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Both the gospel of Luke and the book of Acts are dedicated to Theophilus. Furthermore, in 

Acts 1:1 the author indicates that he had written a prior volume that was about the life of Christ. 
It is therefore safe to say that Luke and Acts are written by the same individual. 

In the book of Acts, the author uses the term “we”  in four separate sections of the book: Acts 
16:10-17, 20:5-15, 21:1-18, and 27:1-28:16. From Paul’s epistles we know Paul’s various 
companions at each point of his ministry, and Luke is the only person who matches these “we”  
passages. Therefore we can deduce that Luke is that author of Acts, and is therefore also the 
author of this gospel. The early church fathers confirm this authorship. 

Luke is described in Colossians 4:14 as the “beloved physician.”  He is the only Gentile 
author in the New Testament. As a physician he would have been highly educated. His writing 
style uses the most classical forms of the Greek language of any of the gospels. 

' � � 
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The dating of this gospel is closely aligned with the dating of the book of Acts. Luke tells us 

in the dedication of Acts that the gospel was written first. The book of Acts ends with Paul in 
Rome awaiting trial. However, the outcome of the trial is left a mystery, strongly suggesting that 
the book of Acts was completed prior to Paul’s trial in Rome, which took place in the mid 60s. 
Luke was therefore was probably written in the early to mid 60s. 
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The book is written to Theophilus. We do not know who Theophilus was, or even if he was 

an actual person. The word Theophilus is Greek for “God-lover,”  so we can presume that the 
books was written to a Greek follower of God who wanted to know the truth about the person of 
Jesus.  

Luke seems to be writing primarily to a non-Jewish audience. His language lacks some of the 
Hebrew and Aramaic terms found in Matthew, and many of his themes would have appealed to 
more of a Greek than Jewish audience. Between this and the Greek name of Theophilus, we can 
presume that Luke’s primary audience was Greek. 

Luke’s stated purpose was to provide a thorough, accurate, and orderly look at the life of 
Christ. Evidently there were many different accounts of the life of Jesus. Luke has set out to 
investigate all the sources and compile an orderly, certain, complete, chronological picture of 
Christ. Luke went to great lengths, interviewing as many eyewitnesses as he could, including 
disciples, friends, and relatives (Jesus’  mother and brothers) (Luke 1:29). 

But Luke’s portrait of Jesus is not just a historical fact. The facts are weaved together to 
prove that Jesus was the Son of Man who came to be the Savior of the world.  

Finally, as a Gentile, Luke uses the gospel to lay the groundwork for his apologetic in for the 
inclusion of the Gentiles into the church in the book of Acts. 
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The structure of the book of Luke is closely 

tied with the structure of Acts1. Both books are 
most easily tied to the geography of the book.  

Luke begins with a global perspective, 
dating the birth of Christ to the reign of the 
Roman emperors in Luke 2:1 and 3:1. From 
there we see Jesus’  ministry in Galilee, an area 
that had a large Jewish populations, but which 
was primarily a Gentile region (4:14-9:50). 

Beginning in 9:51, we see Jesus focus shift 
towards Jerusalem. His purpose was to save the 
world (9:56), and that required that he go up to 
Jerusalem and suffer on the cross. The next 
section takes place as Jesus travels from Galilee 
to Jerusalem, passing through Samaria (9:52-
53), traveling through other villages in Judea 
(10:38, 13:22, 17:11), up to Jericho (19:1), 
Bethany (19:29) and finally into Jerusalem 
(19:37-45). Luke places the bulk of Jesus 
teaching in the setting of this journey from 
Galilee to Jerusalem. 

Once in Jerusalem, Jesus presents himself 
as the Jewish Messiah (19:28-21:38), and then 
offers himself up the savior of the world (22:1-
24:53).  

After the resurrection, Luke does not 
mention Jesus’  appearances in Galilee, keeping 
the action in Jerusalem. This is done to tie in 
the geographic outline of Acts. 

The book of Acts follows just the opposite 
motion, taking the scene from Jerusalem 
(chapters 1-5), to Judea and Samaria (chapters 6-9), then traveling towards Rome (chapters 9-28). 
This “chiastic”  structure emphasizes the centrality of the resurrection and ascension to Luke’s 
message, while emphasizing the universal nature of the gospel. 
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1 Craig L. Blomberg. Jesus and the Gospels. (Nashville TN: Broadman & Holman. 1997),140-145. 

Source: Craig L. Blomberg. Jesus and the 
Gospels. (Nashville TN: Broadman & Holman. 
1997), 143. 



Luke Winter  2005 Page 3 
 

� �� � � � ��� � 	 �
 � � 
 � 	 �

� � 
 � 
 �
(Luke 19:10 NASB)  "For the Son of Man has come to seek and to save that 
which was lost." 

This verse sets the theme of the whole book. First, Luke presents Jesus as the Son of Man. 
He is the perfect human. Luke’s Greek audience would relate to this essay on the perfection of 
humanity. Greek philosophers for centuries had debated and discussed ways for mankind to 
achieve perfection2. Luke takes this mind-set and demonstrates that the perfect man can be found 
in the person of Jesus. 

But the verse also sets forth the purpose of this perfect son of Man. The Son of Man comes to 
the lost. The son of Man seeks those who are lost. The Son of Man’s death and resurrection saves 
those who are lost.3  
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Luke records more details around the birth and early life of the Son of Man than any other 

gospel. Luke shows Jesus an ordinary normal human being. But he also shows him as an 
extraordinary human being. 
·  Like an ordinary human being, Jesus is conceived and carried in the womb of a woman. But 

the conception is extraordinary (1:35), being conceived in a virgin by the Holy Spirit. 
·  Like an ordinary human being, Jesus is born into an extended loving family. But this family 

is extraordinary, with an understanding step-father, a remarkable mother, and a cousin who 
was considered a prophet of God. 

·  Like an ordinary human being, Jesus is born in a lowly stable to a young peasant couple. But 
the birth announcement is extraordinary (2:8 ff.), with singing angels and the adoration of 
some local shepherds. 

·  Like an ordinary Jewish boy, Jesus is dedicated in the temple of God. But those observing 
the dedication give extraordinary prophecies about him (2:29 ff.). 

·  Like an ordinary human being, Jesus grows and matures. But his wisdom and knowledge 
amaze even the most learned teachers in Jerusalem (2:47). 

·  Like so many Jewish faithful, Jesus was baptized. But his baptism was accompanied by an 
extraordinary announcement (3:22) from heaven. 

·  Like an ordinary human being, Jesus had a heritage that goes back to Adam. But his heritage 
is extraordinary (3:23 ff.), including such Jewish icons as David, Boaz, Jacob, Isaac, and 
Abraham. 
Michael Card, in his song, “The Nazarene,”  eloquently put the point like this: 

…the fact of His humanity was there for all to see, 
For He was unlike any other man, 
And yet so much like me.4 

The humanity of Jesus became an important theological discussion in the fifth century. 
Gnostics denied outright the humanity of Jesus. It took a creed of the church to confirm this 
doctrine.  

                                                      
2 Ray C. Stedman, “The Gospel of Luke: The Perfect Man,”  

(http:www.pbc.org/dp/stedman/adventure/0243.html), 1966. 
3 Ibid. 
4 Michael Card, “The Nazarene,”  ©1986, Birdwing Music/ Mole End Music. 
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But more practically today, Jesus humanity is more than a theological doctrine. As the Son of 
Man, we can approach Jesus with the confidence that He understands our sufferings. More than 
that, he has overcome temptations and suffering and can therefore give grace and mercy to those 
in need. 

(Heb 4:15-16 NASB)  For we do not have a high priest who cannot sympathize 
with our weaknesses, but One who has been tempted in all things as we are, yet 
without sin. {16} Let us therefore draw near with confidence to the throne of 
grace, that we may receive mercy and may find grace to help in time of need. 

So Luke declares in the first three chapters that the Son of Man, an ordinary but also 
extraordinary human being, has come to the earth. His coming has been announced by angels, by 
prophets and prophetess in the temple, by John the Baptist, and by the Father himself. Now that 
he has come, he begins the second part of his purpose... to seek the lost. 
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The prophecies and proclamations surrounding the birth of Jesus highlighted the purpose of 

his coming ministry. This newborn child would indeed be the Son of God and rule on David’s 
throne. The angels declare to the shepherds that a child is born who is “a savior who is Christ the 
Lord”  (2:11). But his purpose would not be to come as a conqueror or a judge, but as a savior.  

Mary proclaimed this in her famous Magnificat. As she exalts her Lord, she proclaims Him 
as savior (1:47), as one who exalts the humble and humbles the powerful (1:52), and one who 
feeds the hungry and send the rich away empty handed (1:53). This turns out to be the ministry of 
Jesus who, throughout his ministry, reaches out to the disadvantaged, the poor, and the unlovely, 
while condemning the powerful and the rich. 

Jesus, however, would not just reach out to the poor and disadvantaged in Israel, but His 
ministry would reach out to the Samaritans and all the Gentiles. Simeon, in his prophecy at the 
temple, explains this, proclaiming Jesus as an infant as “a light of revelation to the Gentiles”  
(2:32). 

Jesus reiterates this purpose as He begins His ministry in Nazareth. Jesus steps up to read 
scripture in his hometown synagogue, reading from Isaiah that he has been anointed to reach the 
poor, the prisoner, the blind and the oppressed (4:18). 

All of Jesus ministry will be focused around ministering to just those who society ignores 
and rejects: the poor, the captives, the blind, and the oppressed.  

The Lepers 

Jesus healing ministry highlights his purpose as He makes well those who ill and hurting. In 
Luke 5:12, Jesus heals a leper, and even in how he conducts this healing He illustrates the 
compassion He has on those who are hurting. Leprosy was considered highly contagious and so 
lepers had to call out whenever they walked through a crowd “ leper, leper,”  lest someone touch 
them and become infected. But Jesus reaches out and touches this leper (5:13) to heal Him. 

The Tax Collectors 

Jesus even chooses as one of his disciples one of these social outcasts. In Luke 5:29 Luke 
records the call of Matthew-Levi, the tax collector become-disciple. Tax collectors were hated 
people, not just because of the abusive taxation levied on the people, but because they were seen 
as traitors of the Jewish people. They were Jews who worked for the occupying Romans. Tax 
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collectors were not poor and oppressed. However, they were despised and cut off from polite 
society in those days. They were not “down and out,”  but “up and out.5”  

After Matthew decides to follow Christ, he throws a banquet in Jesus honor. But the guests 
to this banquet are Matthew’s tax collecting friends. Jesus is not embarrassed or compromised by 
being in a party with the tax collectors. He has been invited as their guest of honor, and He 
responds. This troubles the Pharisees. Why would this teacher, this supposed man of God, hang 
out with the “ tax gatherers and sinners.”  Jesus answers: 

(Luke 5:32 NASB) “ I have not come to call the righteous but sinners to 
repentance”  

The Women 

Luke’s gospel emphasizes the role of women in the ministry of Jesus. From Jesus birth, 
which is told from the perspective of Mary (2:19, 51) to the resurrection, where the women could 
not convince the disciples that Jesus is alive (24:8-11), women play a prominent role in the life of 
Jesus. Women were among the closest of Jesus’  disciples, some of which were quite wealthy and 
supported Jesus’  ministry financially (8:1-3). 

In that society women were not highly esteemed and would not have been considered a 
reliable testimony. Yet, Jesus reaches out to women in the same way he reaches out to others 
who society rejects. 

The Samar itans 

Jesus has not come to condemn the unrighteous, instead to save them. Jesus clearly states this 
in Luke 9:51-56. As Jesus is traveling towards Jerusalem, Jesus and His disciples come to a 
Samaritan village. But the Samaritans do not receive Him. James and John ask Jesus if they 
should call fire down from heaven to destroy them for not welcoming them into their village. 
Jesus rebukes them, saying: 

(Luke 9:55) You do not know what kind of spirit you are of, for the Son of Man 
did not come to destroy men’s lives but to save them. 

In addition Jesus used the parable of the good neighbor to show Samaritans are to be part of 
his ministry. 

A lawyer had been discussing the law with Jesus, asking what is the greatest commandment. 
Jesus answer is “ love God and love others.”  This lawyer, however, was looking for a loophole in 
the royal law. So in Luke 10:29 he asks the question of Jesus, “who is my neighbor?”  With that, 
Jesus tells a parable, which today we call the parable of the Good Samaritan.  

The Jews despised Samaritans. They were half-breeds; descendents of Jews who 
intermarried with the Assyrians after the fall of Israel, and were considered inferior to full-
blooded Jews. They were hated not just because of their nationality, but because they were 
perceived as a nation of traitors who had intermarried with the enemy. Furthermore, the 
Samaritans had corrupted the Jewish religion and worshiped God, not in Jerusalem, but in their 
own false temple. Now Jesus has portrayed this Samaritan as the only one who kept the greatest 
commandment.  

At the end of the story, Jesus asks the lawyer, “Who proved to be this man’s neighbor?”  The 
lawyer answered, the Samaritan. When Jesus says, love your neighbor as yourself, he was saying, 
love the Samaritans. Love the despised. Love your enemies. Love those who you consider 
inferior. Love them as yourselves.  

                                                      
5 Bloomberg. 
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Jesus makes a tremendous impact on this target audience. By Luke 15, Jesus is no longer 

seeking the lost, but that the lost are seeking Him. The Jewish religious establishment normally 
would have rejected these people. But here they were drawing near to a Jewish rabbi, eagerly 
listening to what He would have to say. In Chapter 5, many were invited, and Jesus clearly had 
an impact on this group of people. Now, they all are ready to listen to Him.  

The Pharisees were communicating a message that God will only accept you if you can keep 
the laws as they do. God is not an accepting God, but a demanding tyrant. The Pharisees, seeing 
Jesus associating with this group, begin to grumble. But in the three parables that follow, Jesus 
communicates that God is accepting and loving and eager for sinners to come to Him. 

The Story of the Lost Sheep &  the Lost Coin 

The first story, found in verses 4-7, tells of a shepherd who discovers one of his sheep is 
missing. He leaves behind the rest of his sheep, unprotected, to go and search for the lost one. 
And when he finds it, he is excited and joyful at the one sheep he has found. Jesus says the same 
is true in heaven. In verse 7, Jesus says: 

(Luke 15:7)…there will be more joy in heaven over one 
sinner who repents than over ninety-nine righteous persons who 
need no repentance. 

The second story, found in verses 8-10, tells of a woman who has lost a coin. She searches 
all over the house and finally finds the lost coin. We she finds it she calls her friends and tells 
them of her exciting find. Jesus repeats that this is true in heaven. In verse 10 he says: 

(Luke 15:10)…there is joy in the presence of the angels of 
God over one sinner who repents. 

The Story of the Prodigal Son 

The final story in this trio is the well-known parable of the prodigal son. Jesus tells of a 
young man who leaves his father, squanders the family fortune, and ends up destitute. At his low-
point, he remembers his family and wonders if he can come back and work as a slave for his 
father. So he returns home. Jesus, describes his homecoming starting in verse 20: 

(Luke 15:20-23) But while he was still a long way off, his 
father saw him and felt compassion for him, and ran and 
embraced him and kissed him. And the son said to him, “ Father, 
I have sinned against heaven and in your sight; I am no longer 
worthy to be called son.”  But the Father said to his slaves, 
“ Quickly bring out the best robe and put it on him, and put a 
ring on his hand and sandals on his feet; and bring the fattened 
calf, kill it, and let us eat and celebrate. For this son of mine 
was dead and has come to life again; he was lost and has been 
found. 

You can sense the deep passion the Father has for his son. He runs to him, almost ignoring 
the confession of his son. He begins a celebration, throwing a large party. There is no lecture, no 
“ I told you so” , no penance or punishment. It is pure compassion and love. 

(Luke 15:20-23) For this son of mine was dead and has 
come to life again; he was lost and has been found. 
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The story goes on to tell us about the prodigal sons older brother. This is the brother who did 
not run off and squander the family fortune. This is the brother who remained faithful. And this 
is the brother who does not share in the joy of his father. Upon his brother’s homecoming, He 
complains that this unworthy louse of a brother gets the big party. His years of faithful service to 
the father have never been rewarded. He resents the love and attention given to the repentant son. 

This is a not so veiled condemnation of the grumbling Pharisees. The Pharisees, like the 
older brother, do not share in the compassion of the Father. They are more worried about getting 
their reward than they are about the repentant son. This parable is a condemnation of their 
selfishness, and a condemnation of a heart that does not track with God. 

The message of these parables is that God gives more of his attention to the world that is 
dying outside the doors of our church than he does to the people inside the church. If we do not 
share this level of attention, then we are also condemned by these parables as the Pharisees were. 

When we do not reach out to the poor, the hurting, and the outcast, we are the selfish older 
brothers. We have become the prideful Pharisees who do not share the compassion that God has 
for those who do not know Him.  

The reality is, we have forgotten who we are. None of us really is the older brother. None of 
us have been the faithful servant of our Father. We all have been prodigal sons or daughters, who 
have run away from home and squandered the family fortune. Until we realize this, we will be 
condemned along with the Pharisees. 
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Luke emphasizes Jesus teaching on wealth, poverty and finances. Jesus inaugurates His 

ministry in Nazareth by proclaiming that He was anointed “ to preach the gospel to the poor”  
(4:18).  In Luke’s rendition of the beatitudes it is merely the poor who are blessed, not the poor 
in spirit as in Matthew (6:20).  

However, Jesus does not condemn the wealthy. In fact he even encourages the wise use of 
money in the promotion of the kingdom (16:9-10). Riches can be used to promote the kingdom, 
but money will serve no purpose in the after life (16:19-30). 

The Rich Young ruler  

In Luke 18:18-34 a rich young ruler believes he has earned his way into the kingdom through 
his obedience to the law. When he asks Jesus what he must do to enter the kingdom, it is not so 
much a question, but a chance to brag. However, Jesus tells this man that he must give up his 
wealth to enter the kingdom. The young man cannot bear to give up his money. Jesus tells the 
disciples, “ it is harder for a camel to go through the eye of needle than for a rich man to enter the 
kingdom of God.”  Jesus is continuing His agenda of bringing down the rich and powerful while 
promoting the poor and weak. 

However, the disciples wonder then, “who can be saved?”  Jesus tells them that with God, all 
things are possible, and that those who leave behind things in this life, will live forever. 
Immediately then, Jesus then tells him of his upcoming death and the resurrection (18:31-34). 
This is how it is possible for people to be saved.  

Zaccheus 

In contrast to the religious young man who thinks he is righteous, but lets money get in the 
way, in Luke 19:1-10 we meet a non-religious rich man who is willing to give up all his money to 
follow Jesus. 

Zaccheus is an extremely wealthy citizen, and he is the chief tax gatherer. He went to great 
lengths to see Jesus, to the point of climbing a tree. This was an influential man who is climbing 
trees to catch of glimpse of this man he had heard so much about. Zaccheus is intrigued. 
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Jesus encounters Zaccheus and invites himself to his house for dinner. Jesus doesn�t ask him 
to do a thing. But just the fact that Jesus took notice of him brought Zaccheus to the point where 
he was ready to give half his possessions to the poor. The message of Jesus was so attractive to 
this tax gatherer that he took extraordinary measures to catch a glimpse of Jesus, and then when 
encountering Him, gives up his wealth to be a disciple. 

 
Are the sinners in our community as eager to hear us as they were to hear Jesus? Do we have 

prostitutes, homosexuals, and drug dealers coming to us to find out what we have to say? If not, 
why? Do we treat them like the Pharisees, or do we treat them as Jesus did? Do we communicate 
that God will only accept you if you meet a certain standard? Or are we like Jesus, not 
condemning, not calling them to repent, but explaining what a gracious, loving Father God is. Do 
we tell them that God cares more about them than He does for the ones who go to church every 
Sunday? 
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The ultimate purpose for the Son of Man is to save the lost. This is shown even early in His 

ministry as He heals the sick. In most cases, before Jesus heals people, He forgives their sins 
(Luke 5:20, 7:48). His concern is more for their souls than for their physical ailments. 

The focus of the Son of Man’s saving mission accelerates, as we get closer to the climax of 
his death. The acceleration begins in Luke 9:51 

(Luke 9:51 NASB)  "And it came about, when the days were approaching for His 
ascension, that He resolutely set His face to go to Jerusalem;" 

More than the other gospels, Luke shows the resolute focus of Jesus towards Jerusalem and 
towards His death. He has come not to destroy but to save (9:56). 

As Jesus moves from Galilee to Jerusalem, he continues to reveal his true salvific ministry. 
In chapter 17 Jesus shows them that the Son of Man will come to establish a kingdom eventually, 
but first the he must, “suffer many things and be rejected by the people of this time (17:25).”  In 
18:31-34, He tells his disciples just before they enter Jerusalem that he would be arrested and be 
killed, but then be raised from the dead. But, of course, the disciples do not comprehend this.  

This is the focus of Jesus ministry. “For the Son of Man has come to seek and to save that 
which was lost.”  
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The whole focus of the book of Luke comes to this point of climax as Jesus finally enters 

Jerusalem. Now Jesus presents himself to the Jews as their Messiah and as their savior. But they 
reject him.  

Jesus knows that they are about to reject Him, for as he approached Jerusalem he sees the 
city and weeps (19:41). He knows in a few short years this city will be destroyed because they 
“did not recognize the time of your visitation”  (19:44). 

In chapter 20 the Pharisees ask Him to present His credentials. But Jesus refuses to do so, 
knowing that they do not believe in Him. He then tells a parable. The owner of a vineyard rents it 
to vine growers while he travels abroad. At harvest time the owner sends a slave to collect the 
rent, but the growers kill him. He sends two more slaves, and they too are killed. Finally the 
owner sends his son, hoping they will respect him. But instead, the growers finally kill him as 
well. Jesus asks:  
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(Luke 20:15b-16) “ what will the owner of the vineyard do to 
them? He will come and destroy these vine growers and will 
give the vineyard to others.”  

The Pharisees respond, “May it never be!”  The idea that the kingdom would be taken from 
the Jews and passed to others is revolting to them. Yet because of their rejection, the kingdom is 
now available to those who would accept Him, be the poor, disabled, women, Gentiles, or tax 
collectors and sinners. For the “stone which the builders rejected, this became the chief corner 
stone.”  The book of Acts will show the fulfillment of this statement. 

From this, the scribes and chief priests begin to plot to have him killed (20:20). The Savior 
has been rejected. But the scene is set for the Son of Man to save the lost.  
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During the Lord’s Supper (22:14-20), the salvation of the Son of Man is illustrated in the 

elements. The bread represents the body that is given up for us. The wine, the blood spilled for us 
so a new covenant can be formed with God.  

But even in this passion, Jesus is still the Son of Man, and ordinary human who suffers and is 
tempted (Luke 22:41-44). Jesus, facing His own death, asks for the cup to pass. In his human 
agony, his body sweats drops of blood. But, as the extraordinary man, he overcomes the 
temptation and moves even more determined toward his purpose of saving the lost. 

Even on the cross, Jesus is still seeking and saving the lost, not just in the macro sense. With 
the thief dying next to him, with a dying wish to have forgiveness, Jesus grants unconditional 
forgiveness. 
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After his resurrection, the focus of Jesus teaching was explaining why his death was 

necessary. To the two disciples on the road to Emmaeus he states, “Christ must suffer these 
things (24:26).”  With his disciples, he taught from the scriptures how it was prophesied that 
Christ would die but rise again (24:46), but that this was necessary (24:44). 

But why was it necessary? Why should the Son of Man need to suffer? It comes back to the 
purpose that the lost may be saved.  

(Luke 24:46-48 NASB)  "and He said to them, "Thus it is written, that the Christ 
should suffer and rise again from the dead the third day; and that repentance for 
forgiveness of sins should be proclaimed in His name to all the nations, 
beginning from Jerusalem. You are witnesses of these things." 
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