responsible for the sin committed by the family. God had left the 

communication of the commandment to Adam, a job which he apparently did poorly (2:16-17 vs. 

3:2-3). God therefore held Adam responsible.  

It is a useless hypothetical discussion to wonder what would have happened had Eve eaten the 

fruit but Adam had refused. But Adam’s failure to communicate clearly to Eve and his failure to 

confront her in her sin shows that part of the issue was Adam’s failure to take responsibility for his 

family.  

This speaks of something of the responsibility that God places on husbands as the head of the 

home. As men, we need to take the responsibility for teaching God’s Word in our homes. We need to 

be sure that we are clearly communicating the Word of God to our children. This is not a duty that is 

to be left to our wives or to a Sunday School teacher. As men, we need to take responsibility to hold 

our families accountable for their action. We need to take the lead in disciplining our children. 

Adam’s failure was failure of leadership, and the results for humanity were devastating.  

The Consequences of the Original Sin 

While the sin of the fall was an effort to become more like God, so then the consequences of that 

sin was to lose some of the blessings of being made in God’s image. Humanity still bears the image 

of God, but the blessings that go with that image bearing now come with pain and effort. If the man 

and woman want to be godlike on their own, then they would have to achieve the blessings of 

godlikeness on their own as well. The blessings of being an image bearer would now come only 

through hard work, suffering and pain. 
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Loss of Dominion Over the Earth (3:18-19a) 

Before the fall, God gave humanity dominion over the earth (1:29-30). As image bearers, 

humanity has the right to subdue and exercise authority over the earth. However, now after the fall, 

that dominion will not come easily. Now the earth will resist humanity’s attempts to subdue it. Food 

won’t be just plucked from a tree, but now will require great effort. 

Loss of Filling the Earth (3:16a) 

Before the fall, childbirth was a blessing as they fulfilled their purpose to ―fill the earth‖ (1:28). 

As image bearers, humanity has the right to continue to propagate the image of God through 

procreation. However, now after the fall, propagation of God’s image through childbirth would come 

with great pain (3:16a). 

Loss of Life (3:19b, 22-24) 

Before the fall, humanity was allowed to eat from the tree of life, giving them immortality (2:9). 

As image bearers, humans had God-given life. However, after the fall, access to the tree of life would 

be cut off (3:22-24) and life would be limited. Humanity was now mortal (3:19b). However, this is a 

blessing for humanity as much as a curse. Life where you face the consequences of your sin forever 

would be a living hell. As such, removal from the garden was an act of grace on God’s part. 

Loss of Intimacy between Man and Woman (3:7, 11-12, 16b) 

As image bearers, marriage reflects the unity and equality of the Trinity. But now, that equality 

and unity will not come easily or without effort.  

Before the fall, humanity had complete intimacy between the man and the woman. The two were 

naked and not ashamed (2:25). When Adam saw the woman for the first time, his emphasis was on 

how much alike they were (―bone of my bone, flesh of my flesh,‖ 2:23). Now after the fall, they look 

at each other differently. They don’t see their sameness, but they notice instead their differences. So 

they became aware of their nakedness and covered up (3:7). 

Before the fall, the man recognized that the woman was his suitable helper, fashioned by God to 

be his perfect companion. After the fall, now Adam doesn’t see the woman as his helper, but as the 

cause of his problems. When God confronts Adam of his sin, he responds: ―the woman you gave‖ 

caused me to do it.  

Before the fall, the man and the woman were a fuller picture of God’s image as they two came 

together as one flesh (2:24). After the fall, that equality and oneness is threatened. Now, the woman’s 

desire will be for her husband, and the husband will rule over the wife (3:16). This is not a new 

dictate from God as to how He wants marriage to operate. It is a statement of the tendencies that will 

now exist for men and women within marriage. The wife will desire to take over and usurp the 

husband’s authority, while husbands will tend to abuse their authority. 

Loss of Intimacy between God and Humanity (3:8-10, 24) 

Before the fall, humanity had intimacy with God, as they walked together in the garden. Now, 

after the fall, they hid from God (3:8-10). Meeting God in the garden would no longer be an option 

(3:24). There was now a barrier to relationship with God.  

As image bearers, we still have the right to have a relationship with God, but now that 

relationship would come only through pain and suffering. Now a sacrifice had to be made in order to 

restore that relationship, a sacrifice which is alluded to in 3:15. 
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The Seed of the Woman 

Hope in the Midst of the Curse (3:15) 

As part of the curse childbirth would be bring pain. But childbirth was also to be the source of 

hope, for God had promised that the seed of the woman would bring about the defeat of the serpent. 

And I will put enmity Between you and the woman, And between 

your seed and her seed; He shall bruise you on the head, And you 

shall bruise him on the heel." (Genesis 3:15) 

The fall of humanity was not just an private affair between the four players (God, Adam, Eve, 

and the Serpent). This is a cosmological event which has ramifications for all creation. It will affect 

all of humanity (the seed Eve). All humanity fell when Adam fell, and fall under the curse (Romans 

4). 

But Eve’s seed will not just be locked forever in a struggle against the serpent. At some point 

that seed will bruise the head of the serpent, while the serpent bruises the heel of the seed.  

This is known as the proto-evangelon (―early gospel‖) . It is our first glimpse of the promise of 

the coming Messiah. This seed will be injured by the serpent, but that ultimately the seed will deliver 

a fatal blow and defeat the serpent. Clearly this was fulfilled by Jesus death on the cross (Galatians 

3:16). 

Humanity still would be able to have intimacy with God, but at a cost. The seed would be 

bruised. But God gives hope that humanity will still be able to have relationship with God through 

faith in the seed. 

The Generations of Eveõs Seed 

The rest of Genesis is watching this seed to see where hope arise. In chapter 4 we see our first 

hope, for Eve has had a child named Cain. Will he be the one through whom this hope is realized? 

The Generations of Cain 

The Sin of Cain (Genesis 4:1-4, 8-15) 

Cain grew jealous of Abel, for he had earned God’s favor. In his jealousy, he murdered his 

brother. The heinous nature of the sin goes back to the original commandment of God. God desired 

to see his image multiplied on the earth (1:27-28). Murder is a direct defiance of this command. It is 

a disregard for the image of God and an attempt to prevent God’s image from being spread 

throughout the earth. 

God did not require that Cain be put to death for his sin, for Cain seems genuinely repentant. 

Instead, he would become an exile, unable to farm the land. Already, however, it appears that 

humanity was in the killing mode, for Cain was afraid that people would kill him for being a vagrant. 

So God, in his mercy, gives a sign to Cain that anyone who kills him would have the vengeance of 

God.  

The Seed of Cain (Genesis 4:19-24) 

The scripture follows Cain’s seed to see if hope can be found from this seed. Cain’s offspring do 

some great things: they built cities (4:17), they created music (4:21), they developed industry (4:22), 

all in fulfillment of the on-going creative work of God. But they also developed the murderous ways 

of their ancestor Cain.  

The genealogy of Cain ends at the seventh generation from Adam, to a man named Lamech. 

Lamech has two wives, and is the first record of polygamy in the bible. Lamech boasts to his wives 

that he has killed a man for hurting him and has killed a boy for hitting him. This is not an eye-for-

eye justice, but life-for-an-eye justice. Lamech appears unrepentant, justifying his sin. Yet he 

demands that the same protection be given to Cain.  
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It has become clear that Cain’s offspring would not be the lineage through which the hope of 

Genesis 3:15 would be fulfilled.  

The Generations of Seth 

You can almost sense Eve’s disappointment that the promise of Genesis 3:15 was not to be found 

in either Cain and Abel. But now, in 4:25, she rejoices, for God has given her another seed 

(translated here as offspring). 

Adam had relations with his wife again; and she gave birth to a 

son, and named him Seth, for, she said, "God has appointed me 

another offspring in place of Abel, for Cain killed him." 

(Genesis 4:25) 

Maybe hope will come through this seed. She names the new 

child Seth, which means ―appointed.‖ The genealogy in chapter 5 

is not just family history, but an important tracing of the hope of 

humanity. Chapter 5 seeks to answer if this seed will be the 

fulfillment of Genesis 3:15.  

It appears that indeed, this is the seed through which the hope 

would be transmitted. The men in this line begin to ―call upon the 

name of the Lord‖ (4:26). This can also be translated ―be called 

by the name of the Lord.
23
‖ This family line came to be called 

―God’s people.‖ While Cain’s family passed on murder, Adam’s 

third son, Seth, carried on a tradition of walking with God.  

The seventh generation of Cain is Lamech, the murderer. The 

seventh generation of Seth is Enoch, a man who walked with 

God. Because he walked with God, Enoch did not die, for God 

took Enoch before death in his 365
th
 year. This was an act of 

grace by God, for had Enoch lived to 900, he too would have 

been alive during the flood and during the great evil of humanity.  

The contrast of Lamech and Enoch should not be lost on the 

reader. Seth’s line is where humanity’s hope lies. 
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Week 6: Noah and the Flood 

Genesis 6-11 

February 10, 2008 

In Genesis 3:15 God promises humanity that Satan and evil would be defeated by the seed of 

Eve. That seed is passed from Eve through her son Seth and his descendents, until 10 generations 

from Seth a son is born to Lamech. This son is named Noah, for it was hoped that he would bring 

comfort to those under the curse of sin. The name Noah (―Noach‖) does not mean comfort, but 

sounds like the Hebrew word for comfort (―nacham‖)
24

.  Lamech is hoping the Noah might be the 

seed of Eve which brings an end to the curse. While Noah is not bring an end of the curse, he does 

indeed become the hope and comfort for humanity as he and his family carry the seed through the 

flood while the rest of humanity is judged for their sin. 

The Sins of Humanity (Genesis 6:1-13) 

After the sin of Adam and Eve, humanity multiplied rapidly, filling the earth. Statistically it is 

possible that by the time of Noah (10 generations), there could easily have been more people alive 

than the population of the earth today. But just as humanity itself multiplied, so also did the sin of 

humanity. The sin of humanity reaches a crescendo up to chapter 6 when things get so bad that God 

regrets that he made man. 

The pervasiveness of the sin became so great that it even began to corrupt the line of Seth.  

Now it came about, when men began to multiply on the face of 

the land, and daughters were born to them, that the sons of God saw 

that the daughters of men were beautiful; and they took wives for 

themselves, whomever they chose. (Genesis 6:1-2) 

There is some controversy over who these ―sons of God‖ were. Some consider the sons of God to 

be fallen angels inter-married with women. However, we know that angels do not procreate (Mark 

12:25). In Genesis 4:26 indicates that the family line of Seth were known by the name of the Lord. 

Therefore, I believe the sons of God refers to the lineage of Seth and Enoch. Seth’s offspring were 

intermarrying with evil families, diluting the lineage that followed after God. As a result, with the 

exception of Noah and his family, Seth’s offspring are now just as evil as the lineage of Cain. 

Humanity is now so sinful that God will not tolerate their sin any longer. He must destroy 

humanity. Chapter 6 lists the depths to which humanity had fallen: 

 The Nephilim, which literally means ―to fall upon,‖ were powerful, mighty warriors who 

would ―fall upon‖ others. They were violent men who, in the tradition of Lamech, 

routinely kill and commit violence upon others (Genesis 6:4). 

 Every intent and thought of man was wicked (Genesis 6:5). 

 The earth was filled with violence and corruption. Murder had become the order of the 

day. Humanity no longer gave any regard to the image of God, but routinely 

exterminated that image for their own benefit (Genesis 6:11-12). 

                                                      
24

 Allen P. Ross. ―Genesis.‖ The Bible Knowledge Commentary. John F. Wolvrood and Roy Zuck, ed. (Victor 

Books, 1985) Electronic STEP edition. 



Page 36 Winter 2008  Genesis 

 

© 2008 Ken Carson 

Moses spends a lot of time talking about these Nephilim, who were mighty warriors filled with 

violence and wickedness and deserving of God’s judgment. Moses is writing to the Israelites who 

were about to enter Canaan and face another race of mighty warriors who also were wicked and 

deserving God’s judgment (Numbers 13:28). Moses is reminding them that God is sovereign over 

even the greatest men and that God’s judgment of the wicked (which in this case would come 

through Israel’s conquering) was sure.  

The Flood (Genesis 6:14-8:19) 

Events of the Flood 

At this point there was only one man or one family remaining who walked with God. So in the 

midst of this wickedness, God calls out Noah. He calls him to build an ark in which his family would 

be preserved through an oncoming flood of water. For 120 years Noah prepares the ark according to 

God’s specific instructions. 

An ark literally is a box or a container. It is not a ship or a boat, in that it has no sails or oars to 

propel it. In fact there is nothing suggesting it had a bow or a stern in the traditional sense. It’s 

dimensions are given as a rectangular box. The ark itself is 450 feet (137 meters) long, 75 feet (23 

meters) wide, and 45 feet (14 meters) tall. The ark has three decks, with each deck containing 33,750 

square feet. This means the entire ark contains over 100,000 square feet of deck, and over 1.5 million 

cubic feet of storage. 

The Timeline of the Flood 

Noah and his family enter the ark on the 10
th
 day of the 2

nd
 month in his 600

th
 year. He and his 

family remain there for over a year, finally exiting the ark on the 27
th
 day of the 2

nd
 month of his 601

st
 

year.  

Reference Event  Days 

7:4 Enter the ark waiting for rain 7 days 

7:12 Rains fall 40 days 

7:24 Rains stop 110 days (with rain days, 150) 

8:5 Waters decrease. Mountain tops visible 74 days 

8:6 Noah releases raven 40 days 

8:10 Noah releases dove 7 days 

8:12 Noah sends dove again 7 days 

8:13 Water is dried up 35 days 

8:14 Noah exits the ark 57 days 

 Total 377 days 

During that year, the rains fall heavily for 40 days, and the waters cover the earth for a total of 

150 days before they begin to recede. It is another 150 days before there is dry ground, and a final 70 

days after that before the land is completely dry and Noah and his family can leave the ark. 

The Flood as a Re-Creation of the world 

Moses also provides for us some obvious comparisons between the original creation and the 

story of the flood.  This illustrates that the flood is a ―re-creation‖ with Noah serving as a second 

Adam. God is starting over with humanity.  
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Comparison of the Flood with the Creation 25 

 Creation  Re-creation  

Earth covered with water Gen. 1:2 Gen. 8:1 

Seasons established Gen. 1:14 Gen. 8:22 

Command to multiply Gen. 1:28 Gen. 9:1 

Humanity made in Godõs image Gen. 1:27 Gen. 9:6 

After nakedness part of sin. Gen. 3:11 Gen. 9:20-23 

Blessing to come through the seed Gen. 3:15 Gen. 9:26-27 

The Deliverance of God 

Throughout the scriptures, water is a motif which represents the judgment of God. Today our 

modern culture sees water as something to be enjoyed, as we sit by the beach, surf in the waves, or sit 

on the deck of a cruise ship. But to the ancients, the waters of the deep were a thing to fear. 

In Genesis 1:2 we see the Spirit of God hovering over the waters of the deep, and the creation 

process is one which controls and limits the fearful waters. In Genesis 7-8 the waters cover the earth 

as judgment from God for the wickedness of humanity. While water represents fear and judgment 

throughout the scriptures, it also represents God’s deliverance of the righteous through that 

judgment.  

Deliverance of Israel Compared with the Flood 

As Moses outlines the deliverance of Noah and his family, there are some interesting 

comparisons to the deliverance of the nation Israel in the Exodus. In Exodus 14, God judged the 

armies of Pharaoh as the horse in rider are hurled into the sea. But at the same time the nation of 

Israel is delivered through this judgment, passing through the sea on dry land. The story of Noah, 

then, serves as an image both of the judgment of God but also his deliverance for those who are 

called by His name. 

There are other interesting comparisons between the story of Noah and the Exodus. 

Comparison of the  Flood with the Exodus 26 

Flood  Exodus 

40 days of rain 40 years in the wilderness 

God remembers Noah (Gen. 8:1) God remembers Israel (Ex. 2:24) 

God delivers Noah by sending a wind to 

create dry land (Gen. 8:1) 

God delivers Israel by sending a wind to 

create dry land (Ex. 14:1-3) 

Sacrifice of clean animals are a sweet 

aroma to God (Gen. 8:20-21) 

Sacrifices are sweet aroma to God (Lev. 

1:17) 

God establishes a covenant with Noah God established a covenant with Israel 

(Ex. 19) 

Moses is connecting the God of Noah with the God of the Exodus. Moses is showing that God is 

a merciful protector of those who follow Him. If God protected Noah, he would protect the Israelites 

as they were about to enter the promised land. 
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Deliverance of Christians Compared with the Flood 

Peter, in his first epistle, picks up on this theme when he compares the deliverance of Noah 

through the flood waters with our baptism. 

éThe patience of God kept waiting in the days of Noah, during 

the construction of the ark, in which a few, that is, eight persons, 

were brought safely through the water. Corresponding to that, 

baptism now saves you--not the removal of dirt from the flesh, but an 

appeal to God for a good conscience--through the resurrection of 

Jesus Christ, (1Peter 3:20-21) 

Just as God delivered Noah from the judgment of the flood, so too are those who believe in Jesus 

delivered from the judgment of their sins. When a believer is brought up out of the waters of baptism 

this represents deliverance from death and judgment to live through the resurrection of Jesus. 

The Patience of God 

God waited for generations until the wickedness became so corrupt and so pervasive that there 

was only one family left which followed Him. He did not systematically punish those who were evil, 

but waited until the evil was so bad that all hope was only one family away from being wiped out. 

This shows the longsuffering nature of God and the protection God desires for those who follow him. 

The sin of humanity reached such a critical point, where if he had not acted, Noah and his family 

would have been destroyed, and so with him, the destruction of the Messianic line. Without the ark, 

the seed which was to become the salvation of humanity would have been lost. So God delivers Noah 

and his family. 

It shows that God does not haphazardly dish out judgment. He waited until there was only one 

righteous family left, and even then he spares this family. This parallels a discussion Abraham would 

have with God later in Genesis 18. God is setting a precedent about his judgment. As Israel is about 

to enter the promised land, they will be commanded to commit genocide against the inhabitants as 

part of God’s judgment against them. But the story of Noah assures Israel that these atrocities would 

not be necessary if there was any hope left for the Canaanite people (Genesis 15:16). 

Many today would look at the world around us and see the same evil intent on our society. When 

we see genocide and murder rampant in our world, and we watch the persecution of Christians in 

Africa and Asia, we must wonder why God with holds his judgment on this world. The apostle Peter, 

writing to persecuted Christians in the first century, reminds us of the forbearance of God. He is 

withholding his judgment from the world, so that there might be time for more to repent and be 

delivered from judgment. 

éin the last days mockers will come with their mocking, 

following after their own lusts, and saying, "Where is the promise of 

His coming? é.when they maintain this, it escapes their notice that 

éthe earth was formed out of water and by water, through which 

the world at that time was destroyed, being flooded with water.  

 But do not let this one fact escape your notice, beloved, that 

with the Lord one day is like a thousand years, and a thousand years 

like one day. The Lord is not slow about His promise, as some count 

slowness, but is patient toward you, not wishing for any to perish but 

for all to come to repentance. (2Peter 3:3-9) 
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The Covenant with Noah (8:20-9:17) 

After the flood, God makes an agreement with Noah and Noah’s offspring. This covenant 

includes some changes to how God relates to humanity, and represents God’s attempt to prevent 

humanity from reaching the depths of evil that it reached before the flood. This covenant emphasizes 

that humans bear the image of God, and each new aspect of the covenant is grounded in this fact. The 

following are the key components of this Noahic covenant: 

 God promises that he will never again destroy all of humanity (8:21, 9:11). As long as there are 

seasons and night and day (8:22) and as long as there are rainbows in the sky (9:12), God’s 

promise to not destroy humanity stands. 

 God reiterates his first command to Noah to be fruitful and multiply His image throughout the 

earth (9:1, 9:7). 

 God now allows humanity to eat animals (9:3-4). It appears up to this point, humans were 

vegetarians. Now God allows meat into the diet. This serves as a lesson to humanity that, while 

all life is precious (for they are still not to eat the blood), there is a distinction between the life of 

an animal and the life of a human, for the latter bears the image of God. 

 God now institutes capital punishment for murderers (9:5-6). Capital punishment is based on the 

foundation of the fact that humanity bears God’s image. From this point forward, when someone 

shows blatant disregard for God’s image by killing another, the murderer’s life will be required 

of him. Capital punishment is the responsibility of humanity. God will not exercise this 

judgment, but it is up to humans to exercise this judgment (―by man, his blood shall be shed.‖). 

This is an attempt to catch the violence in the bud, eliminating the wholesale disregard for human 

life that existed before the flood.  

The Tower of Babel (10:1-11:26) 

Even with these attempts to contain humanity’s wickedness, humanity still walked away from 

God and towards evil. By chapter 11, humanity had ignored the command of God to fill the earth, 

and gathered together in the same location. It seems that this collection of all humanity allowed them 

to multiply their evil motives.  

The primary sin, however, is not that they did not spread out all over the earth, but that humanity 

was once again trying to achieve the glory of humanity by themselves and outside of God. The tower 

of Babel was an attempt ―to make a name for ourselves.‖ (11:4). Before the flood we see the 

Nephilim were the mighty men who were ―men of renown‖ (6:4). The word renown in 11:4 and 

name in 6:4 are the same Hebrew word. Just as Adam and Eve were seeking godlikeness on their 

own in the original sin, and just as the Nephilim were doing before the flood, so now again humanity 

is trying to become like God on their own. 

Formation of the Nations 

The Lord, recognizing the potential for humanity to end up where it was before the flood, forced 

them to scatter by instituting multiple languages. This resulted in the formation of nations, and 

caused humanity to be spread throughout the earth. These nations are described in great detail in the 

record of the descendants of Noah’s sons, Ham, Shem and Japheth, in chapter 10.  

This three-fold division of humanity explains to the young Israelite nation the development of 

each nation came from. The sons of Japheth would be spread to the north, and across Europe all the 

way to Tarshish (modern day Spain). The sons of Ham would be spread to the south, into Africa, 

Egypt (Mizraim), and into modern Palestine. The sons of Shem, would remain in the east, dwelling in 

Mesopotamia (modern day Iraq). 

In all, Moses lists 70 nations. Later in Genesis 49, we see that there are 70 individuals in the 

family of Israel who move to Egypt. This is not a coincidence. Moses in Deuteronomy 32:8, states 
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that when God separated man at the tower of Babel, he did so ―according to the number of the sons 

of Israel.‖ Moses is reiterating that it is through the family of Israel that all the nations of the world 

would be blessed (Genesis 12, Romans 4:16).  

The Sons of Ham 

Particular attention is given to the generations of Ham, and his descendent Canaan. In 9:20-29, 

we see Ham act disrespectfully of his father Noah. As a result, Canaan, Ham’s son is cursed. For 

Moses’ original readers, this would be an important story. The Israelites were about to enter the land 

of the Canaanites and God would commanded Israel to destroy them. Moses is showing the depth of 

the perversion of the people they were about to encounter. Ham’s perverse act is seen as a type of the 

horrible atrocities and perversity of the Canaanite people, and reiterates the need for Israel to be 

God’s hand of judgment on these people. 

The Sons of Shem 

The genealogy of Shem serve as book ends around the story 

of the Tower of Babel
27
.  This highlights a ―split‖ in the Semitic 

line with the sons of Eber (Gen. 10:25). The families of Joktan 

are immediately prior to the Tower of Babel, strongly 

suggesting that branch of the family was involved in the 

building of the tower. After the tower of Babel, we have the 

branch of the family with Peleg. It is through Peleg that the 

Messianic line is maintained, eventually ending in Abram.  

There are some strong parallels to this branching of the 

genealogy with the genealogies of Cain and Seth in Genesis 4-5. 

Moses lists 10 generations from Seth to Noah, and 10 

generations from Shem to Abram. Moses lists 7 generations of 

Cain’s family line, and 14 (2x7) generations from Shem to 

Joktam. Both Cain and Joktam’s descendents rebel against God, 

but also the development of a great city and civilization. Both 

Seth and Peleg’s descendents are called out from this corrupt 

society: Noah in Genesis 6 and Abraham in Genesis 12. 

Through these genealogies Moses is showing a pattern where 

one branch of the family seeks to make a name for themselves, 

while the other seeks to follow God. 

The tower was being created to men could make a name for 

themselves. The Hebrew word for name here is the word Shem. Indeed, Shem’s very name means 

renown. 

Bearing the image of God means carrying a part of the glory of God. To be human means to have 

a measure of majesty, fame and renown. Adam and Eve’s sin was an attempt to gain this fame on 

their own outside of God. But the renown which humanity seeks can not be found on own own. This 

fame and glory can only legitimately come through faith and obedience to God.  

The story of Genesis now shifts to a man who exhibits this faith and obedience. As a result, 

Abraham is promised the Shem (name) which humanity desperately seeks: 

Now the LORD said to Abram, "Go forth from your country, And 

from your relatives And from your father's house, To the land which 

I will show you; And I will make you a great nation, And I will bless 

you, And make your name great. (Genesis 12:1-2) 
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Week 7: The Abrahamic Covenant 

Genesis 12-17 

February 17, 2008 

The Call of Abram (11:27-12:9) 

God created humanity in order to share his love and his glory with his creation. But humanity 

fell, seeking God’s glory on its own terms. The depravity of human kind reached such a level that 

God had to intervene twice: once destroying humanity through a flood; once confusing humanity 

through the creation of languages and thus spreading the nations throughout the earth. Now the book 

of Genesis narrows its focus significantly from worldwide events one man, Abram.  

God promised that he would save humanity from its fallen state through the seed of the woman. 

Genesis has traced that seed from Eve to Noah to Terah and his son Abram. God called Terah’s  son, 

Abram, while in Ur
28

, and he moved his father, his nephew, and his family to Haran. From there, 

after his father died, God pronounces his covenant to Abraham. This covenant become the 

foundation of God’s interaction with not just Abraham, but an entire nation, and eventually the entire 

world. 

The Covenant of Abraham (Chapters 12, 15, 17) 

Background to Biblical Covenants 

Covenant Definition 

A covenant is a formal agreement or binding contract between two parties. In scripture there are 

covenants made between two humans (e.g. the covenant between Abraham and Abimelech, Gen. 

21:32) and there are covenants made between God and humanity. According to Eaton’s Bible 

Dictionary, the Hebrew word translated as covenant is berith, which: 

éis derived from a root which means ñto cut,ò and hence a 

covenant is a ñcutting,ò with reference to the cutting or dividing of 

animals into two parts, and the contracting parties passing between 

them, in making a covenant (Gen. 15; Jer. 34:18, Jer. 34:19).
29

 

Types of Biblical Covenants 

Unconditional vs. Conditional 

A conditional covenant obligates both God and the human party to certain provisions. God’s 

promises are contingent upon the human party meeting their part of the contract. By contrast, in an 

unconditional covenant, God obligates Himself to certain definite provisions of the contract, 

regardless of how human kind responds. It is  a promise made by God to the human party, and it is 

not contingent upon the human party meeting any condition
30

.  
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Eternal vs. Temporal 

A temporal covenant expires after a given time or is nullified if certain conditions are not 

fulfilled within a certain time frame. An eternal covenant has no termination date. The promises are 

guaranteed, and any ―unfulfilled‖ terms have a yet future fulfillment ahead.  

Examples of Biblical Covenants 

 The Noahic Covenant (Gen. 9:9) 

 The Abrahamic Covenant (Gen. 15:18, 17:2) 

 The Mosaic Covenant (Ex. 19:5) 

 The Palestinian Covenant (Deut. 30) 

 The Davidic Covenant (2 Sam. 7:11-16) 

 The New Covenant (Jer. 31:31-34, Luke 22:20) 

Ratification of a Covenant 

There are a number of ways that covenants are ratified in the bible, including the exchange of 

sandals (Ruth 4:7) and the exchange of a pinch of salt (Num. 18:19, 2 Chron. 13:5). The most 

binding covenant, however, is the blood covenant. Originally blood covenants began with the parties 

drinking each others’ blood
31

. This evolved into the sacrifice of an animal, and could include the 

sprinkling of that blood over the parties (Exodus 24:8), a ceremonial meal involving the eating the 

sacrifice (Gen. 31:54, Luke 22:20), or the cutting of the animal into two and having the parties walk 

between the pieces (Gen. 15:9-18, Jer. 34:18). The blood covenant showed the serious nature of the 

contract and suggested that if they party broke the covenant, it would require their life (Matthew 

24:51). It is as if to say, ―if I break this covenant, I shall be like this animal.‖ 

Introduction of the Covenant (Chapter 12) 

So far as we can tell from the passage, there is nothing special about Abram which provokes 

God’s call on his life. We know for certain his father worshipped other gods (Joshua 24), and it is 

likely Abram did as well. God’s call is entirely His own choice and is not predicated on Abram’s 

righteousness. 

God promises to make him a great nation with a great name, and a blessing which will extend 

through him to the whole earth. Here we see the Messianic promise from Genesis 3:15 reiterated. 

The seed of Eve which would crush Satan is now resurfacing in the family of Abraham. 

All that God requires of Abram is that he has faith in God’s promise. Abram places his faith in 

God, and demonstrates this by moving his entire family to a land of which he doesn’t know. This is 

shown in the New Testament as one of the best examples of faith (Hebrews 11:8).  

Assurance of the Covenant (Chapter 15) 

In Genesis 15, God comes to Abram and says, ―do not fear.‖ Why is Abram afraid? He has just 

had a great military victory, rescuing his nephew Lot from Chedorlaomer, King of Elam. He has just 

plundered Chedorlaomer and ended up even richer than before. Why was this a cause for fear? 

As Abram looked over his riches, he realized that he had no heir. All this would have been 

passed on to his servant, Eliezer of Damascus. Abram’s fear was that he would never have a son to 

pass his legacy. Abram was beginning to doubt the covenant. 

So God comes to him in a vision and shows him the stars of the sky, telling him, ―so shall your 

descendents be.‖ With this demonstration Abram’s faith is renewed and he believes the word of God. 

From that belief, the LORD ―reckoned it as righteousness.‖ In New Testament terms, Abram’s 
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salvation, his justification, came through Abram’s faith in God’s revealed word. He believed in 

God’s word and his hope that through his seed all of humanity would be blessed. 

Nonetheless, Abram looks for assurance for the promise of the land. And so, as part of a normal 

covenant ratification ceremony, Abram brings an animal sacrifice, cutting the animals in too. 

However, in a marked change from the normal ceremony, only God passes through the cut animals. 

God is obligating himself to the terms of the arrangement without Abram. This is an unconditional 

covenant. All Abram must do is believe. 

Finally, God explains to Abram why his family must wait to receive the promise of the land. 

Four hundred years his family would have to be endure oppression and enslavement because there 

was still a chance that the current inhabitants of the land might still repent and turn to God, for ―the 

iniquity of the Amorites is not yet complete.‖ 

Once again we see the mercy of God. The sin of the Amorites and other inhabitants of Canaan 

are not immediately punished by God, but He waits, hoping that they would repent. Only after 400 

years of second chances would God use the nation of Israel to bring about judgment. Moses 

repeatedly emphasizes the relenting character of God, so as to reassure the nation of Israel that their 

role as God’s arm of judgment was justified. 

The Sign of the Covenant (Chapter 17) 

Abram is now 99 years old. Ishmael is 13 years old. From all we can tell, Abram has not heard 

from God since the birth of Ishmael. God reiterates the promise that he would be the father of a great 

nation. Now, God institutes a sign to prove the covenant. All males in Abram’s household, and all 

succeeding generations of Abram, would be circumcised. This is God’s proof that this is a 

―everlasting‖ covenant, never to be broken for eternity. Furthermore God renames Abram (meaning 

―great father‖) to Abraham (―father of a great multitude.‖) 

Abraham has no reason to doubt this promise, for, in his mind, Ishmael would be the fulfillment 

of the promise. It seems that Abraham has no reason to think that God’s promise would not come 

through Ishmael. He has apparently given up on the thought that Sarai would be the birth mother of 

the covenant. 

But in a surprise move, God renames Sarai, which means ―princess‖, to Sarah, which means 

―princess of the multitude.‖ The promised seed would not go through Ishmael, but through Sarah. 

Abraham’s response was not one of great faith. This promise seemed so preposterous that he falls 

down and breaks out laughing. ―Oh, come on God,‖ he says, ―she’s 90 years old. Let’s use Ishmael to 

fulfill the covenant.‖ But God reiterates that the seed would not go through Ishmael, but through 

Sarah’s womb. 

Even though it sounded unlikely, Abraham comes to believe God and demonstrates it by 

circumcising his whole household. 

The Covenant Expanded & Fulfilled 

The Abrahamic Covenant is presented thrice, with each revelation providing an fuller 

explanation of a particular aspect. Chapter 12 emphasizes the blessing of God on Abraham, his 

family, and eventually the entire world. Chapter 15 emphasizes the land, outlining the borders of the 

land to be possessed, along with an explanation as to the delay in the fulfillment. Chapter 17 

emphasizes the seed, speaking of the royal line which was to come from Sarah, not Hagar. 

The Abrahamic Covenant receives even fuller explanation later in scripture. In fact this covenant 

becomes the foundation for several other covenants in scripture. Each aspect of the Abrahamic 

covenant is a kernel for other covenants. 
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Land: The Palestinian Covenant 

In Deuteronomy 29, Moses warns Israel that if they don’t keep the law, that God will expel them 

from the land. The Mosaic covenant is a conditional covenant which requires Israel to maintain 

obedience to God. In order for Israel to continue to receive the blessing of God requires that Israel 

obey the commandments of the Torah. This means that the continual dwelling in the land is 

dependent on their obedience. That is why after centuries of idolatry, God leads Israel into exile, first 

in 722 BC at the hands of Assyria and in 586 BC at the hands of Babylon. 

But the Abrahamic covenant is not conditional. In Genesis 17:8, it is clear that the land of 

Canaan is to be Abraham’s family as ―an everlasting possession.‖ This would seem to contradict the 

conditional nature of Mosaic covenant where disobedience would result in expulsion from the land.  

So Moses clarifies the unconditional nature of the covenant. The expulsion would be only 

temporary. God will eventually restore the land to Abraham’s seed and fulfill the unconditional 

nature of the Abrahamic covenant (Deuteronomy 30:1-5). Furthermore, not only would they be 

restored to the land, but God would restore their heart (Deuteronomy 30:6). 

Has this covenant been fulfilled? It would appear that after the Babylonian exile that this aspect 

of the covenant was fulfilled. Yet, due to Israel’s rejection of Jesus as the Messiah, they were once 

again expelled from the land at the hands of the Roman Empire in 70 AD. More recently we have 

The Abrahamic Covenant  

 Land Seed Blessing 

Genesis 12 "To your descendants I will give 

this land." (12:7) 

òI will make you a great nation.ó 

(12:2) 

òI will bless those who bless 

you.ó (12:3) 

Genesis 15 To your descendants I have given 

this land, From the river of Egypt 

as far as the great river, the river 

Euphrates (15:18) 

look toward the heavens, and 

count the stars, if you are able to 

count them." And He said to 

him, "So shall your descendants 

be (15:5) 

 

Genesis 17 I will give to you and to your 

descendants after you, the land 

of your sojournings, all the land 

of Canaan, for an everlasting 

possession; (17:8) 

I will make nations of you, and 

kings will come forth from you 

(17:6) 

 

Expansion 

of the 

Covenant 

Palestinian Covenant 

 (Duet. 30) 

"éthe LORD your God will 

gather you, and éwill bring you 

backéinto the land which your 

fathers possessed, and you shall 

possess it (Duet 30:4b-5a) 

Davidic Covenant (2 Sam 7) 

When your days are complete 

and you lie down with your 

fathers, I will raise up your 

descendant after you, who will 

come forth from you, and I will 

establish his kingdom. He shall 

build a house for My name, and I 

will establish the throne of his 

kingdom forever. 

(2 Sam 7:12-13) 

New Covenant (Jer. 31) 

I will put My law within them and 

on their heart I will write it; and I 

will be their God, and they shall 

be My people. (Jer. 31:33) 

Fulfillment 

of the 

Covenant 

Yet to be fulfilled(?) Now the promises were spoken 

to Abraham and to his seed. He 

does not say, "And to seeds," as 

referring to many, but rather to 

one, "And to your seed," that is, 

Christ. 

(Galatians 3:16) 

The Scripture, foreseeing that 

God would justify the Gentiles 

by faith, preached the gospel 

beforehand to Abraham, saying, 

"ALL THE NATIONS WILL BE 

BLESSED IN YOU." 

(Galatians 3:8) 
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seen Israel return to the land. Yet this is not a complete fulfillment either, as their borders are no 

where near those shown in Genesis 17, and the restoration of the heart of Israel is not nearly 

complete. It would appear that the fulfillment of the Palestinian Covenant will have a yet future 

fulfillment
32

. 

Seed: The Davidic Covenant 

Godôs Promise to David 

In Genesis 17, God tells Abraham that kings would descend from Sarah. It would be nearly a 

millennium before the first kings of Israel would arise. The second king of Israel, David, desired to 

build the temple to the Lord, a house for God. God forbids David from building him a temple, but 

instead God ―will make a house for you‖ (2 Samuel 7:12). The house of David would not be a 

physical house but a family dynasty. God is making an agreement with David and his family, called 

the Davidic covenant, where God promises:
33

 

 David’s name would be made great (7:9). 

 There will be peace and rest for God’s people (7:10-11). 

 David would have a son who would receive the kingdom (7:12). 

 That son (Solomon) would build the temple (7:13). 

 Sin will bring judgment, but not removal of the Davidic line (7:14-15) 

 The house of David will be an eternal dynasty (7:16). 

David is overwhelmed by the unconditional grace of God. Here David wanted to do something 

great for God, and God responds by doing something great for him. David is overwhelmed and 

praises the Lord in prayer:  

Who am I, O Lord God, and what is my house, that You have 

brought me this far? And yet this was insignificant in Your eyes, O 

Lord God, for You have spoken also of the house of Your servant 

concerning the distant future. (2 Samuel 7:18-19). 

Christ as the Near Term Fulfillment 

This is the David covenant, and it serves as an extension of the ―seed‖ portion of the Abrahamic 

covenant. 

The seed which began with Eve, was passed through Seth, Enoch, Noah, and Abraham would 

continue to pass through generations to King David. From David this Messianic line would continue 

and be established in the eternal throne of Jesus Christ.  

The apostle Paul confirms that Christ is the fulfillment of the seed promise to Abraham, for he 

says: 

Now the promises were spoken to Abraham and his seed. He 

does not say, ñAnd to seeds,ò as referring to many, but rather to 

one, ñAnd to your seed,ò that is, Christ. (Galatians 3:16). 

                                                      
32

 It should be noted that this is a minority viewpoint found primarily in dispensational theology. Most Christians 

believe that the church has inherited the promises of Israel and that the fulfillment of the covenant has come 

through a spiritual fulfillment within the church. 
33

 Barry Davis. ―2 Samuel.‖ Genesis through Song of Solomon classnotes. (Multnomah Biblical Seminary, Fall 

2003), 8. 
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Christ as Yet Future Fulfillment 

The Davidic covenant did not guarantee that there would always be a son of David on the throne, 

for the Babylonian exile will end the rule of the Davidic kings. However, the right to rule would 

remain with this family and will be eventually established for eternity in the coming of the Messiah
34

.  

Under David, Israel went from moral decay and anarchy to a re-established worship of God in 

Jerusalem and a strong centralized government. In so doing, David became the type of Christ. The 

Messiah will come one day to take a fractured nation and bring renewal to Israel and the entire world.  

Israel before David  Israel Under David  Israel Under the Messiah  

Loose association of tribes with 

inconsistent leadership 

A strong centralized kingdom The Son of David will unify the nation 

(Ez. 37:22). 

Internal fighting Military and economic world power The Son of David will bring justice and 

righteousness to the earth (Jer. 33:15) 

Inability to hold of invaders All surrounding nations conquered The Son of David will bring peace and 

safety to Jerusalem (Jer. 33:16) 

The presence of the Lord leaves Israel 

as the ark is lost to the Philistines 

David brings the ark to Jerusalem The Son of David will establish a new 

sanctuary in Jerusalem and God will 

dwell with his people (Ez. 37:26-28) 

The line of David was to be the line through which the Lord established his sub-regent. Yahweh 

was still the true king of Israel, and the line of David was to be the family which would rule Israel as 

the representative of the true King. This would come to its greatest fulfillment, however, in the 

coming of Jesus Christ, when the line of David is no longer just a sub regent. For in Christ, Yahweh 

and the Son of David reign in the same person as king over Israel. 

Blessing: The New Covenant 

The Abrahamic covenant was unconditional. Yet, by violating the Mosaic covenant, Israel was 

not able to fulfill the third aspect of the Abrahamic covenant; that it, being a blessing to the whole 

world. Because the Abrahamic covenant is unconditional, the old Mosaic covenant that the Lord had 

made with Israel is going to have to be reworked. The old covenant had been broken and it depended 

too  much on Israel to keep its part. This new covenant would not rely on Israel’s faithfulness to the 

Law. This new covenant would not require obedience to the Law at all. For, in the new covenant, the 

Law would be written on the very heart of His people. 

"ñBehold the days are comingò, declares the Lord, ñwhen I will 

make a new covenant with the house of Israel and with the house of 

Judahé But this is the covenant which I will make with the house of 

Israel after those days," declares the LORD, "I will put My law 

within them and on their heart I will write it; and I will be their God, 

and they shall be My people.  (Jeremiah 31:31, 33 NASB) 

God would change the heart of His people and they will know their God. Furthermore, this new 

covenant includes provision for the forgiveness of sins (31:34). 

If Israel is to be the means of blessing for the whole world, the question must be asked, ―what 

will keep Israel from falling into sin again?‖ What is to prevent Israel from breaking the covenant 

again? It’s the new covenant that will prevent this. The new covenant where God indwells the 

people, where they know Him, and where God forgives them. 

This passage is quoted again in Hebrews 8, where the writer says that Jesus is the fulfillment of 

this prophecy. Indeed, the proclamation by Jesus in the Last Supper declares that he is bringing a 

―new covenant.‖ Certainly, then, the hope stated here is partially fulfilled in the covenant given to the 

                                                      
34

 Charles C. Ryrie. Ryrie Study Bible. (Chicago: Moody Press, 1995), 488-489. 
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church. Our covenant is not one of laws, but of the Spirit. The Law of God isn’t written, but dwells 

within us in the form of the Holy Spirit. We don’t need prophets and teachers to tell us the Law. The 

Spirit himself teaches us. As a result, the Lord is our God and we are His people. 

The new covenant is an everlasting covenant where God’s law is written on the heart, where 

God’s spirit dwells within (Joel 2:28), and where Israel becomes a blessing to all the nations. God 

did not send his seed just to restore Israel, but to be a light to all the nations (Isaiah 49:6). The new 

covenant is made available, not just to Israel, but to all the world.  

This is affirmed in Galatians 3:8 as Paul states that the Abrahamic covenantal blessing of all 

nations is fulfilled in the New Testament opening of the gospel to the Gentiles. 

 The Scripture, foreseeing that God would justify the Gentiles by 

faith, preached the gospel beforehand to Abraham, saying, "ALL 

THE NATIONS WILL BE BLESSED IN YOU." So then those who 

are of faith are blessed with Abraham, the believer. 

(Galatians 3:8-9) 
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Week 8: Isaac 

Genesis 18-26 

February 24, 2008 

The Clan of Abraham (Chapters 13-14, 19) 

The Division with Lot (13:1-19) 

Abram had brought his nephew Lot with him to Canaan. They lived together as they sojourned in 

the land of Canaan. But there came a point where their flocks together were to great and they could 

not remain together. Abram gave Lot the choice of where he would settle. Lot chose the Jordan River 

valley.  This was a well irrigated land which was fertile and would support Lot’s flocks well. 

However, this was also, we find, the location of the city of Sodom, whose sin and judgment would 

eventually cost Lot his fortune. 

Abram was left with the less fertile Judean highlands. But because of Abram’s great generosity 

and courtesy, God affirms that all the land, including that of Lot would eventually belong to his 

descendents (13:14-15). Yet for now, Abram would remain a nomad in this land (13:18). 

Moses is again repeating the extent of the land which was given to Abraham by God. As the 

Israelites are about to enter the land, it is important for them to know the geography of that territory 

which God had promised to them. 

The Danger for Lot (14:1-24) 

At that time, King Chedorlaomer of Elam, a land east of Babylon, invaded the land of Canaan. 

He ruled over the land for nearly 13 years, when the kings of Sodom, Gomorroah, and others 

rebelled. Chedorlaomer squelched the rebellion and took many captives, including Abram’s nephew 

Lot. Abram gathered 300 of his servants and pursued Chedorlaomer’s army and raided their camp by 

night, recovering Lot, other captives, and great amount of booty. 

Abram gave away the booty, first with a tithe to Melchizedek the king of Salem, and priest of 

God. Then he gave the rest to the King of Sodom so that it could not be said that the King had made 

him rich. In both acts, Abram is communicating to those around him that all his possessions are a gift 

from God and were not given to him by others. 

Moses is setting a precedent for taking of booty for their own greed. Repeatedly in the book of 

Joshua, God instructs the Israelites to destroy everything, including the cattle and goods. They were 

to take no booty in their conquering. 

The Disaster around Lot (18:14-19:29) 

Lot had taken up residence in Sodom, a city renown for its great sin. Sodom had finally reached a 

point where they were so evil, that God had to bring down his judgment. In chapter 18 God warns  

Abraham that he will need to destroy Sodom and Gomorrah.  

This is of great concern for Abram, for that is where his nephew lives. So Abram begins a 

negotiation with God, appealing to God’s great mercy. He asks, would God really destroy the city if 

there were 50 righteous men? No, not if there were 50, responds God. How about if there were 30? 

How about 20, or 10? God responds, no, if there were 10 righteous persons found, the city would be 

spared. However, there were not 10 righteous people in Sodom. It appears there was only one: Lot. 

So God would destroy the city, but would rescue Lot beforehand. 

God sends two angels to rescue Lot before judgment falls. In their visit we see the depths of the 

depravity of the Sodomites. All the men of the city surround the house of Lot demanding that Lot 
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release the angels so they can gang-rape them. The situation is about to become violent when then 

angles confuse and blind the riotous mob and escort Lot and his family from the city. 

In the midst of this, Lot attempts to mollify the mob by offering his daughters to be raped rather 

than the men. Why would Lot offer such a horrible thing for his daughters? First, it should be noted 

that Lot did not actually give up his daughters, and may have been using this as a delay tactic. 

Secondly, this emphasizes the great importance on hospitality. We see glimpses of this in Abraham’s 

generosity and hospitality to his three visitors in chapter 18. Furthermore, in middle eastern culture, a 

guest of your house was under the protection of that house. 

The Mosaic Law repeatedly emphasizes the importance of treating foreigners in the land with 

hospitality and with respect. These narratives might be serving as an example to Israel as to the great 

hospitality their ancestors showed to foreigners. 

The Descendents of Lot (19:30-38) 

While Lot escaped with his life, he had lost his fortune in the destruction of Sodom. Now Lot 

lived in the mountains, in a cave (19:30). Lot’s daughters, who had obviously been tainted by the 

perversity of Sodom, feared that they die childless. So they got Lot drunk and had incestuous 

relations with their father. The descendents of the resulting offspring became the nations of Moab 

and Ammon. 

Israel would have many interactions with these two nations, and Moses inclusion of this story 

sets the background for those interactions. Most specifically, Israel would be commanded not to 

conquer these nations, in deference to the righteousness of their ancestor Lot and due to the close 

familial ties to these nations. 

The Crisis of Abraham (Chapters 16-20) 

The Beauty of Sarah (12:10-20, 20:1-28) 

On two occasions famine caused Abraham to seek food; once to Egypt and once to the 

Philistines. On both these occasions, Abraham feared that the kings of those lands would see the 

beauty of Sarah, kill Abraham, and then take her for their harems. This was a common practice in 

middle eastern culture, but somewhat remarkable given that Sarah was 65 when in Egypt and over 90 

in Philistia.  It points to the remarkable beauty that Sarah must have possessed. 

Abraham tries to pass Sarah off as his sister (which is partially true—she is his half-sister
35

), and 

offers her to the harem to avoid his own death. This does not please God. But God must also protect 

the womb of Sarah, for it is through she and Abraham that the seed will be passed. So he brings 

plagues to Egypt and closes the wombs of all the women in the Negev as a warning. Abraham’s 

deception is discovered and they move away from those lands, but not without being given blessings 

and possessions by the kings. This is further proof of the unconditional nature of the covenant. 

The parallel of going to Egypt to avoid famine, the plagues, and then the exit from Egypt should 

not be missed, for this was clearly important to Moses readership. Likewise, God’s protection, even 

in the midst of Abraham’s failures speaks to God’s mercy. 

The Barrenness of Sarah (16:1-16, 21:1-21) 

The Birth of Ishmael 

Of greater crisis to Abraham was Sarah’s barrenness. How could God make Abraham the father 

of a great nation when his wife could not bear children? Ten years after arriving Canaan, Sarah 

offered a solution to this dilemma in a manner which would have been very common in that culture 

(see Genesis 30:3). She would give her handmaiden, Hagar, as a wife to Abram. This was successful, 

for Hagar conceived and produced Abram’s first born, Ishmael.  

                                                      
35
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This was not God’s plan for fulfilling the promises of the covenant (Genesis 17:15-19). This was 

Sarah and Abraham’s attempt to assist God in fulfilling his promise. After 10 years, surely God 

needed this help. Abraham’s faith had its moments of doubt. Further, while God had promised 

Abraham that he would make his name great, even Abraham would at times struggle with pride and 

desire to make his name great by himself. 

While Ishmael is indeed the first born, and Abraham’s choice for bearing the seed (Genesis 

17:18), God would not choose Ishmael to carry the Messianic line. Nonetheless, because God’s 

promise to Abraham is unconditional and eternal, even Ishmael would benefit from the covenant of 

his father, for he too would become the father of a great nation. Furthermore, Sarah would not be 

allowed to reject Ishmael and his mother. And so Ishmael remained part of the family all the way up 

to the birth of Isaac. 

The Birth of Isaac 

Abraham does not seem to believe that he would have any other heir than Ishmael. And it was 

not for 13 year that God finally speaks to him and tells him that Sarah would be the mother of the 

seed through which the covenant would be fulfilled. At this point Ishmael is 14 years old, Sarah 90 

and Abraham 125. The unbelievablilty of this event caused Abraham to laugh (17:17) and Sarah to 

laugh as well (18:12). So when the child is born, he is named Isaac, which means laughter. 

After the birth of Isaac, relations between Hagar and Sarah soured. So she demanded that 

Abraham send Ishmael and his mother away. This distressed Abraham, for he seemed to have a great 

love for Ishmael, and still perhaps saw him as his primary heir. It was not until God intervened and 

reminded Abraham that Isaac was the heir and he promised to protect and prosper Ishmael that 

Abraham sent him away. 

The Character of Abraham (Chapters 21-23) 

The Sacrifice of Isaac (22:1-24) 

Abraham now accepts and understands that Isaac is the son through whom the covenant would be 

fulfilled. So imagine the shock when God asks Abraham to take his son to Mount Moriah and kill his 

son as a sacrifice. This would serve as Abraham’s greatest test of faith and establishes him as the 

father of all who are saved by faith. 

It is significant that the sacrifice of Isaac took place on Mount Moriah. This is the temple mount 

(2 Chronicles 3:1), where the Solomon’s temple would be built nearly a millennium later. It is the 

future location of Jerusalem, the city were Jesus would be crucified.  

Why was Abraham willing to sacrifice his son? Because he had such confidence in the promise 

of God that the covenant would be fulfilled through Isaac. As they approach the location of the 

sacrifice, Abraham leaves his servants behind and tells them ―I and the lad will go over there and we 

will worship and return to you.‖ Abraham fully expected that Isaac would return. For indeed, if God 

wanted him to kill Isaac, and Isaac was also the heir chosen by God, then the only solution left was 

that God would raise Isaac back from the dead. 

By faith Abraham, when he was tested, offered up Isaacé 

offering up his only begotten soné. He considered that God is able 

to raise men even from the dead, from which he received him back 

as a type. (Hebrews  11:17, 19) 

This event, then serves as a ―type‖ of Christ. Jesus is the descendent through whom the 

Abrahamic covenant would find its final fulfillment. Jesus also an only begotten son sacrificed by his 

Father, knowing that he would be raised from the dead. In fact, it is this final sacrifice and 

resurrection which would serve as the actual fulfillment of the covenant. 
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Of course, God does not demand Isaac’s life, but instead ―God will provide for Himself the 

lamb.‖ Because of Abraham’s faith, God reiterates the provisions of the covenant. 

God provides that lamb. A sacrifice requires that it cost the one performing the sacrifice. Yet, 

here the sacrifice is provided by God by his grace. The same is true of the lamb of God. In the 

Mosaic covenant, the atonement for sin was made through the sacrifice of a cow, sheep or goat 

owned by the one seeking forgiveness. But none of those sacrifices is sufficient for the remission of 

sins. So, God ultimately provides he lamb, His own Son, Jesus, whose sacrifice is sufficient for the 

remission of sins. The sacrifice of Jesus is not a sacrifice we make, but a sacrifice God makes on our 

behalf. It reaffirms that our salvation is a result of anything we do. God provides everything we need 

to be saved. 

The Death of Sarah (23:1-20) 

Abraham and his family never established a permanent home in Canaan. They were sojourners 

and aliens in the land. The only land Abraham possesses in the promised land is a tomb he purchases 

to bury his wife Sarah. The purchase of the tomb, therefore, is in itself and act of faith. Here 

Abraham would bury his wife and would himself be buried, as a testament to the fact that this would 

be the land which God would give to his descendents.  

The Children of Abraham (Chapters 24-26) 

The Bride of Isaac (24:1-67) 

After the death of Sarah, the focus shifts to Abraham’s children. It was important to Abraham 

that Isaac’s wife be from his family back in Mesopotamia. His other son, Ishmael had taken a wife 

from the Egyptians. But for this son, the purity of the family line would be important, for this is 

whom the promised seed would come.  

So Abraham sends an unnamed servant to find Isaac a wife. While the servant was charged with 

finding the wife, the narrative makes it clear it is God who provided the wife (24:27). While we 

know little about this servant, we are aware that he has great faith in God, and relies on God to direct 

him. Following God’s direction, he finds Rebekah, Isaac’s cousin and the daughter of Nahor, 

Abraham’s brother. Interestingly, it is not Nahor who negotiates for his daughter’s hand in marriage, 

but her brother Laban, a man who will play a big role in the narrative of Jacob. 

Moses’ emphasis on finding a bride from within the family has great relevance to his readers. 

The Mosaic Law has strict restrictions on marrying outside the nation. Every time we see 

intermarriage in Israel, it leads to apostasy. Moses is setting up the example of Isaac as one which all 

of Israel needs to follow. This is again emphasized in the contrast of the marriage of Ishmael and 

later Esau (26:34-35). 

The Descendents & Death of Abraham (25:1-11) 

After the death of Sarah we learn that Abraham remarried and had several more children. But 

just as with Ishmael, all of these sons would be given gifts and then sent away from Isaac. We know 

little of these descendents, although some show up again, such as the sons of Midian. But the primary 

focus of the narrative remains on Isaac. 

Abraham finally dies at the ―ripe old age‖ of 175, and is buried next to Sarah in the only land in 

Canaan which he can call is own. 

The Descendents of Ishmael (25:12-18) 

Moses outlines the descendents of Ishmael as well. As has become a pattern for the book, the 

descendents of those for whom the seed will not follow comes first, providing for us a contrast to the 

Messianic line. This spur off the seed of Eve provide a fuller context for the nations into which Israel 

found itself. 

Ishmael’s line becomes the Arab nation, and in a commentary that appears strangely 

contemporary, ―they lived in hostility toward all their brothers.‖ 
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The Deeds of Isaac (26:1-34) 

What’s notable about Isaac is that there is nothing notable about him. All the details of Isaac’s 

life sound as if they are merely a recounting of incidents encountered by his father. Isaac seems to be 

merely going through the motions without having much personal conviction. 

 The Sins of His Father (26:1-11): Just as Abraham tries to pass off Sarah as his sister to avoid 

trouble with Abimelech, so Isaac tries to pass off Rebekah. Like Isaac, this strangely results in a 

blessing for Isaac, as he is blessed materially by God. 

 The Quarrel of His Father (26:26-33): Just as Abraham had to settle a quarrel with Abimelech 

regarding water rights with a covenant, so also Isaac has water right issues with Abimelech. 

 The Covenant of His Father (26:12-25): However, Isaac demonstrates some faith in God by 

moving to another part of the land and trusting that God will allow them to flourish (26:22). God 

rewards this faith by reiterating the Abrahamic covenant to Isaac, assuring him of his place as a 

patriarch in the Messianic line. Isaac responds by worshipping God and calling upon the name of 

the Lord. Finally this is His own faith, not just that of His father Abraham. 
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Week 9: Jacob 

Genesis 27-33, 36 

March 2, 2008 

Jacob & Esauõs Birth 

Like Sarah, Rebekah is barren and she only becomes pregnant after Isaac’s prayer to God. 

Rebekah conceives twins, and a pregnant woman who struggled with infertility, she becomes  

anxious when her twins fighting within womb. So she prays to God about her pregnancy. The Lord’s 

reply not only explains why her pregnancy is going the way it is, but also, in keeping with the 

running theme of Genesis, foretells that the older child will serve the younger (25:23). God is 

establishing from before their birth that the blessing and seed of the covenant will pass through the 

younger child. 

As Rebekah’s children are born, the first is named Esau, which means hairy. The second child is 

named Jacob, which means to take hold of by the heel, or to follow with the intent to supplant; or 

more broadly, ―deceiver.‖
36

 This turns out to be an appropriate name, for most of his life Jacob is 

involved in deceitful schemes as he tries to make a name for himself.  

Jacob the Deceiver 

Before his birth, God had affirmed that the blessing would pass through Jacob. But Rebekah and 

Jacob didn’t trust that God could arrange this, so they worked to make it happen through their own 

efforts. Throughout his life Jacob plots deceitful schemes, working every angle, so that he can obtain 

the blessing. But he was working the angles to gain what God had already promised. 

Jacob comes from a scheming family. His own mother, Rebekah modeled this in her deception of 

Isaac. His uncle Laban is shown to be a deceitful man as well. This character trait is in his genes. But 

Jacob will come to the point where he is unable to use his cunning and his deceit to avoid trouble, 

and must at that point give up on his own abilities and begin trusting God. 

Jacobôs Deception of Esau (25:27-34) 

Esau returns from a hunting trip and is hungry. Jacob has cooked a stew, and offers it to Esau, 

but only if Esau will relinquish his birthright. Esau willingly gives up his birthright, using the 

rationale that if he dies of hunger, his birthright will be no good to him anyway. Jacob has become 

the usurper his name suggests he will be. This narrative establishes that Esau despised his birthright. 

It was not taken from him by God. He never wanted it in the first place. 

Rebekahôs Deception of Isaac (27:1-46) 

Having obtained the birthright, Jacob now receives his mother’s help in gaining the blessing. The 

blessing had already been promised to Jacob. Rebekah heard this from God before his birth. But just 

as Sarah gave Hagar to Abraham to help God keep his promises, so Rebekah would now work to 

ensure that God’s promise would be fulfilled. She and Jacob deceive Isaac into believing that he is 

Esau, and Isaac mistakenly blesses the younger son. This incident demonstrates the unconditional 

nature of the blessing. Once given by Isaac, he can not take it back, even if it was obtained through 

deceit. There would be no blessing for Esau. 

Jacob Sent to Haran  

Esau had married a Hittite woman, and this brought grief to Isaac and Rebekah (26:34). Rebekah 

sends Jacob back to Haran to find a wife because she is so fed up with Esau’s wife (27:46) and 
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doesn’t want Jacob to marry outside the family. So Jacob is sent to Haran to find a wife, but also to 

seek protection from the wrath of Esau.  

Clearly Esau is out of favor now with his parents. In an attempt to appease them, he marries 

again, but this time from ―within the family‖ as he now marries a daughter of Ishmael (27:6). This 

reiterates Moses theme of trouble coming from marrying outside the family, emphasizing for his 

readers the importance of marrying within the nation of Israel. 

Labanôs Deception of Jacob (28:1-22) 

Jacob arrives in Haran and stays with his uncle Laban. Jacob falls in love with Laban’s younger 

daughter Rachel and negotiates with him to work seven years to obtain her hand in marriage. After 

seven years, Jacob receives his bride, only to find out the morning after his wedding night, that he 

has married the older daughter Leah. He must now work seven more years to gain the hand of 

Rachel. 

Jacob has been deceived by Laban. This man, whose whole life is characterized by schemes and 

deceit has now received his just reward and has been the victim of deceit himself. 

Laban has tricked Jacob into marrying both his daughters, and has obtained Jacob’s services for 

another seven years. Laban recognizes that Jacob is blessed by God with prosperity, and in 

fulfillment of the covenant, those who are around Jacob will also be blessed.  

Jacobôs Deception of Laban (Chapters 30-31) 

Jacob continues to manage Laban’s flocks. But he makes an arrangement with Laban that any 

speckled animals will become his. Jacob puts out rods by the flocks, it appears, in order to influence 

their mating. Can rods influence the change the color of new born sheep? Is this instead just a genetic 

thing that they didn’t understand? It is not clear from the passage. What is clear is that Laban did all 

he could to prevent Jacob from prospering (30:35-36), making it clear that Jacob’s prosperity did not 

come from Laban but from God. 

Nonetheless, Jacob believes it is okay to have schemed to take the flocks from Laban because 1) 

Laban had cheated him (31:7) and 2) God told Jacob that he would prosper by taking the spotted 

animals (31:9-12).  

Jacob and his family deceive Laban by stealing away without telling Laban (31:20). Furthermore, 

unbeknown to Jacob, Rachel has stolen the household idols. The household idols represented the 

protection of the household gods, and Rachel may have taken them out of spite for her father, since 

he had ―disinherited‖ them (31:15-16). However, in ancient Sumerian culture, possession of the 

household idols signified the a right to the inheritance.
37

 By taking the idols Rachel was making a 

legal claim to inherit Laban’s wealth. There is a strong parallel in this incident between the younger 

sister Rachel stealing the birthright and the younger brother Jacob’s stealing the birthright. It also 

suggests that Laban’s family, and likely Rachel herself, still worshipped the idols as well (35:2). 

Laban, of course, chases after the fleeing Jacob, primarily to recover the idols. Jacob, for once 

honestly answers that he did not take the idols. After an exhaustive search, the idols have not been 

found. So, to protect the integrity of Laban’s inheritance, he enters a covenant with Jacob where 

Jacob agrees to never come back and try to make a claim on Laban’s inheritance (31:52).  

Jacob the Believer 

ñThe God of my Fatherò 

In this negotiation of this covenant, Jacob appeals to the Lord as the one who has protected and 

provided for him. But interestingly, he refers to the Lord as ―the God of my father, the God of 

Abraham, and the fear of Isaac‖(31:42). What is striking is the absence of a personal connection to 
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this God. Throughout the Jacob narrative, we see him refer to God in this fashion (27:20). To this 

point in the narrative, Jacob’s relationship with the God of his fathers has not been characterized by 

his faith, but the faith of his fathers. Just as Jacob has schemed Esau, Isaac and Laban, so also his 

relationship with God has been one of scheming. 

Jacobôs Ladder in Bethel 

We first see this scheming with God as he was fleeing to Haran. As he flees he stops and sleeps 

with the rock pillow. In a dream where he sees a ladder to heaven with angels ascending and 

descending, God reaffirms to him that he is the blessings of the covenant will pass through him 

(28:13-14). Furthermore God promises to return him to this land (28:15). 

But Jacob does not respond with faith in God’s assurances. Instead, Jacob tries to make a deal 

with God. He tells God if He will bring him back and cause him to prosper, He’ll cut you in for 10% 

of the take. Jacob didn’t understand the unconditional nature of the covenant. He thought he had to 

bargain with God to receive the blessing of the covenant. 

Besides the tithe he promises God, he tells him that if he returns him to his father’s house safely, 

―then the Lord will be my God.‖ (28:21). In Jacob’s mind, God has to prove himself first before he 

will accept him as his God. 

Any reference to God by Jacob is sadly silent through his stay in Haran. It is only when we see 

him flee Laban and return to meet Esau that he again calls on the Lord. 

Jacobôs Conversion 

Preparation for Meeting Esau 

After fleeing from Laban, Jacob is approaching home and an encounter with his brother Esau. He 

is very afraid of the revenge of Esau. Jacob makes great preparation for the meeting, using all his 

human cunning to protect his family. He divides his family and his possessions (32:8). He sends gifts 

to Esau (32:13). But even with all his preparation, he is still vulnerable to Esau and his 400 men. 

Jacob could do nothing else to prevent Esau from destroying him and his family. 

Out of this fear, Jacob turns to God. Again appealing to the God of his fathers (32:9), he reminds 

God of the promise He made to Jacob. He would protect and prosper him. He reminded God that he 

was the inheritor of the Abrahamic covenant (32:12). He also appeals to God’s lovingkindness and 

faithfulness (32:10). Now he appealed to God to deliver him from Esau (32:11).  

Jacob has found himself in a place where he can no longer scheme his way out of the situation. 

He is backed into a corner, and must now rely on God for help. Up to know he has been able to 

survive on his own cunning, but with Esau before him, suddenly the God of his fathers becomes the 

God of lovingkindness, faithfulness and the God of the unconditional covenant. 

Jacob Wrestles with God 

That night Jacob wrestled with a man who we later see in the narrative see was an incarnation of 

God (32:30). This event is a vivid illustration of Jacob’s whole relationship with God to this point. 

He has been wrestling with God and negotiating with him, in order to gain God’s blessing—a 

blessing which God had promised him already from before his birth.  

The wrestling with God becomes the turning point in Jacob’s life. First, God cripples Jacob. 

Secondly, God gives Jacob a new name: Israel. The new name represents a new chapter in Jacob’s 

life, and a new form of relationship between Jacob and God. 

This story also forms two significant points of interest for Moses’ readership. First, it explains 

the name of the place Penuel. Secondly, it explains the tradition of not eating the sinew of the hip, a 

practice which is not codified in the Mosaic law, but which is still practiced by Orthodox Jews 

today
38

.  
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The God of Israel 

The Altar at Shechem 

Jacob and Esau meet the next day. Jacob humbly shows respect to Esau, and Esau responds 

favorably. The old wound had been healed, and Jacob and Esau appear to have good relations for the 

rest of their lives. Nonetheless Jacob wisely declines to remain with Esau or accept his offer of 

protection. 

Jacob then moves his family to Shechem and buys land on which to settle. He then builds an 

altar, and calls it El-Elohe-Israel, or literally, God, the God of Israel (32:20). For the first time Jacob, 

now Israel, has referred to the Lord, not as the God of Abraham or the God of Isaac, but as his God, 

the God of Israel. 

The Altar at Bethel 

After the incident at Shechem (to be discussed later), God instructs Israel to move to Bethel, the 

place of his first encounter with God. But before he moves, Jacob instructs his household to get rid of 

their foreign gods and he buries them under the oak tree. This God is no longer just another 

household god. Now Israel sees him as God Almighty, the one true God. 

When they move to Bethel, God reiterates the name change and He reiterates the covenant. Israel 

will inherit the seed (― a nation… shall come from you… kings shall come forth from you‖) and the 

land (―I will give the land to your descendents after you.‖).  

 

Jacob’s experience with God is typical of many people’s spiritual journey. We often like having 

God around as someone who will bless us and protect us from afar. We see God as an important part 

of our familial heritage. He is someone we pray to for general protection and blessing. But we don’t 

really have to rely on him on a day-to-day basis. Then a crisis hits: an illness, death in the family, or 

economic catastrophe. Suddenly we find ourselves wrestling with God. We are negotiating with him 

demanding that he protect and provide for us. Often, this contentious relationship with God is the 

time which draws us most closely and most honestly to God.  

Finally through this process, God wounds us, humbles us, and breaks our pride and self-sufficient 

attitude. Then, after this humbling by God, He builds us back up. He renames us, gives us a new life, 

and makes us a new creature. And only then does God become our God. Only then do we find 

redemption and salvation. 
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Week 10: Joseph 

Genesis 37, 39-47, 50 

March 9, 2008 

The narrative of Joseph is the longest continuous narrative in the entire bible
39

. While lengthy, 

this plot is well developed and full of excitement. But the primary point of the entire narrative is 

revealed to us in the final chapter of Genesis.  

God Sends Joseph to Egypt (Genesis 37, 39-41) 

Joseph Sold Into Slavery (Genesis 37) 

Hatred of Josephôs Brothers (vs. 2-17) 

In chapters 30 we see that all is not well in Jacob’s family. Rivalries between his wives create an 

atmosphere of contention and strife amongst the sons of Jacob. This contention and hatred heats up 

to the point where eight of the sons are willing to murder one of the other sons of Jacob. 

There are five reasons why Joseph is so hated by his brothers. First, he is a tattletale. In 37:2 we 

learn that he gives a bad report about his brothers. While we don’t know the content of this report, it 

sets Joseph against his brothers. Secondly, we learn that Jacob loved Joseph more than all his other 

brothers (37:3a) because he was the first born of his favorite wife, Rachel. Third, Jacob had given 

Joseph a multi-colored robe, which announced Jacob’s favoritism in Technicolor (37:3b). 

Then, Joseph has dreams in which his brothers and parents symbolically bow down to him as 

bowing sheaves of wheat (37:5-8) and as the sun, moon and the stars (37:9-11). Finally, as the straw 

that breaks the camel’s back, Jacob sends Joseph to spy on his brothers who are keeping sheep 

(37:12-14). 

The hatred of Joseph by his brothers is partially Jacob’s fault for expressing his blatant 

favoritism. It is, however, also partly Joseph’s fault for his lack of discretion when sharing his 

dreams. But mostly it comes down to the hatred and jealousy of the brothers. 

The Plot Against Joseph (vs. 18-36) 

As the brothers see Joseph in his multicolored coat coming, they decide this is their chance to kill 

him. Reuben, the firstborn, however, tries to persuade the other brothers not to kill him. Instead they 

should throw him into an abandoned well. Reuben intended to later come back and rescue Joseph out 

of the well. Reuben, as the firstborn, felt a responsibility to protect this favored brother for the sake 

of his father. 

After they toss Joseph into the well, it appears that Reuben has left the rest of the brothers. For as 

they awhile the rest of the brothers see a caravan of Ishmaelites heading to Egypt. Judah, fearing that 

the other brothers would leave Joseph in the well to die, suggests that they sell Joseph as a slave to 

the caravan. Judah sells the idea to the brothers as a way to gains some cash. But we learn that 

Judah’s real intention was to keep Joseph alive. 

Reuben returns to rescue Joseph only to discover that he’s gone. Reuben states he can not return 

to face his father because as the firstborn he would have been responsible to Jacob. He cries out to 

his brothers, ―where am I to go?‖ (vs. 29). The other brothers offer a suggestion to Reuben. They 

would lie and say that Joseph had been killed by a wild beast. So after slaughtering an animal and 

sprinkling the blood on Joseph’s coat, they take it home and deliver the bad news to Jacob, who 

becomes inconsolable. 
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Joseph With Potiphar (Genesis 39) 

Potiphar Blessed by God Through Joseph (39:1-6) 

Meanwhile, Joseph is sold by the Ishmaelites to Potiphar, who we learn is the captain of 

Pharaoh’s body guard. We learn that Joseph quickly rose to preeminence in Potiphar’s household 

because Yahweh was with Joseph (vs. 2). Furthermore God blessed the household of Potiphar 

because Yahweh was with Joseph.  

Potiphar recognized the blessing of Yahweh on Joseph (vs. 3). But how did Potiphar, who very 

likely was not a worshipper of the true God, recognize Yahweh’s blessing on Joseph? It was not the 

result of some direct revelation from God, but through the testimony of Joseph. Throughout the 

narrative Joseph attributes his success to God. Joseph believes strongly in the sovereignty of God, 

and this must have come out as Joseph and Potiphar interacted with each other. Joseph gave the 

credit for his success always back to his God. 

Joseph serves as a great example for us here. We, too, should publicly give credit to God for all 

the success that He gives to us. First, because God deserves the credit, and secondly because it is a 

way for others to see the goodness and sovereignty of God through us. 

Under Joseph’s stewardship, Potiphar does not have to worry at all about his household, leaving 

the biggest decisions in Potiphar’s day to being what to eat for dinner (39:6).   

Joseph Falsely Accused (39:7-18) 

Joseph was a handsome guy, and had attracted the attention of Potiphar’s wife. She tried on 

several occasions to seduce Joseph. But Joseph shows himself to be a man of integrity, stating to her 

that to lie with her would be a betrayal against his master Potiphar and would be a sin against God 

(vs. 9). 

Sin as an offense against God 

Joseph had attributed all his success to Yahweh. If he were to sleep with Potiphar’s wife, it 

would ruin his testimony about the character of God and would blaspheme the name of God. When 

tempted, do we see sin as an offence against God as Joseph does? Too often we justify our sin by 

thinking it won’t hurt anybody, so it is okay. But our sin does hurt the character of God. If we claim 

to be a Christian, then our sin becomes attached to the name of Christ. Our sin maligns the character 

of Christ. 

In 1 Corinthians 6:15, the apostle Paul rebukes the church in Corinth for their sexual sin. He tells 

them that because they are part of the body of Christ, if they lie with a prostitute, it is as if they are 

taking the body of Christ and forcing Him to lie with that prostitute as well. As Christians, our sin 

drags Christ into that sin. Therefore our sin is not victimless. The victim is Christ and his reputation. 

Joseph understands that principle, and sees this sin as an offense not just against Potiphar, but against 

his God as well. 

Flee Sexual Immorality 

In this same chapter of 1 Corinthians, Paul gives advice to us when we face sexual temptation. 

He tell us to ―flee immorality‖ (1 Corinthians 6:18). When one day Potiphar’s wife traps Joseph 

alone in the house, this is exactly what Joseph does. He flees (39:12). Sexual temptation is not a 

temptation that we should stay and battle it out. The power of sexual temptation is such that Paul’s 

advice and Joseph’s example says we should flee, removing ourselves from the situation so that we 

can not be in a place where we have the opportunity to give in to the sin. 

 

While Joseph flees, Potiphar’s wife is offended by Joseph’s rejection. So she falsely accuses him 

of rape. In her accusation she calls him by a racist epitaph: ―Hebrew slave.‖ This is the first of 

several references in Genesis to the racism the Egyptians felt against the Israelites. The Egyptians 

hated the Hebrews, who were seen as inferior to the cultured and civilized Egyptians. 
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To give us some sense of the racial dynamics taking place in this situation, this would be as if the 

wife of a southern slaveholder in nineteenth century had tried to seduce her African American slave, 

and then accuse him of rape when he rejected her. Imagine the shame of this white woman if people 

knew that she had tried to sleep with her black slave. Imagine the willingness of others to believe that 

a black man would try to rape a white woman. This is the same sort of racial bigotry that is taking 

place in the narrative of Joseph. 

Joseph Imprisoned (Genesis 39:19-23) 

Joseph is thrown into prison. But Yahweh is with Joseph (vs. 21) and causes him to prosper, even 

in jail (vs. 23). It doesn’t seem to matter where Joseph is, God raises him to the top of every situation 

in which he is found. This truth is often used by some preachers to proclaim that if we obey and trust 

God that He will always bring about our success and prosperity. This so-called ―health and wealth‖ 

gospel equates holiness and success. 

But how does this teaching really match up with what Joseph is experiencing? Yes, God has 

caused Joseph to prosper. But God has also allowed Joseph to be sold into slavery, to be falsely 

accused of rape, and to be thrown into prison. Joseph’s life to this point is a nightmare. 

But Joseph does not allow his misfortunes to overwhelm him. He blooms wherever he is planted. 

He trusts Yahweh has a greater purpose in the midst of these personal tragedies. While we see the 

end of the story, how God is going to use this situation to rescue his people, Joseph can not see the 

happy ending. But rather than be depressed by his terrible situation, he still recognizes the 

sovereignty of God, and in the process God prospers him, even in prison. 

Do we allow God to prosper in whatever situation we find ourselves? Or have we too often 

defined for God what our prosperity should look like? Do we accept the situation into which God has 

placed us as being part of his sovereign plan for our lives and give him credit for whatever success 

we find there?  

This attitude of Joseph is found also in another prisoner, the apostle Paul. In Philippians 4:11-13, 

Paul says 

éI have learned to be content in whatever circumstance I am. I 

know how to get along with humble means, and I know how to live in 

prosperity; in any and every circumstance I have learned the secret 

of being filled and suffering need. I can do all things through Him 

who strengthens me. 

Joseph Interprets Dreams (Genesis 40-41) 

Dream of the Cupbearer and Baker (Genesis 40) 

In prison, Joseph meets a couple of other political prisoners who have offended Pharaoh: the 

cupbearer and the baker. Joseph had been placed in charge of these prisoners. Both these prisoners 

have a dream, and Joseph interprets their dreams for them. But Joseph, as always, gives full credit for 

the interpretation to God (40:8). 

The cupbearer dreams of three vines which grow. He squeezes the grapes and gives the wine to 

Pharaoh. Joseph tells him that means that in three days he will be restored by Pharaoh to his position. 

The baker, ―hearing the favorable outcome‖ of the cupbearer’s dream, shares that he dreamt of three 

baskets of baked goods which were offered to Pharaoh, but which the birds ended up eating. Joseph 

tells him that in three days he would hang and the birds would eat at his flesh. Both of the dreams 

come true.  

Joseph asks the cupbearer to remember him when he is restored. But the cupbearer forgets 

Joseph, and he remains in prison for another two years. 
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Dream of Pharaoh (Genesis 41) 

The Dream Interpreted (41:1-37) 

Two ―full‖ years later, Pharaoh has a two dreams. In the first, he is by the Nile when he sees 

seven skinny cows eat seven fat cows. In the second he sees seven ears of thin grain swallow seven 

plump ears of grain. None of Pharaoh’s court is able to interpret the dreams. Finally the cupbearer 

remembers Joseph and tells Pharaoh how Joseph was able to interpret his dream. So Pharaoh call for 

Joseph out of prison. 

Before Joseph tells Pharaoh the interpretation of the dreams, Joseph has to be sure that the proper 

credit for the interpretation is given. ―It is not in me, God will give Pharaoh a favorable answer‖ 

(41:16). Just as Joseph gave credit for his success with Potiphar to God, so also he is doing this with 

Pharaoh. The credit will go to God so that Pharaoh would understand the power of God. 

The dreams mean that God is sending seven years of plenty, followed by seven years of famine. 

Joseph emphasizes that the double dream means that it is determined already by God and God will 

bring this about quickly. 

This is further indication of Joseph’s strong belief in the sovereignty of God. It is God who will 

cause the abundance. It is God who will cause the famine. Just as God has caused Joseph’s personal 

prosperity and persona famine, so now God will do the same for all Egypt. Both the prosperity and 

the famine are part of God’s plan. 

But just as God prospered Joseph in the midst of slavery and prison, so now God would prosper 

Egypt through the wisdom of Joseph in the midst of its famine. Joseph sees famine not as suffering at 

the hand of God, but an opportunity for God to show his goodness in the midst of suffering.  

Joseph Put in Charge (41:38-57) 

Pharaoh recognizes the power of God through Joseph (41:39) and gives credit to Joseph’s God. 

As a result he puts Joseph in charge of all Egypt to manage this crisis. Joseph is given an Egyptian 

name, Zaphenath-paneah, and given an Egyptian wife, and is given power over all Egypt.  

Joseph is 30 years old at this point, meaning that for the past 13 years of his life, in the prime of 

his life, he has wasted away as a slave and a prisoner. But Joseph does not see this as wasted, but as 

an important part of God’s preparation. His tragedies and his suffering was ordained by God to 

prepare him for this moment when he would save Egypt and eventually when he would save Israel.  

Do we see our tragedies and our suffering as God’s will for our lives? Do we see our personal 

famines as ordained by God to prepare our character? In Romans 5:3-4, this is exactly how the 

apostle Paul says we should think about our tribulations: 

éwe exult in our tribulations, knowing that tribulation brings 

about perseverance, and perseverance proven character, and proven 

character hope; and hope does not disappoint because the love of 

God has been poured out within our hears through the Holy Spirit 

who was given to us. 

God Moves Israel to Egypt (Genesis 42-46) 

Under Joseph, Egypt stores up food from the years of plenty for the time of famine. As a result, 

when the famine comes, all the earth comes to Joseph for food (41:57). This sets the state for the real 

drama of the Joseph narrative. More time in this narrative is given to the interaction of Joseph and his 

brothers than to the grand political drama unfolding in Egypt. The real purpose of this story is not to 

tell of Joseph and Pharaoh and the national crises in Egypt, but to tell about the family drama of 

Joseph, his brothers and his father Jacob. 
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Sonsõ of Israel First Trip to Egypt (Genesis 42) 

The famine has affected Israel as well. Jacob is frustrated at the lack of leadership in his sons, 

and asks them, ―why are you staring at one another.‖ This lack of leadership stand in stark contrast to 

the leadership exhibited by Joseph. With the not so subtle encouragement of their father, ten of the 

brothers head for Egypt to purchase food for the family. 

On their arrival they meet Joseph, and not recognizing him, bow down to him, thus fulfilling 

Joseph’s dream in chapter 37. Joseph recognizes them, but hides his identity from them. He treats 

them quite harshly, accusing them of spying. The brothers deny that they are spies and tell Joseph all 

about their family, their father Jacob, their dead brother Joseph and the brother they left behind, 

Benjamin. Joseph tells them that to prove they are telling the truth and that they are not spies, they 

need to bring their younger brother Benjamin the next time they come. 

The requirement that they bring back Benjamin struck them hard. The loss of Joseph devastated 

Jacob so much, that the brothers knew that bringing Benjamin would be very difficult. They attribute 

this misfortune at the hand of this Egyptian to be due to the guilt they have over selling Joseph into 

slavery (vs. 21). Reuben uses this as an opportunity to say, ―I told you so.‖ 

Joseph, knowing their language, understand this entire conversation and it causes him to weep. 

He realizes that they are talking about what they did to him. He hears them feel guilt and remorse. 

But he wonders if that remorse has led to a change of heart. So tells them that Simeon must stay 

behind as surety that they will bring Benjamin back. But he also packs their bags with the food and 

hides the money they used to purchase the food back in their bags as well. 

After the brothers leave, when they find this money, they again see it as punishment from God 

for their sin against Joseph: ―what is this that God has done to us?‖ (vs. 28). 

When they return home Jacob is saddened by the poor judgment shown by his sons. First they 

lost Joseph. Now they have lost Simeon. And then they are also suggesting that they take Benjamin 

back with them so they can lose him as well! Reuben does stand up and say that if Benjamin does not 

return, then Jacob can kill Reuben’s sons. But Jacob is firm. He will not let Benjamin go. 

Sonsõ of Israel Second Trip to Egypt (Genesis 43-44) 

The famine only gets worse, and finally the brothers have to return to Egypt to get more food. 

Jacob finally admits this, but tells them that they should go down without Benjamin. Finally Judah 

stands up and shows some leadership. He reminds Jacob that they can not return with Benjamin. 

Jacob, in his frustration, starts throwing blame around telling them again how they screwed up their 

last meeting in Egypt. But Judah stands firm, pleading with Jacob and finally telling his father that he 

will personally be responsible for the life of his youngest son (43:9). Jacob lets them go, but insists 

that they take twice the money, as well as luxury goods, such as balm, myrrh, nuts and almonds. 

Jacob is hoping that this bribe will ensure the life of Benjamin. 

When Joseph sees that they have returned with Benjamin, he invites them to a feast. The brothers 

confide in Joseph’s servant that they found the money in their bags, but they didn’t do it. The  

servant tries to put them at ease saying ―your God and the God of your father‖ provided the money 

(vs. 23). At dinner they show Joseph all the goods they brought and they present Benjamin. Joseph is 

overcome at the site of Benjamin and has to run out of the room to cry 

After dinner, as they prepare to leave, Joseph hatches a plan to see if his brothers’ hearts have 

really changed. He had already seen them face their guilt. Now he wanted to determine if they just 

felt guilty or if they had repented of their sin. So he tells his servant to, this time, not only return the 

money in their bag, but to set up Benjamin by putting his silver cup in Benjamin’s bag. Then the 

servant was to follow them as they left and catch Benjamin in the act of stealing the cup. 

The servant does this, and they all return to face Joseph. Joseph accuses them and threatens to 

take Benjamin into slavery. But  Judah speaks up to defend his brother. First, Judah does not offer 

any excuses (vs. 16). But he pleads with Joseph, recounting the whole conversation he had with his 

father where he had promised to watch out for Benjamin. He tells Joseph that if he does not come 
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back with Benjamin, that his father would die of grief. Then in the ultimate act, Judah pleads with 

Joseph to take him as a slave instead of Benjamin. 

This act of selflessness in Judah finally convinces Joseph that the brothers had indeed repented 

of their sin against him. The brothers had sold him into slavery, but now under Judah’s leadership, 

they were not going to allow Benjamin to become a slave. Their jealousy had given way to 

repentance and genuine concern for their brother and their father. Judah had shown Joseph that he 

was the leader of the family and was willing to take responsibility for their past sin and offer himself 

up in Benjamin’s place.  

This same willingness to take responsibility for the sins of others and to offer himself in our 

place is found in Judah’s descendent, the seed of Eve, that is Jesus Christ. Judah is a type of Christ in 

his willingness to give himself for the punishment of another even though he was innocent. 

Israel Moves to Egypt (Genesis 45-46) 

Joseph Reveals Himself (45:1-15) 

With this expression by Judah, Joseph can not contain himself. He sends his Egyptian servants 

out of the room and he breaks down in tears and reveals himself to his brothers. His brothers are 

greatly dismayed by this, for they realize this one whom they sold into slavery now has the power of 

life and death over them. But Joseph tells them not to grieve, for he sees that in their sin they meant 

for harm, but God had used it to accomplish great things.  

God sent me before you to preserve for you a remnant in the 

earth, and to keep you alive by a great deliverance. Now, therefore, 

it was not you who sent me here, but God (Genesis 45:7-8). 

Joseph is saying it was not his brothers that sold him into slavery, but God, for God had a greater 

purpose in mind: namely the preservation of the remnant. This is a reference to the Abrahmic 

covenant and to the promise of salvation through the seed of Eve. Without Joseph having gone 

through his tribulations, the family of Abraham and the Messianic line, the seed of Eve, would have 

perished due to famine. But this was all part of God’s design to save Israel and ultimately to save the 

world through the Messiah. 

Joseph Moves Israel to Egypt (45:16-47:30) 

Joseph insists that the whole family move to Egypt, and it pleased Pharaoh to offer them wagons 

and goods to help in the move. So the brothers head back to tell Jacob that Joseph is alive and to ask 

him to move to Egypt. 

Jacob is overwhelmed at the news that Joseph is alive. But he is also concerned about moving to 

Egypt. He understood the Abrahamic covenant, and that God had given him this land. So, he offers a 

sacrifice to God. God responds by giving him a vision in which God tells Israel that it is alright for 

them to move to Egypt, for this is part of God’s design to turn them into a great nation.  

This affirmation from God is important for Moses’ audience, so that the Israelites of Moses’ time 

will understand that the trip to Egypt was not a mistake, and that their time in slavery in Egypt was 

part of God’s master plan to turn them into a great nation. 

To emphasize how God would use Egypt to turn this family into a nation, the rest of chapter 46 

tells us the name of everyone in the family who moved to Egypt. In verse 27 it is summarized by 

showing that there were a total of 70 people in the family who went to Egypt. From these seventy, 

God would create a nation of millions in just the course of four centuries.  

But Joseph was concerned that this family would be absorbed into Egyptian culture. So Joseph 

creates some safe guards to keep the Egyptians and the Israelites apart. He advises his father to tell 

Pharaoh that they are shepherds and that they need land for their sheep. This accomplishes two 

things. First, the Egyptians despise shepherds, seeing them as lithesome. Therefore the Egyptians will 
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not want to intermarry with Israel’s family. Secondly, Pharaoh gives them the land of Goshen, thus 

providing a physical separation between the Egyptians and Israel.  

So the family of Israel settles in Goshen, and they prosper there while the rest of the world 

suffered in famine. Finally the time came for Israel to die, and he calls upon Joseph and his brothers 

to bury him not in Egypt, but back in the promised land, affirming that their time in Egypt was 

temporary and that the promised land still belonged to the family. 

Conclusion (Genesis 50) 

The Providence of God in the Life of Joseph 

In contrast to the early life of his father Jacob, throughout the narrative, Joseph seems to be 

keenly aware of the protection and providence of God. Even in the midst of his crisis he trusts that 

God is sovereign and in control of the events of his life.  

Joseph is a slave in Egypt, yet in the midst of his slavery God is with him and helps him to 

succeed, becoming the head of the household (39:2). Joseph ends up in prison, falsely accused. But 

God is with him and puts Joseph in charge of the other prisoners (39:23). While others may have 

despaired in slavery and in prison, Joseph’s focus is on the providence of God.  

His sense of God’s providence is so strong after predicting the coming famine in Egypt, he 

reiterates to Pharaoh ―the matter is determined by God, and God will quickly bring it about‖ (41:32). 

His strong sense of God’s sovereignty, requires that he gives credit to God for his successes. When 

Joseph is finally out of prison, he gives God all the credit for his ability to interpret the dreams of 

Pharaoh (41:16).   

Because God is in control of all events, Joseph can not be angry at his brothers for selling him 

into slavery.  It was all part of God’s master plan to help preserve the remnant of God’s people (45:5-

8). 

The Providence of God in the Nation of Israel (Chapter 50) 

Israel and his family, numbering 70 in total, all settle in Egypt, in the land of Goshen. Israel 

blesses his family in chapter 48-49, and then dies. As per his last request, Joseph and his brothers 

take Israel’s body back to the Canaan and bury him with his fathers in the only plot of the Promised 

Land which they actually possessed.  

Now, however, the brothers are afraid of what Joseph will do to them (50:15). With the restraint 

of their father gone, Joseph might use his great power as ruler of Egypt to do whatever he wants. 

Joseph, however returns to them with a remarkable answer, and an answer which is one of the 

primary lessons of the book of Genesis: 

But Joseph said to them, "Do not be afraid, for am I in God's 

place? "As for you, you meant evil against me, but God meant it for 

good in order to bring about this present result, to preserve many 

people alive. "So therefore, do not be afraid; I will provide for you 

and your little ones." So he comforted them and spoke kindly to 

them. (Genesis 50:19-21) 

All these events have taken place within God’s sovereignty. Therefore Joseph doesn’t have the 

authority to judge them- only God does. Furthermore, God used their sin to bring about good, namely 

the preservation of the family of Israel. If Joseph were to punish his brothers, it would go against the 

providence of God. Therefore, rather than judge them, Joseph will work within the providence of 

God and provide for them. 
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Providence of God and the Redemption of Israel 

As Joseph is ready to die he reiterates his confidence in God’s sovereignty, telling his brothers, 

―God will surely take care of you and bring you up from this land to the land which He promised on 

oath to Abraham to Isaac and to Jacob.‖ 

To Moses readership, this ending has great relevance. Israel’s four hundred years of slavery in 

Egypt was not an accident but part of God’s larger plan. As they stand on the doorway of the 

Promised Land they need not be afraid, for God will care for them and bring them into the land. The 

very bones of Joseph which they carried with them out of Egypt served as evidence of that (Exodus 

13:19). 

Providence of God and our Redemption 

The book of Genesis ends with the same principle with which it began: God excels at turning 

chaos and evil and turning it into order and goodness. Just as the creation itself was a picture of God 

moving his creation from disorder to order, the narrative of Joseph is a picture of God moving his 

people from sin to redemption. 

In the bigger picture of the book, Genesis is the story of God moving humanity from the sin of 

Adam and Eve to the redemption of humanity. As we trace the seed through to the line of Judah we 

see a foreshadowing of how Jesus will ultimately take the chaos of Adam and Eve’s sin and turn it to 

good. 
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Week 11: Judah 

Genesis 34, 35, 38, 48-49 

March 16, 2008 

The Sons of Jacob (Chapter 30, 34-35, 38) 

Jacob’s family is filled with the same deceit and back biting that he experienced with Laban and 

Esau. Within his own wives there is a great rivalry for his affection. Leah is a very sad character in 

this drama, for she does all she can to try to win Jacob’s affection, but to no avail. Even after baring 

four sons, Jacob still doesn’t care 

for her. 

Rachel is barren, and 

following the tradition of Sarah, 

gives Jacob her handmaiden, 

Bilhah as a concubine. She 

produces two offspring. To keep 

up with the competition, Leah also 

gives her handmaiden, Zilpah, who 

also produces to offspring. Leah 

then also bears two more sons and 

a daughter, Dinah. 

Eventually God opens 

Rachel’s womb and she gives birth 

first to Joseph and then Benjamin. 

Jacobõs Oldest Sons 

The Legacy of Reuben (35:22) 

After Rachel’s death Reuben, the first born of Israel, sleeps with Rachel’s handmaiden and 

Israel’s concubine, Bilhah. Not much else is said of this incident except that Israel learned about it. 

We won’t find until later that this becomes a significant event for Reuben, as it causes him to lose the 

family birthright. 

The Legacy of Levi & Simeon (Chapter 34) 

With Reuben excluded from the birthright, the next two eldest sons would be the natural choice. 

However, these two are excluded for their role in the slaughter of the men of Shechem. 

After Israel purchases land near the city of Shechem, the prince of that land, Shechem falls in 

love with Dinah and ends up raping her. He is ashamed of this, and asks his father to gain Dinah as 

his wife. Strangely, Jacob knew of the incident with Dinah, but doesn’t stand up for her, nor does he 

become involved in the bridal negotiations. Instead, his sons carry on the negotiation, telling the men 

of Shechem that before they can intermarry, all the men of Shechem must be circumcised. 

While this appears to be an attempt to allow intermarriage between these Canaanites and the 

Israelites through the adoption of this sign of the covenant, it is actually a deception. As the men are 

recovering from their surgery, Levi and Simeon enter the town and slaughter the men. Then all 

Jacob’s sons looted the city and took the women and children as their slaves. 
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This grieved Jacob. Jacob was perhaps partially to blame for not taking leadership in handling 

the situation. Nonetheless, Jacob would now bear the responsibility for the slaughter. He had made a 

peace treaty with Shechem, and now all the Canaanites would not trust any treaty he made. For Levi 

and Simeon, this cost them the opportunity to gain the family birthright. 

Judah 

The Legacy of Judah (Chapter 38) 

Without Reuben, Levi and Simeon, as next oldest, Judah appears to be the one on whom the 

birthright would fall. But Judah seems to have the same disregard for the birthright as did Esau. 

Judah takes Shua the Canaanite as his wife and she bares him three sons: Er, Onan and Shelah. 

Er marries Tamar, but then he dies because he was ―evil in the sight of the Lord.‖ As per the Hebrew 

custom, Onan then is responsible to take Tamar as his wife to carry on his brother’s line. However 

while Onan used Tamar for his own sexual gratification
40

, he refused to carry out his duty and 

impregnate Tamar. This also displeased God, so he too was killed. Tamar would have then passed to 

the next brother to fulfill the family line, but Shelah was too young. So Judah asks Tamar to remain 

in his household until Shelah became old enough to marry. 

Time passed and Shelah grew old enough, but Judah never gave him to Tamar to marry. It seems 

that Judah lacked concern for ensuring that the family line would continue. Tamar, however, was 

deeply concerned about it and devised a plot to ensure that Judah’s lineage would continue. She 

pretends to be a prostitute and sleeps with Judah, who apparently had no problems having relations 

with temple prostitutes
41

. As a result of this liaison, Tamar conceives twins. 

When later Judah learns of Tamar’s deception, he is not angry, but is convicted of his own 

disregard for carrying on the family line, calling Tamar ―more righteous than I.‖ Judah does not see 

Tamar’s actions as sinful, for she was only trying to carry on the lineage which he had so blatantly 

disregarded. Furthermore, it is only through Tamar’s actions that the Messianic line is able to 

continue. For this reason, she is one of only four women mentioned by Matthew in the Messianic line 

(Matthew 1:3). The story of the birth Tamar’s offspring carry on the theme throughout Genesis of the 

younger being chosen over the elder.  

The Leadership of Judah 

The narrative now shifts to the story of Joseph, his betrayal by his brothers, and his protection by 

God in Egypt. In the midst of the Joseph narrative, however, we see a new leader emerge from the 

remaining brothers: Judah. 

Judah was complicit in the enslavement of Joseph. However it is Judah who suggests that they 

not kill him, but rather sell him into slavery (37:26). He seems to already have influence over his 

brothers, and has kept them from committing murder. 

Several years later Judah and his brothers must return to Egypt to buy food. In their first 

encounter, Joseph tells them that they cannot return unless they bring their youngest brother 

Benjamin. Jacob is reluctant to send Benjamin, but it is Judah who steps up and takes leadership. He 

assures his father that he will personally protect Benjamin, and if he fails to bring him back, that he 

will bear the full blame (43:9). And so, Judah convinces Jacob to let them return to Egypt. 

When Joseph’s cup is found in Benjamin’s sack, Judah is the one who stands before Joseph to 

plead for mercy. Judah then demonstrates his heartfelt repentance regarding their enslavement of 

Joseph, by entreating Joseph to take his life rather than disappoint his father by not bringing back 

                                                      
40

 Ross. 
41

 There is an interesting contrast between Judah’s lack of sexual morality in chapter 38 with Joseph’s refusal of 

Potiphar’s wife in chapter 39. 
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Benjamin (44:33-34). It is Judah’s humble leadership by taking responsibility for Benjamin that 

finally convinces Joseph that his brother have changed and that he can now reveal himself to them.  

Finally, when all the sons of Israel move to Egypt, it is Judah who leads the way, finding them a 

home in the land of Goshen (46:28). 

Israelõs Songs of Blessing 

In chapter 48-49, as he is about to die, Israel gathers his sons 

and to pass on a blessing. But this is no ordinary blessing, for 

what he is about to tell them is ―what will befall you in the days 

to come.‖ This is translated in the King James as ―the last days.‖ 

This is not just a blessing, but a prophecy.
42

 Israel is telling us 

something of the end times in the midst of the blessings of his 

sons. 

The Blessing of the Eldest Sons 

Joseph begins with the eldest brother, telling him that he ―shall not have preeminence,‖ (49:3-4) 

because of his relations with Bilhah, Jacob’s concubine (35:22). Likewise, the next to eldest sons, 

Levi and Simeon, would not receive the prominent role in the family due to their slaughter of the 

men of Shechem (34:25).  

Nearly 1400 years later the author of Chronicles gives commentary to this passage: 

Now the sons of Reuben the firstborn of Israel (for he was the 

firstborn, but because he defiled his father's bed, his birthright was 

given to the sons of Joseph the son of Israel; so that he is not 

enrolled in the genealogy according to the birthright.  Though Judah 

prevailed over his brothers, and from him came the leader, yet the 

birthright belonged to Joseph). (1 Chronicles 5:1-2) 

The Blessing of Josephôs Sons 

Due to the forfeiture of the eldest three sons, Joseph gains the birthright. Israel gives Joseph’s 

sons, Ephraim and Manasseh what should have belonged to the firstborn (48:5). Traditionally the 

eldest son would receive a double-portion of the inheritance, and by granting his grandsons equal 

status with his sons, Joseph would receive that double portion. As a result, within the 12 tribes of 

Israel, we do not have the tribe of Joseph, but instead Ephraim and Manasseh each have their own 

tribe on an equal level with the others. 

In a scene reminiscent of Isaac’s blessing of Jacob, Israel blesses Ephraim, the youngest of the 

two of Joseph’s sons. Joseph tries to correct the nearly blind Israel, telling him that he is about to 

bless the wrong child, that he has his hand on the younger son, not the eldest. But Israel says he 

knows what he is doing, and once again in Genesis, it is the younger who receives the blessing. 

We can not miss this significant theme in the book of Genesis. Moses is trying to make it clear 

that the blessing is passed down not according to the normal rights. It is something which can be lost 

due to disregard or disobedience. Likewise, the blessing is not something to be earned, but which 

comes through grace. Finally, it speaks something of our God, who seems to give favor to the 

underdog and who hates pride and arrogance. 
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 Sailhamer 

Blessings of the Younger Son  

 Seth not Cain (4:25) 

 Isaac not Ishmael (17:18-19) 

 Jacob not Esau  (25:23) 

 Perez not Zerah (38:27-30) 

 Ephraim not Manasseh(48:14) 

 Judah not Reuben (49:3) 
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The Blessing of Judah 

While Joseph’s sons receive the birthright and the double-portion inheritance, Joseph’s lineage is 

not the Messianic line. That is reserved for the family of Judah.  

As Israel blesses Judah, first he prophecies that Judah will have the place of leadership amongst 

the tribes of Israel: 

 Judah, your brothers shall praise you;  

Your hand shall be on the neck of your enemies;  

Your father's sons shall bow down to you  

Judah is a lion's whelp;  

From the prey, my son, you have gone up.  

He couches, he lies down as a lion,  

And as a lion, who dares rouse him up? (49:8-9) 

Judah is a lion that no one dares to wake up. The tribe of Judah is like a lion laying in wait, 

which at some point will pounce. The tribe will stay quiet until some future point, when a king will 

rise up
43

. In the meantime Judah lies in wait. This point is reiterated in less figurative language in the 

following verse.  

The scepter shall not depart from Judah,  

Nor the ruler's staff from between his feet,  

Until Shiloh comes,  

And to him shall be the obedience of the peoples. (49:10) 

The scepter is held in Judah, but is waiting ―until Shiloh comes.‖ Unfortunately the NASB and 

the KJV have transliterated the Hebrew in the word h. This is not a proper noun
44

, but merely 

the Hebrew word which means ―to whom it belongs.‖ The scepter may not be evident in Judah, but 

Judah retains it until the one to whom the scepter belongs arrives. 

Who is the one to whom the scepter belongs? Certainly King David will be a partial fulfillment 

of this prophecy, as he will be the most prominent king in the history of Israel. But the last line of 

this verse tells us that there is someone even greater than David that Israel has in mind, for Shiloh 

will have the obedience of the peoples or of all the nations. The scepter of Judah will rule over, not 

just the nation of Israel, but the whole world. Clearly this is an reference to the coming Messiah.  

The world-wide reign of the Messiah will be accompanied by great prosperity. This is illustrated 

in the figurative language of verses 11 and 12: 

He ties his foal to the vine,  

And his donkey's colt to the choice vine;  

He washes his garments in wine,  

And his robes in the blood of grapes. 

His eyes are dull from wine,  

And his teeth white from milk.(49:11-12) 

Choice grape vines will be so commonplace that they will be used as hitching posts for common  

barnyard animals.
45

 Clothing will be washed in wine, because wine will be as prevalent as water. In 

Judah, people will have so much wine available that they will have red eyes (red being a better 

translation than dull) and so much milk that their teeth will be white. These are pictures of prosperity. 
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Israel’s blessing of the rest of his sons (with the exception of Joseph) are remarkably short. 

However, they all carry the theme of prosperity. This indicates that when the Messiah comes, all of 

Israel will participate in His prosperity.
46

 

Fulfillment of Judahôs Blessing 

Eve’s seed from Genesis 3:15 has passed through Seth, Noah, Shem, Abraham, Isaac, Jacob, and 

now through Judah. God’s plan of redemption for all humanity will arise out of Judah. This prophecy 

is reiterated numerous times throughout the prophets of the Old Testament, and becomes a major 

proof for Jesus as Messiah in the gospels (Matthew 1:3, 2:4-6, Luke 3:30). Finally, this prophecy will 

have its greatest fulfillment yet to come, as we see the throne room of God in Revelation: 

(Revelation 5:5, 9) And one of the elders said to me, "Stop 

weeping; behold, the Lion that is from the tribe of Judah, the Root of 

David, has overcome so as to open the book and its seven seals." 

And they sang a new song, saying, "Worthy are You to take the 

book and to break its seals; for You were slain, and purchased for 

God with Your blood men from every tribe and tongue and people 

and nation.ò 
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