
 

 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Isaiah 

Grace Community Fellowship 
Fall 2008 
  



 

Contents 
Syllabus .................................................................................................................................................. 3 

Week 1: Isaiah in Context ...................................................................................................................... 5 

Week 2: Overview of Isaiah ................................................................................................................. 15 

Week 3: The Pride of Judah ................................................................................................................. 21 

Week 4: The Humility of Isaiah ............................................................................................................ 29 

Week 5: The Pride of King Ahaz ........................................................................................................... 37 

Week 6: The Pride of the Nations ........................................................................................................ 45 

Week 7: The Humility of Hezekiah ....................................................................................................... 53 

²ŜŜƪ уΥ DƻŘΩǎ CŀƛǘƘŦǳƭƴŜǎǎ ǘƻ ǘƘŜ IǳƳōƭŜ ......................................................................................... 61 

Week 9: Deliverance from Babylon ..................................................................................................... 67 

Week 10: Deliverance from Sin ............................................................................................................ 73 

Week 11: Deliverance to Glory ............................................................................................................ 81 

Bibliography ......................................................................................................................................... 85 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
This work is licensed under a Creative Commons Attribution-Noncommercial-Share Alike 3.0 United States 

License. 

For more details visit http://creativecommons.org/licenses/by-nc-sa/3.0/us/

http://creativecommons.org/licenses/by-nc-sa/3.0/us/
http://creativecommons.org/licenses/by-nc-sa/3.0/us/


 

© 2008 Ken Carson 
 

Syllabus 
Isaiah  

Fall  2008  

Course Description  

Isaiah wrote in a time of crisis for the nation of Judah, as 

invading armies threatened them on every side. Isaiah asked 

the simple question, "in whom will you trust?" Will Judah 

trust in armies, in alliances with foreign armies, in their own 

ingenuity? Or will Judah trust in the one true God, the Holy 

One of Israel? In the process of asking this question the 

prophet Isaiah gives us some of the most beautiful and lofty 

descriptions of our God. Isaiah could be described as 

systematic theology set to poetry. 

This 11 week class is a survey of the 66 chapters of the 

book of Isaiah. In each lecture we will explore the message of 

the prophet Isaiah first by understanding the historical, 

political, and social context of the nation of Judah at the time 

of Isaiah. Then we will rapidly work our way through the book 

to see God's message for Judah at this time, and how that message applies to us today. Students will be 

expected to commit to attending the lectures and read along and outline the book through the term.  

Course Objectives 

Ç Students will read the book of Isaiah. 
Ç Students will understand the major themes, the flow, and the message of Isaiah. 
Ç Students will have see Jesus revealed in the book of Isaiah. 
Ç Students will feel more confident in their understanding and use of the Isaiah in their own personal lives 

and in future ministries. 

Course Requirements  

Ç Each student will read through the book of Isaiah.  
Ç Each student will complete a simple chart for the book of Isaiah. 
Ç 9ŀŎƘ ǎǘǳŘŜƴǘ ǿƛƭƭ ǘǳǊƴ ƛƴ ŀƴ άƛƳǇƭƛŎŀǘƛƻƴ ŦƻǊ ǘƘŜƛǊ ƭƛǾŜǎέ ŦƻǊ ǘƘŜ ōƻƻƪ ƻŦ LǎŀƛŀƘΦ 

Other Details  

Suggestion Donation: $10.00 
Instructor: Ken Carson 
Contact Info: Home Phone: 541-607-0410; E-Mail: kcarson97404@msn.com 
Time: Sunday mornings, 9:30-10:45. 
Location: Room 104 
Course Notes & Audio Lectures: On the World Wide Web at  http://www.gcfweb.org/institute 
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Course Schedule: 

Week Date Topic Scripture 

1 September 14 Isaiah in Context  

2 September 21 Overview of Isaiah 
2 Chronicles 26 ς 27 
2 Kings 16 ς 18:12 

3 September 28 Prelude of Isaiah Isaiah 1 ς 5 

4 October 5 The Calling of Isaiah Isaiah 6 

5 October 12 YƛƴƎ !ƘŀȊΩǎ /Ǌƛǎƛǎ ƻŦ CŀƛǘƘ Isaiah 7 ς 12 

6 October 19 Judgment of the Nations Isaiah 13 ς 27 

7 October 26 YƛƴƎ IŜȊŜƪƛŀƘΩǎ /Ǌƛǎƛǎ ƻŦ CŀƛǘƘ Isaiah 28 ς 39 

8 November 2 DƻŘΩǎ CŀƛǘƘŦǳƭƴŜǎǎ ǘƻ ǘƘŜ IǳƳōƭŜ Isaiah 40 

9 November 9 Deliverance from Babylon Isaiah 41 ς 48 

10 November 16 Deliverance from Sin Isaiah 49 ς 59 

11 November 23 Deliverance to Future Glory* Isaiah 60 ς 66 

*Homework due (outline and impact paragraph). 
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Week 1: Isaiah in Context  
  Isaiah  

September 14, 2008  

Biblical Context of Isaiah

While Isaiah is a book complete unto itself, it 

also fits within the larger context of the whole 

Bible. Isaiah is the second longest book of the Old 

Testament and is quoted in the New Testament 

more than any other book. As such, it is important 

for us to see how Isaiah fits into the context of the 

whole of scripture and the Old Testament. 

The Old Testament  

The Bible is divided into two major sections: 

The Old Testament and the New Testament. The 

Old Testament was written before Jesus while the 

New Testament was written after Jesus. The Old 

Testament consists of 39 books written by at least 

29 different authors over the course of 1,000 years 

and includes several different literary genres, 

including historical narratives, poetry, prophecy, 

and law. 

Historic Context of the Old Testament 

The Old Testament is primarily the literary 

history of the nation of Israel from its founding 

around 2000 BC to its return from Babylonian exile 

in 500 BC. 

Abraham and the Patriarchs 

The father of the nation was Abraham. 

Around 2000 BC, God called Abraham to move 

from Mesopotamia to a new land, and promised 

him that he would become the father of a great 

nation. This promise is known as the Abrahamic 

covenant in which God established that, through 

!ōǊŀƘŀƳΩǎ ŦŀƳƛƭȅΣ ŀƭƭ ǘƘŜ ƴŀǘƛƻƴǎ ƻŦ ǘƘŜ ǿƻǊƭŘ 

would be blessed. For four generations !ōǊŀƘŀƳΩǎ 

family sojourned in this land, until due to famine 

the family moved to Egypt.  

Moses and the Exodus 

hǾŜǊ ǘƛƳŜ ǘƘƛǎ ŦŀƳƛƭȅΣ ƴƻǿ ŦƻǊ !ōǊŀƘŀƳΩǎ 

grandson Israel, grew and became enslaved to the 

Egyptians. After 400 years of slavery, God rescued 

the Israelites through Moses, freeing them from 

their captivity. As the nation traveled back to the 

land promised to Abraham, God gave Moses the 

Torah (law), which served as the civil and religious 

law for the new nation. The law serves as the 

foundation of the Mosaic covenant between God 

and Israel where He promised to be their God if 

they would obey the Torah. 

David and the United Kingdom 

Under the leadership of Joshua, Israel 

conquered and settled in the land promised to 

Abraham, but forgot the God who made the 

promise. A 400 year period of time known as the 

άǘƛƳŜ ƻŦ ǘƘŜ ƧǳŘƎŜǎέ όƴŀƳŜŘ ŦƻǊ ǘƘŜ ƧǳŘƎŜǎ ǿƘƻ 

governed Israel at this time), was known for its 

immorality and idolatry. Coming out of this period 

God raised up King David, who united the tribes of 

Israel under one kingdom, ushering a brief golden 

age of prosperity and religious revival. 

Old Testament History 
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The Divided Kingdom and Exile 

5ŀǾƛŘΩǎ ǎƻƴ {ƻƭƻƳƻƴ ŀǎŎŜƴŘŜŘ ǘƻ ǘƘŜ ǘƘǊƻƴŜ 

and continued this golden age. However, in his old 

age he turned to the worship of other gods and 

oppressed the people with heavy taxation. So 

after his death, the ten northern tribes of Israel 

rebelled and formed their own kingdom, which 

was called Israel, while two tribes in the south 

remained loyal to the house of David in the 

kingdom of Judah (named after the largest of the 

loyal tribes). During the time of the divided 

kingdom, Israel rejected the worship of the true 

God, and as a result God allowed them to be 

conquered by Assyria in 722 BC. Judah had several 

good kings who followed after God, but eventually 

it too fell into idolatry, and God allowed them also 

to be conquered, this time by Babylon in 586 BC. 

Post-Exile 

For 70 years Judah was forced by Babylon to 

leave their homeland and live in exile. During that 

time Persia conquered Babylon, and the Persian 

king Cyrus allowed the Israelites to return to their 

homeland. Under the leadership of Ezra and 

Nehemiah, the Israelites rebuilt their society and 

their religion during the post exilic period. 

Contents of the Old Testament 

The Hebrew Bible 

The ancient Hebrew Bible arranges the Old 

Testament around 24 books grouped into three 

ǎŜŎǘƛƻƴǎΥ ǘƘŜ ¢ƻǊŀƘ όƭŀǿύΣ ǘƘŜ bŜǾƛΩƛƳ όǇǊƻǇƘŜǘǎύ 

and the Ketuvim (writings). These section 

correlate to the timing of the books compilation 

and addition to the cannon:  

 The Torah was most likely compiled by Joshua 

at the end of the Exodus and before the time 

of the judges, shortly after the death of Moses 

(~1500 BC). 

 ¢ƘŜ bŜǾƛΩƛƳ ǿŀǎ Ƴƻǎǘƭȅ ǿǊƛǘǘŜƴ ǇǊƛƳŀǊƛƭȅ 

around the time of the exile as an explanation 

as to why Israel had been taken into captivity 

(~600 BC). 

 The Ketuvim was compiled by Ezra after the 

exile as part of his efforts to re-institute 

temple worship (~450 BC). Much of this was 

originally written, however, during the time of 

David and Solomon (~1000 BC) 

Because this arrangement is based upon 

periods of history, studying the Old Testament 

according to this arrangement helps a student to 

more easily understand the historical and spiritual 

background into which these books were written. 

The overriding purpose of the books become more 

apparent, and provides the context for the 

message. 

The English/Greek Old Testament 

By contrast, our modern English arrangement 

consists of 39 books arranged into five sections. 

This arrangement, along with the names for the 

books, came out a translation of the Old 

Testament into Greek called the Septuagint (2
nd

 

century BC). In this translation, some books were 

split (Samuel, Kings, Ezra-Nehemiah), and they 

were rearranged more according to literary genre 

than historical context. It is also through this 

Greek translation that we get our modern English 

titles to the books (e.g. Genesis is Greek for 

άƻǊƛƎƛƴǎέύΦ 

Because this arrangement is based on literary 

genre, studying the Old Testament using the 

Greek/English arrangement helps the student to 

use consistent hermeneutical techniques for each 

genre. 

Purpose and Theme of the Old Testament 

Why would God use the historical literature of 

one nation as His revealed Word for the entire 

ǿƻǊƭŘΚ ²Ƙŀǘ ƳŀƪŜǎ LǎǊŀŜƭΩǎ ƘƛǎǘƻǊȅ ǎƻ ǎǇŜŎƛŀƭ ŀƴŘ 

distinct from the history and literature of other 

nations?  

The history and literature of Israel is special 

ōŜŎŀǳǎŜ ǘƘŜ WŜǿǎ ŀǊŜ DƻŘΩǎ άŎƘƻǎŜƴ ǇŜƻǇƭŜΦέ ¢Ƙƛǎ 

is the  nation through which God would reveal 

himself to the nations (Isaiah 42:6) and through 

which God would reveal His Chosen One, or in 

Hebrew, His Messiah (Isaiah 49:6, Galatians 3:8). 
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To be the chosen people is to be the family or 

nation through which the Messiah would descend. 

Therefore God specially worked in this nation in 

order to prepare all things at just the right time to 

reveal His Messiah (Galatians 4:4). 

Israel was not chosen because it was 

especially righteous or had any special qualities. 

Indeed, Israel repeatedly failed to live up to the 

standard that God had for them. Instead, the 

history of Israel is a testimony not to the greatness 

of the nation, but to the sovereignty, faithfulness 

and the grace of God. 

Lǘ ƛǎ ƴƻǘ ǘƘŀǘ DƻŘ ŘƛŘƴΩǘ ǿƻǊƪ ƛƴ ŀƴŘ ŀƳƻƴƎ 

other nations. In fact, several times the Old 

Testament refers to priests and prophets of His 

who are at work in other nations (Genesis 14:18, 

Exodus 18:1ff, Numbers 22). However, Israel is 

unique because the salvation of all humanity 

would come through this nation.  

Therefore, the Old Testament is not just a 

history of Israel, but it is the revelation ƻŦ DƻŘΩǎ 

plan of salvation for all of humanity, culminating in 

the coming of the Messiah. The Old Testament is 

ƴƻǘ ŀ ǊŜŎƻǊŘ ƻŦ ŀƭƭ DƻŘΩǎ ƛƴǘŜǊŀŎǘƛƻƴ ǿƛǘƘ ƘǳƳŀƴƛǘȅ 

during this time, nor is it even an exhaustive 

record of all that happened in Israel. Instead the 

Old Testament is a  deliberate collection of books 

which are carefully written and compiled to reveal 

how God founded, developed, nurtured, 

disciplined and raised the nation through whom 

He would reveal His Messiah in order to bring 

salvation to the entire world. 

4ÈÅ 0ÒÏÐÈÅÔÓ ɉ.ÅÖÉȭÉÍɊ 

The book of Isaiah is found within the second 

division of the Hebrew Bible, The Prophets, or the 

NeviΩƛƳ. 

What is a Prophet? 

Prophet Defined 

The Old Testament prophets were 

messengers of God, calling on the nations of Israel 

and Judah to remember and keep their covenant 

ǿƛǘƘ DƻŘΦ ¢ƘŜȅ ǿŜǊŜ ǘƘŜ ŜƴŦƻǊŎŜǊǎ ƻŦ DƻŘΩǎ 

ŎƻǾŜƴŀƴǘΣ ǎŜǊǾƛƴƎ ŀǎ DƻŘΩǎ ŘƛǊŜŎǘ ǊŜǇǊŜǎŜƴǘŀǘƛǾŜ 

and messenger to the people. The prophets were 

addressing specific situation in the history of Israel 

as they brought forth the word of God to the 

people. 

Forth-telling vs.  Fore-telling 

The primary purpose of the prophet was to 

ǇǊƻŎƭŀƛƳ DƻŘΩǎ ǿƻǊŘ ǘƻ ǘƘŜ ǇŜƻǇƭŜΦ Lƴ ŎƻƴƧǳƴŎǘƛƻƴ 

ǿƛǘƘ ǘƘŜ άŦƻǊǘƘ-ǘŜƭƭƛƴƎέ ƳŜǎǎŀƎŜΣ ǘƘŜ ǇǊƻǇƘŜǘǎ 

ƻŦǘŜƴ ŀƭǎƻ ǿŜǊŜ άŦƻǊŜ-ǘŜƭƭƛƴƎέ ǘƘŜ ŦǳǘǳǊŜΦ Usually 

this foretelling was a prediction of future events 

should the nation continue in their sinful 

behaviors. However, the foretelling spoke not just 

of judgment, but also a time of restoration and 

peace for Israel and the entire world.  

Law of Double-Fulfillment 

However, foretelling in the prophets presents 

significant interpretative difficulties for the 

modern reader. Often the prophet sees two or 

more future events as one. This is called the Law 

of Double-Fulfillment, the Law of Transparency, or 

άCƻǊŜǎƘƻǊǘŜƴƛƴƎΦέ 

 
Double fulfillment means that often a 

prophecy will have a near term and a later, greater 

fulfillment. The diagram above illustrates this 

(Stewart 182). The prophets look down on the 

ŦǳǘǳǊŜ ŀƴŘ ŘƻƴΩǘ ǎŜŜ ǘƘŜ ŘŜǇǘƘ ōŜǘǿŜŜƴ ǘƘŜ ǘǿƻ 

concentric circles. However, later we can see that 

these two circles are some distance apart. The 

concept is also likened to seeing a large mountain 

in the distance which looks like it is just beyond 

the nearest hill. However, the distance to the 

mountain can be miles away. 

An example of this principle is found in Isaiah 

9:6. The prophet foretells the coming of the 

New Testament 

Side View 
 

 Top Down View 

Old Testament Prophets 
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Messiah, saying, άǳƴǘƻ ǳǎ ŀ ŎƘƛƭŘ ǎƘŀƭƭ ōŜ ōƻǊƴΦέ 

This is clearly understood as the being fulfilled 

with the birth of Jesus. However, the prophet goes 

ƻƴ ǘƻ ǎŀȅΣ άŀƴŘ ǘƘŜ ƎƻǾŜǊƴƳŜƴǘ ǎƘŀƭƭ ǊŜǎǘ ǳǇƻƴ Iƛǎ 

ǎƘƻǳƭŘŜǊǎΦέ ¢Ƙƛǎ ŀǎǇŜŎǘ ƻŦ LǎŀƛŀƘΩǎ ǇǊƻǇƘŜŎȅ Ƙŀǎ 

yet to be fulfilled. We anticipate the second 

advent of our Messiah who will bring peace as he 

takes his place as King. 

Who were the Prophets? 

The biblical prophets of Yahweh were all 

based out of Judah and Israel, and prophesied 

during the ninth through fifth centuries before 

Christ. The prophets were from all walks of life 

and class. They were not pawns of the monarchy, 

nor were they the agents of the priesthood, 

although some of the prophets were priests. 

However, they were just as likely to be farmers or 

common people. Some prophets were wealthy 

and part of the kingly court, while others were 

peasants. What they all did have in common was a 

calling from God, and a willingness to pursue this 

calling. 

Iƻǿ ŘƛŘ ǘƘŜ tǊƻǇƘŜǘǎ /ƻƳƳǳƴƛŎŀǘŜ DƻŘΩǎ ²ƻǊŘΚ 

Up to the eighth century BC, the message was 

almost always directed at the monarchy. But these 

messages were never written down for later 

generations. These early prophets also performed 

miracles, as seen with Elijah and Elisha. 

From about the eighth century on the 

prophets recorded their messages in books 

bearing their names. We have 16 of these books 

today, and they are the final books of the Old 

Testament. Their writing included poetry, 

historical prose, and descriptions of visions and 

ŘƛǊŜŎǘ ǊŜǾŜƭŀǘƛƻƴǎ ƻŦ DƻŘΩǎ ǿƻǊŘ όƻǊŀŎƭŜǎύΦ 

 

Historic Context of Isaiah  

Isaiah 1:1 gives us the historical context 

plainly: 

The vision of Isaiah the son of Amoz, 

which he saw concerning Judah and 

Jerusalem in the days of Uzziah, Jotham, 

Ahaz, and Hezekiah, kings of Judah. 

(Isaiah 1:1 ESV) 

History tells us that these kings reigned over 

the kingdom of Judah from 790 to 697 BC.  

The Political Situation  

The Divided Kingdom 

The nation of Israel reached its greatest 

military and economic strength under the reigns of 

King David and his son Solomon. Their reigns 

lasted a combined 80 years around a millennium 

before Christ. 

IƻǿŜǾŜǊΣ ǳǇƻƴ {ƻƭƻƳƻƴΩǎ ŘŜŀǘƘΣ ǘƘŜ ƴŀǘƛƻƴ 

divided into to two kingdoms as the ten northern 

tribes rebelled against the house of David.  

This northern kingdom was called the Israel or 

sometimes Ephraim, after the largest of the 

rebelling tribes. The new kingdom established 

their capital in the city of Samaria. 

The southern kingdom was called Judah, after 

the largest of the two tribes faithful to the throne 

of David. This kingdom was centered around the 

city of Jerusalem and was also home to the temple 

to the God of Israel, located in the capital city on 

Mount Zion. 

The Glory of Assyria 

The biblical books of 1 & 2 Kings and 1 & 2 

Chronicles tell the history of these two kingdoms 

from the tenth to the fifth century BC. From this 

biblical perspective, it appears that Israel and 

Judah are the major players on the world scene. 

However, from a global perspective, these 

two kingdoms were merely insignificant little 

nations which would serve as pawns between the 

larger global super powers. 

Without a doubt, the most dominant empire 

of the 7th, 8th, and 9th century before Christ was 
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!ǎǎȅǊƛŀΦ aƛƭƛǘŀǊƛƭȅΣ !ǎǎȅǊƛŀΩǎ ŜƳǇƛǊŜ ŜȄǘŜƴŘŜŘ ŦǊƻƳ 

Egypt to Iran. The Assyrians were amazing 

engineers who built beautiful palaces and amazing 

temples in their capital city, Nineveh. Through 

archeology we have seen their sculptures, 

painting, and wall reliefs. They had a very 

sophisticated literary tradition, and an extensive 

and sophisticated bureaucracy.  

Because of these things, we have a 

tremendous body of historical evidence describing 

the history and culture of the Assyrians. This 

evidence is consistent with the Bible and sheds 

some fascinating light on the history of Israel and 

Judah.  

The Reigns of Uzziah and Jotham 

The Age of Uzziah and Jeroboam II 

In the first half of the 8
th

 century BC, Assyria 

suffered from several epidemics and internal 

political turmoil. As a result, both Israel and Judah 

realized a brief rise in influence and power.  

Israel was ruled at this time by King Jeroboam 

II, whose 41 year reign was the longest in the 

northern kingdom. Jeroboam restored the 

territory of Israel to nearly the same extent as 

under King Solomon (2 Kings 14:23-29). 

At this same time, Judah was ruled by King 

Uzziah (also called Azariah). Uzziah ruled for 52 

years and followed after God. Under his reign 

Judah saw peace, prosperity and a stability not 

seen since the time of Solomon.  

Lƴ ¦ȊȊƛŀƘΩǎ ƭŀǘŜǊ ȅŜŀǊǎ ƘŜ ŎƻƴǘǊŀŎǘŜŘ ƭŜǇǊƻǎȅΣ 

and his son Jotham ruled  in his place. Jotham, 

who ruled for 16 years, also followed after God 

and built a new upper gate to the temple.  

Coups in Israel 

Upon the death of Jeroboam II, the northern 

kingdom fell into political chaos. Four of the next 

five kings in Israel would be assassinated in 

military coups. In addition, Israel faced a new 

threat to the north as Assyria regained its 

strength. 

The Rise of Tiglath-Pileser III 

A young Assyrian general named Tiglath-

Pileser III (called Pul in 2 Kings) seized power in the 

midst of this turmoil, and began reasserting 

!ǎǎȅǊƛŀΩǎ ŘƻƳƛƴŀǘƛƻƴΦ ¦ƴŘŜǊ Ƙƛǎ ǊŜƛƎƴ όтпр ς 727 

BC), Assyria conquered nearly the entire middle 

east from Babylon to Egypt. 

 
Figure 1 ς Tiglath-Pileser III 

 The Reign of Ahaz 

After the death of King Jotham in Judah, his 

son Ahaz of Judah reigned for 16 years. Ahaz was 

the first king in over 100 years who did not 

worship the true God, sacrificing to foreign gods 

and even offering his own son as a burnt offering. 

The Syro-Ephraimite War 

Ephraim DurƛƴƎ !ƘŀȊΩǎ ǊŜƛƎƴΣ LǎǊŀŜƭ ŀƭƭƛŜŘ ƛǘǎŜƭŦ 

with Syria and attacked Judah in what is called the 

Syro-Ephraimite war. Judah was deeply 

outnumbered by this invading army, so in an act of 

desperation, Ahaz called on Tiglath-Pileser to help. 

The Assyrian army needed little to entice them to 

wage a campaign against its southern neighbors. 

In 732 BC they destroyed the Syrian capital, 

Damascus, invaded large sections of northern 

Israel, and carried off the residents to captivity (2 

Kings 15:29). Hoshea, the next king of Israel was 

forced to pay tribute to Assyria to prevent further 

incursions by Assyria. 
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The Fall of Israel 

God warned Israel through the prophets that 

unless they repented of their idolatry, that Assyria 

would destroy them (2 Kings 17:13-18). Yet the 

people did not listen. In 722, Tiglath-tƛƭŜǎŜǊΩǎ ǎƻƴΣ 

Shalmaneser V, discovered that Israel was plotting 

with Egypt to rebel against him. So he destroyed 

Samaria, and carried away all the people of Israel 

into captivity. 

The Reign of Hezekiah 

The Accomplishments of Hezekiah 

While Israel ignored the prophets of God and 

was destroyed, Judah heeded the words of the 

prophets, and under the leadership of King 

Hezekiah, experienced a national revival. Hezekiah 

destroyed the idols, which were tripping up the 

Jews, and trusted Yahweh. 

Lƴ ŀŘŘƛǘƛƻƴ ǘƻ IŜȊŜƪƛŀƘΩǎ ǊŜƭƛƎƛƻǳǎ ǊŜŦƻǊƳǎΣ ƘŜ 

established an underground aqueduct to provide 

water for the city in the case of a siege. He 

conquered the Philistines and became very 

ǿŜŀƭǘƘȅΦ IŜȊŜƪƛŀƘΩǎ ƎǊŜŀǘƴŜǎǎ ǿŀǎ ǎǳŎƘ ǘƘŀǘ н 

Kings 18:5 declares: 

ΧǘƘŜǊŜ ǿŀǎ ƴƻƴŜ ƭƛƪŜ ƘƛƳ ŀƳƻƴƎ ŀƭƭ 

the kings of Judah after him, nor among 

those who were before him. (2 Kings 18:5 

ESV) 

Invasion by Assyria 

¢ƘŜ Ƴƻǎǘ ǘŜƭƭƛƴƎ ŜȄŀƳǇƭŜ ƻŦ IŜȊŜƪƛŀƘΩǎ ǘǊǳǎǘ 

in God came in 701 BC, when King Sennacherib of 

Assyria launched an invasion of Palestine. 

Sennacherib had faced the Egyptian army in a 

major battle in the plains of Judah and won. With 

this victory under his belt, Sennacherib headed to 

Jerusalem to lay siege to the capital city. In this 

story, told both in 2 Kings 19 and Isaiah 37-39, 

Hezekiah does not surrender, but heeding the 

advice of the prophet Isaiah, leads the nation in 

prayer and fasting. The Assyrian army is stricken 

by a plague from God and returns to Nineveh. 

The Rise of Babylon & Judean Exile 

The Reign of Manasseh 

After the death of Hezekiah, Judah goes into a 

ŘƻǿƴǿŀǊŘ ǎǇƛǊŀƭΦ IŜȊŜƪƛŀƘΩǎ ǎƻƴ aŀƴŀǎǎŜƘ 

reigned for 55 evil years during which he filled 

Jerusalem with innocent blood (2 Kings 21:6). 

Jewish tradition states the Isaiah was sawn in two 

by Manasseh. 

At this time the Assyrian empire was at its 

largest. Under Esarhaddon and his successor 

Ashurbanipal, the empire expanded into Egypt and 

Persia. Manasseh avoided Assyrian invasion, not 

by trusting God as his father had, but by paying 

tribute and by adopting many of the Assyrian 

gods. 

The Rise of Babylon 

But upon the death of Ashurbanipal in 633 BC, 

the empire was thrown into civil war as the dead 

ƪƛƴƎΩǎ ǎƻƴǎ ōŀǘǘƭŜŘ ŦƻǊ ǘƘŜ ǘƘǊƻƴŜΦ  

During this time of weakness, Judah was able 

to suspend tribute payments to Assyria. But it was 

also this weakness that allowed a new power to 

arise. In 626, Nabopollaser of Chaldea seized 

power in Babylon, and after allying himself with 

Persia, was able to conquer Assyria.  

Egypt also sensed the change in the balance 

of power, and launched a campaign to stop the 

march of the Babylonian army. In a dramatic battle 

that signified the change in the balance of power, 

bŀōƻǇƻƭƭŀǎŜǊΩǎ ǎƻƴΣ bŜōǳŎƘŀŘƴŜȊȊŀǊΣ ŘŜŦŜŀǘŜŘ 

the Egyptians at the battle of Carchemish (605). 

Babylon was the new dominant empire, and would 

become the agent by which God would bring 

judgment to an unrepentant Judah. 

The Fall of Judah (605-586)  

After the battle of Carchemish, which ended 

9ƎȅǇǘΩǎ ŘƻƳƛƴŀǘƛƻƴ ƻǾŜǊ WǳŘŀƘΣ bŜōǳŎƘŀŘƴŜȊȊŀǊ 

entered Jerusalem in 601 BC, made the king a 

vassal, and took many of the Jewish nobles 

(including Daniel) to Babylon. 

For 14 years the king of Judah paid tribute, 

until 586 BC when Judah again rebelled against 

Babylon, looking to Egypt for help. Egypt never 
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came to help, and this time Nebuchadnezzer 

destroyed Jerusalem, including the temple and 

hauling off the rest of the Jews to Babylon. 

The Exile (605  to 536) 

The Jews remained in exile in Babylon for 70 

years, when King Cyrus of Persia invaded and 

defeated Babylon. Then in 538 BC, Cyrus gave 

permission for the Jews to return to their 

homeland. A group of 49,897 people returned to 

Judah led by Zerubbabel. The exile accomplished 

its purpose, as the worship of foreign gods would 

never again take place in Judah. 

 

Religious Contex t of Isaiah  

Yahwehism in Judah 

Lƴ LǎŀƛŀƘΩǎ ŘŀȅΣ Ƴƻǎǘ ƻŦ ǘƘŜ ƪƛƴƎǎ ƻŦ WǳŘŀƘ 

adhered to the worship of the God of Israel, 

whose name is Yahweh
1
. This worship was 

centered around a central tenant found in 

Deuteronomy 6:4: 

Hear, O Israel: The LORD (Yahweh) our 

God, the LORD (Yahweh) is one. 

(Deuteronomy 6:4 ESV) 

That Yahweh is One has two connotations. 

First it means that there is only one God. Secondly, 

this God rules over all. In other words, in 

opposition to the pantheism of the day, there is 

not one god of the sea, another god of the sky, or 

another god which causes the crops to grow. 

Yahweh is the one God, and He is over the earth, 

the sky, and the crops. He reigns over all. 

Because Yahweh is the one and only God, the 

first two of the Ten Commandments deal with the 

worship of God: 

You shall have no other gods before 

me. You shall not make for yourself a 

carved image, or any likeness of anything 

that is in heaven above, or that is in the 

earth beneath, or that is in the water 

under the earth. You shall not bow down 

to them or serve them, for I the LORD your 

God am a jealous God. (Exodus 20:3-5 

ESV) 

                                                                 
 
1
  God reveals himself to Israel with his special 

memorial name, YHWH (see Genesis 3:15). Most 
English Bibles translate this name with the word LORD, 
printed in small caps. 

This was monotheistic belief was unique in 

LǎŀƛŀƘΩǎ ŘŀȅΦ .ǳǘ ƛǘ ƛǎ ƻƴŜ ƻŦ ǘƘŜ ŎŜƴǘǊŀƭ ǘƘŜƳŜǎ ƻŦ 

the book of Isaiah (see Isaiah 45:18-23). 

Idolatry in Isra el 

The Sin of Jeroboam 

When the ten northern tribes rebelled against 

the throne of David, the temple to Yahweh 

remained in the capital of Judah, Jerusalem. 

Fearing that pilgrimages to the temple by his 

subjects would erode his authority, the first king of 

the north, Jeroboam instituted a perversion of 

Yahwehism. He built his own temples in the north 

and set up two golden calves as an image of God 

for them to worship. Jeroboam was not so much 

introducing a new god to Israel, but was instead 

declaring that these golden calves were an image 

of Yahweh, in direct violation of the second 

commandment.  

There is precedent for the calf being the seen 

as the image of Yahweh, clear back to the time of 

the Exodus. While Moses was receiving the Law 

from God on Mount Sinai, his brother Aaron made 

a calf of gold and declared it to be Yahweh (Exodus 

32:4-5). 

Many of these temples and sites of worship 

ǿŜǊŜ ƛƴ ǘƘŜ άƘƛƎƘ ǇƭŀŎŜǎΦέ ¢ƘŜ Golden Calf Cult is 

the first of two major religious perversions that 

Israel, and to a lesser extent Judah, embraced. 

The Worship of Baal 

In the 7
th
 century BC, the Israelite king, Ahab 

promoted the second major religious perversion 

of Israel, Baalism.  



Page 12 Fall 2008 Isaiah 

© 2008 Ken Carson 

And as if it had been a light thing for 

him (Ahab) to walk in the sins of 

WŜǊƻōƻŀƳΣ Χ όƘŜύ ǿŜƴǘ and served Baal 

and worshiped him. (1 Kings 16:31 ESV) 

Baal was the ancient Canaanite god of 

fertility. The fertility of the land, however, 

depended not upon the loyalty of the people to 

Baal, nor the keeping some moral law. Instead, 

Baal worshippers would practice sexual rites and 

temple prostitution in the hopes that these 

actions would excite Baal and he would then 

engage in sexual relations with his consort. When 

Baal engaged in sexual relations with his consort, 

the earth gave forth a bountiful harvest. 

The sexual nature of this cult made it 

ǇŀǊǘƛŎǳƭŀǊƭȅ ŜǾƛƭ ƛƴ DƻŘΩǎ ǎƛƎƘǘΣ ŦƻǊ ƛǘ ǾƛƻƭŀǘŜŘ ǘƘƻǎŜ 

basic moral and ethic underpinnings of Judaism 

and attacked the boundaries of familial 

relationships (Bullock 23).  

The Sin of King Ahaz 

The third major false religion which Isaiah 

faced was introduced by King Ahaz of Judah when 

he made an alliance with Assyria in the Syro-

Ephraimite war (2 Kings 16:10-19). After the 

defeat of Syria and Israel, Ahaz met Tiglath-Pileser 

in Damascus, where he saw an altar to the 

Assyrian gods. In an effort to win favor with the 

Assyrian king, Ahaz took the design of this altar 

and brought them to the high priest of Yahweh. 

He ordered the priest to tear down the altar to 

Yahweh and instead construct a new altar based 

on Assyrian designs. 

While this may not seem to be a serious issue, 

this should have been considered an abomination 

to the priests for two reasons. First, the original 

design of the altar was given by Yahweh himself to 

the Moses in Exodus 27:1-8. Secondly, Ahaz built 

the altar to impress the king of Assyria, revealing 

that his trust was not in Yahweh, but was in 

Tiglath-Pileser.   

!ƘŀȊΩǎ ǊŜƭƛƎƛƻǳǎ ǇŜǊǾŜǊǎƛƻƴ ǘƻƻƪ ƘƛƳ ŜǾŜƴ 

further. In 2 Kings 16:3, we learn that Ahaz 

sacrificed to many different gods, and even 

sacrificed his own son as an offering to the gods. 

The Nature of Paganism 

²ƘƛƭŜ !ƘŀȊΩǎ ƘǳƳŀƴ ǎŀŎǊƛŦƛŎŜ ŀƴŘ ǘƘŜ ǘŜƳǇƭŜ 

prostitution of Baalism are hideous religious 

practices, there is something more fundamental in 

the error of these religious practices. 

In each of these perversions, be it making an 

image of Yahweh, participating in sexual rites, 

human sacrifice or constructing an altar of 

Assyrian design, all of these are an attempt to 

manipulate the gods to human will. Each of these 

practices are an attempt to appease a god so that 

they will do what you want, be it enticing Baal to 

cause your crops to grow or enticing Tiglath-

Pileser to protect your kingdom from invaders. 

But the worship of Yahweh, the true God, is 

not about manipulating Him to do what we want. 

The worship of God is not an attempt to mold God 

to our will, but to conform ourselves to His will 

(Moyer).  

Furthermore, We do not need to sacrifice our 

sons as burnt offerings to appease God or to earn 

His favor. God himself has provided the sacrifice of 

His own Son. 

He was wounded for our 

transgressions; he was crushed for our 

ƛƴƛǉǳƛǘƛŜǎΧΦ !ƭƭ ǿŜ ƭƛƪŜ ǎƘŜŜǇ ƘŀǾŜ ƎƻƴŜ 

astray; we have turned every one to his 

own way; and the LORD has laid on him 

the iniquity of us all. (Isaiah 53:5-6 ESV) 

The worship of Yahweh is not the worship of 

one god among many. It is the worship of the One 

true God, who gave up his own son, Jesus, as the 

sacrifice for our sin. Our worship is not an attempt 

to manipulate God to love us, for He has already 

demonstrated His great love for us by dying for us. 

Why, then would we want to worship any God but 

Him? 
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Timeline of Isaiah  
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Week 2: Overview of Isaiah  
Isaiah  

September 21 , 2008 

Background to Isaiah  

Author  

Isaiah 1:1 informs us that this book is a record 

of the visions of Isaiah, the son of Amoz. Isaiah 

was probably born to an influential upper class 

family (Malick), because he had access to the King 

(Is 7:3-4, 8:2, 30:1-7, 36-36). He was married to a 

prophet and had two children. (7:3, 8:3). He 

probably was a scribe in the employee of Uzziah (2 

Chronicles 26:22). Tradition states he was 

executed under the reign of the evil king, 

Manasseh. 

As will be discussed in the structure section 

below, the book of Isaiah has a clear division 

between chapters 1 ς 40 and chapters 41 -66. The 

first section deals with the nation of Judah during 

the time of the threat of invasion by Assyria in the 

eighth century BC. The second section deals with 

the nation in exile in Babylon. 

For this reason, in the late 18
th

 century, 

biblical scholars began hypothesizing that the 

second section of the book was written by a 

different author during the sixth century BC. This 

ŀƴƻƴȅƳƻǳǎ ŀǳǘƘƻǊ ǿŀǎ ŎŀƭƭŜŘ ǘƘŜ ά5ŜǳǘŜǊƻ-

LǎŀƛŀƘΦέ 

In 1895, the biblical scholar Bernard Duhm 

further suggested that the book actually has three 

authors. For most of the 20
th

 century all but the 

most conservative biblical scholars all agreed that 

the book was written either two or three different 

authors.  

Although few scholars outside of the 

evangelical community would consider the book 

to be the work of a single author, in the last 25 

years there has been more attention given to 

interpreting the book as a unified whole.   

The Case Against the Unity of Isaiah 

There are a number of different reasons to 

believe that Isaiah should not be considered as a 

unified book written by a single individual. 

First, there is a significant change in the style 

of the writing beginning around chapter 40. The 

ŦƛǊǎǘ ǎŜŎǘƛƻƴ ŦƻŎǳǎŜǎ ƳƻǊŜ ƻƴ DƻŘΩǎ ƧǳŘƎƳŜƴǘΣ 

ǿƘƛƭŜ ǘƘŜ ǎŜŎƻƴŘ ǎŜŎǘƛƻƴΩǎ ƭƻŦǘȅ ǇƻŜǘǊȅ ŦƻŎǳǎŜǎ 

ƳƻǊŜ ƻƴ ǘƘŜ ǊŜǎǘƻǊŀǘƛƻƴ ƻŦ DƻŘΩǎ ǇŜƻǇƭŜΦ 

Secondly, the author is addressing an 

audience in the Babylonian exile more than a 

ŎŜƴǘǳǊȅ ƭŀǘŜǊ ǘƘŀƴ LǎŀƛŀƘΦ ¢ƘŜ ŘƛǎŎǳǎǎƛƻƴ ƻŦ DƻŘΩǎ 

restoration of those in exile would have had very 

ƭƛǘǘƭŜ ǊŜƭŜǾŀƴŎŜ ŦƻǊ LǎŀƛŀƘΩǎ ŎƻƴǘŜƳǇƻǊŀǊƛŜǎΦ 

Third, Isaiah 45:1 states that Cyrus of Persia 

would free Israel from its Babylonian exile. For 

most scholars, the mention of this specific 

liberator nearly 200 years before his arrival is 

absurd. Clearly, then, the author must have 

written after the rise of Cyrus, for this prediction is 

too specific to possibly be written as early as the 

rest of the book. 

Finally, while Isaiah is specifically mentioned 

several times in the first 39 chapters of the book, 

he is not mentioned at all in the last section of the 

book. 

The Case for the Unity of Isaiah 

While there most scholars are convinced that 

Isaiah is written by multiple authors, there are 

compelling arguments for the unity of the book.  

First, the New Testament writers assume 

Isaiah as the author of the latter part of the book. 

Both the apostle John (John 12:38) and Paul 

(Romans 10:16) attribute chapter 53 to Isaiah. 

Matthew attributes chapter 40 to Isaiah (Matthew 
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3:3). Finally, when Jesus himself attends 

synagogue in Nazareth, He reads chapter 61, 

which, according to Luke, is from the prophet 

Isaiah (Luke 4:17-19).  In all the prophet Isaiah is 

mentioned 22 times in the New Testament, and of 

these, nine are specific references to the latter 

half of the book. The witness of the New 

Testament authors alone should provide sufficient 

evidence for the unity of the book of Isaiah.  

Secondly, while it is acknowledged that there 

is a change in style in the latter sections, these 

difference are outweighed by the similarities 

(Davis)Φ CƻǊ ŜȄŀƳǇƭŜΣ ǘƘŜ ǘƛǘƭŜ ŦƻǊ DƻŘΣ άǘƘŜ Iƻƭȅ 

hƴŜ ƻŦ LǎǊŀŜƭΣέ ƛǎ ǳǎŜŘ мн ǘƛƳŜǎ in chapters 1 to 39, 

and 14 times in chapters 40-66. However, this title 

is only used six other times in the rest of the Old 

Testament. 

Third, in chapters 41 ς 48, the author 

repeatedly makes the case that Yahweh is the only 

one true God because He can predict the future. 

For example: 

(Isaiah 44:6-8 ESV)  Thus says the 

LORD, the King of Israel and his 

Redeemer, the LORD of hosts: "I am the 

first and I am the last; besides me there is 

no god.   
7
 Who is like me?...Let them declare 

what is to come, and what will happen.   
8
 Fear not, nor be afraid; have I not 

told you from of old and declared it? And 

you are my witnesses! Is there a God 

besides me? 

If this section of the book does not predict the 

future but is merely a description of current or 

recent historical events, then it would negate the 

very argument being made (Oswalt, The Book of 

Isaiah Chapters 40-66 270). 

Finally, without exception, every ancient 

manuscript of Isaiah presents the book as a single 

unit. Even the Dead Sea Scrolls, which are dated as 

early as the second century BC, contains the 

complete book as a unit. Furthermore, there is no 

extra biblical evidence whatsoever to support the 

theory of multiple authors. Without exception, 

every ancient author assumes that Isaiah was the 

author of the entire book (Ortlund).  

If, then, Isaiah was the work of multiple 

authors, then one must hypothesize the 

circumstances under which these books were 

combined into a single presentation. Current 

scholarship can find no consensus on how this 

took place (Oswalt, The Book of Isaiah Chapters 1 - 

39 24-25). 

Date & Audience 

According to 1:1, Isaiah wrote the book during 

the reigns of Uzziah, Jotham, Ahaz and Hezekiah. 

This represents the major part of the 8
th

 century 

BC.  

Events in Israel  

The northern kingdom of Israel was ruled by 

King Jeroboam II during the reign of King Uzziah, 

and was experiencing a military and economic 

ǊŜǾƛǾŀƭΦ IƻǿŜǾŜǊΣ ŦƻƭƭƻǿƛƴƎ WŜǊƻōƻŀƳΩǎ ŘŜŀǘƘΣ 

Israel went into a downward spiral. The kingdom 

was in political chaos, with kings frequently being 

assassinated. The nation had rejected the worship 

of God and adopted the pagan practices of their 

neighbors. This included human sacrifice and 

temple prostitution.  

Because of the rebellion of the northern 

kingdom, God allowed Assyria to slowly capture 

the nation. First under the Assyrian king, Tiglath-

Pileser, Assyria captured Galilee and northern 

Israel in 740 BC. Finally the Assyrian king 

Shalmaneser brought about the fall of the Israelite 

capital, Samaria, in 722 BC, taking the inhabitants 

of the northern kingdom in exile.  

Events in Judah  

The Judean king Uzziah sought after God. He 

developed a sophisticated army and was 

economically very prosperous. However, as Uzziah 

grew in strength and prosperity he quit trusting 

God. God struck him with leprosy after he 

arrogantly performed a temple ritual reserved for 

the priests.  

Jotham, his son, ruled while his father had 

leprosy. While Jotham followed God, the people 
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were corrupt and increasingly followed the pagan 

religion.  

The next king, Ahaz, rejected God and tried to 

build an alliance with Tiglath-Pileser of Assyria. 

While he was helped militarily, he taxed the 

people and gave away the temple treasury to keep 

Assyria happy.  

The next king, Hezekiah, however, followed 

God and eliminated destroyed the pagan temples. 

However, militarily Judah was weak and faced a 

formidable enemy in Assyria, which was a 

constant threat in the north.  

Audience  

Isaiah is writing primarily to the nation of 

Judah which is increasingly under the threat of 

invasion from the Assyrian empire. The nation has 

rejected the worship of God and are increasingly 

relying on pagan religion and military strength for 

their salvation. Isaiah is also, however, writing to 

the generation which will be in exile, awaiting the 

hope of return to the Promised Land.  

Structure of Isaiah  

As previously mentioned, Isaiah is divided into 

two major sections:  

 Chapters 1-39 deal with the threat to Judah 

from the Assyrians.  

 Chapters 40-66 present a hope for deliverance 

from the coming Babylonian captivity.  

The first section of the book has four major 

sections:  

1. Chapters 1-с ǎŜǊǾŜ ŀǎ ŀ άƳƛƴƛ-ōƻƻƪέ
 

summarizing the major themes of the entire 

book (Baylis 288).  

2. Chapters 7-12 report the interaction between 

Isaiah and King Ahaz during the threat of 

invasion by the allied forces of Israel and 

Aram (Syria).  

3. Chapters 13-27 contain a series of oracles 

against various nations.  

4. Chapters 28-40 report the interaction 

between Isaiah and King Hezekiah during the 

threat of invasion by Assyria.  

The second section of the book has three 

major sections:  

1. Chapters 41-48 predict the deliverance of 

DƻŘΩǎ ǇŜƻǇƭŜ ŦǊƻƳ ŜȄƛƭŜ ƛƴ .ŀōȅƭƻƴ ōȅ /ȅǊǳǎΦ  

2. Chapters 49-59 predict the deliverance of 

DƻŘΩǎ ǇŜƻǇƭŜ ŦǊƻƳ ǘƘŜƛǊ ǎƛƴǎ ōȅ ǘƘŜ aŜǎǎƛŀƘΦ  

3. Chapters 60-66 predict the deliverance of 

DƻŘΩǎ ǇŜƻǇƭŜ ǘƻ ŦǳǘǳǊŜ ƎƭƻǊȅ ōȅ ǘƘŜ aŜǎǎƛŀƘΦ  

Purpose 

The book of Isaiah serves as a warning to the 

kingdom of Judah to not arrogantly trust in their 

own strength in the midst of crisis, but to trust in 

the Holy One of Israel who will bring about 

deliverance from Assyria, from the Babylonian 

exile, and ultimately from their sins.  

Theme  

There is condemnation for those who 

arrogantly place their trust in their own might. 

There is deliverance for those who humbly place 

their trust in the Holy One of Israel.  

Like a shepherd He will tend His flock, 

In His arm He will gather the lambs And 

carry them in His bosom; He will gently 

lead the nursing ewes. (Isaiah 40:10-11)  

It is He who sits above the circle of 

the earth, And its inhabitants are like 

grasshoppers, Who stretches out the 

heavens like a curtain And spreads them 

out like a tent to dwell in. He it is who 

reduces rulers to nothing, Who makes the 

judges of the earth meaningless. (Isaiah 

40:21-23)  

Judgment of the Proud Deliverance of the Humble 

The Pride of 
Judah 

The Pride of 
King Ahaz 

The Pride of 
the Nations 

The Humility 
of King 

Hezekiah 

Deliverance from 
Babylon by Cyrus 

Deliverance from sin 
by the Suffering 

Servant 

Deliverance to 
future glory by the 

Messiah 

1 6 7 12 13 27 28 40 41 48 49 59 60 66 
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Contents of Isaiah  

Judgment of the Proud (1 ɀ 40)  

The first forty chapters of the book address 

the people of Judah in the midst of the threat of 

the invading armies of Assyria. The focus is to 

declare their sin and predict the impending 

judgment on those who would put their trust in 

anyone or anything other than the Holy One of 

Israel. 

The Pride of Judah (Chapters 1 ς 5) 

The first five chapters of Isaiah serve as a 

summary of the entire book. These chapters 

stand-ŀƭƻƴŜ ƛƴ ǿƘŀǘ ƻƴŜ ǎŎƘƻƭŀǊ Ŏŀƭƭǎ ŀ άƳƛƴƛ-

ōƻƻƪΣέ ŎŀǇǘǳǊƛƴƎ ŀƭƭ ǘƘŜ ƳŀƧƻǊ ǘƘŜƳŜǎ ƻŦ LǎŀƛŀƘ 

(Baylis 288).  

The book begins by God calling on all of 

heaven and earth to hear His case against His 

people (1:2).  The major sin of the people is not 

ǘƘŀǘ ǘƘŜȅ ŀǊŜƴΩǘ ǊŜƭƛƎƛƻǳǎ όмΥмм-14), but that they 

are arrogant and materialistic (3:14-15), and that 

they have exploited the poor (3:2-4). Therefore, 

because they have oppressed the humble, God 

will humble the proud (2:11-17, 5:13-15).  

However, if the people humble themselves 

and repent, God promises to forgive them of their 

sins and bring them prosperity (1:19). If they do 

not repent, they would be conquered militarily 

(1:20, 5:26-30).   

The Humility of Isaiah (Chapter 6) 

In the year that King Uzziah died, Isaiah is 

taken into the midst of the throne room of God, 

ǿƘŜǊŜ ǘƘŜ ŀƴƎŜƭǎ ǎƘƻǳǘ ƻǳǘΣ άIƻƭȅΣ IƻƭȅΣ Iƻƭȅ ƛǎ 

the LORD ƻŦ ƘƻǎǘǎΦέ ¢ƘǊƻǳƎƘ ǘƘƛǎ ŜȄǇŜǊƛŜƴŎŜΣ LǎŀƛŀƘ 

ŎƻƳŜǎ ǘƻ ǳƴŘŜǊǎǘŀƴŘ ǘƘƛǎ ƛƳǇƻǊǘŀƴŎŜ ƻŦ DƻŘΩǎ 

holiness. This is demonstrated throughout his 

ǿǊƛǘƛƴƎǎΣ ŀǎ Ƙƛǎ ŦŀǾƻǊƛǘŜ ǘƛǘƭŜ ŦƻǊ DƻŘ ƛǎ άǘƘŜ Iƻƭȅ 

hƴŜ ƻŦ LǎǊŀŜƭΦέ  

²ƘŜƴ ŎƻƴŦǊƻƴǘŜŘ ǿƛǘƘ DƻŘΩǎ ƘƻƭƛƴŜǎǎΣ LǎŀƛŀƘ 

became aware of His own sinfulness, and that he 

ƛǎ ŘƻƻƳŜŘ όάWoe is me, for I am undone!έ). 

Fortunately God does not leave Isaiah in his 

doomed, woeful state. God takes the initiative to 

forgive, to purify and purge Isaiah of his sin so that 

he can be a used by God as His prophet. 

When confronted with the holiness of God, 

Isaiah learns humility. In comparison to the 

holiness of God there is no room for arrogance. 

God is holy, and we are not. 

The Pride of King Ahaz (Chapter 7 ς 12) 

During the reign of King Ahaz, Israel joined 

forces with Aram (Syria) to attack Jerusalem. 

Isaiah was sent by God to King Ahaz to reassure 

him that the LORD would protect Jerusalem if only 

Ahaz would place his faith in Him (7:3-9). Ahaz, 

ƘƻǿŜǾŜǊΣ ǘƘƛƴƪǎ ƘŜ ŘƻŜǎƴΩǘ ƴŜŜŘ ǘƘŜ LORD, for he 

has arranged an alliance with Assyria who would 

help him with the threat. So he arrogantly ignores 

ǘƘŜ ǎƛƎƴ ƻŦ DƻŘΩǎ ŘŜƭƛǾŜǊŀƴŎŜ όтΥмл-12). King Ahaz 

feared the armies of Aram and Israel more than he 

feared God (7:2b, 8:13). As a result, the very 

country which Ahaz will trust to save him will turn 

around and cause his ruin (7:17).  

!ƘŀȊΩǎ ŦŀƛƭǳǊŜ ŀǎ ŀ ƪƛƴƎ ǇǊƻƳǇǘǎ ǘƘŜ 

announcement of a future king who would rule His 

people well (9:6-7). This King will be God 

ƛƴŎŀǊƴŀǘŜΣ ŀǎ ƘŜ ƛǎ ǘƛǘƭŜŘΣ άaƛƎƘǘ DƻŘέ ŀƴŘ ά9ǘŜǊƴŀl 

CŀǘƘŜǊέ όфΥсύΦ Iƛǎ ǊŜƛƎƴ ǿƛƭƭ ƴŜǾŜǊ ŜƴŘΣ ŀƴŘ IŜ ǿƛƭƭ 

establish justice (11:3-5) and peace (11:6-9). He 

will gather the remnants of exiled Israel back to 

the land (11:11-13). This remnant will never again 

put their trust in human armies that will betray 

them, but will rely only in the Holy One of Israel 

(10:20). 

The Pride of the Nations (Chapters 13 ς 27) 

.ŜƎƛƴƴƛƴƎ ƛƴ ŎƘŀǇǘŜǊ моΣ LǎŀƛŀƘ ŘŜŎƭŀǊŜǎ DƻŘΩǎ 

judgment on Judah and the surrounding nations. 

The common sin of each of these nations is their 

arrogance. They each believed in their own 

strength and abilities and were proud. They did 

not give God his due consideration.  

The key passage dealing with the sin of 

arrogance comes in the middle of an oracle 

against the nation of Babylon (14:12-15). Here, 

Isaiah is describing to us the fall of not just 
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Babylon, but Satan himself. The original sin of 

Satan, and the sin of each of the nations is that of 

arrogance. This belief that one can be as great as 

God himself, is abhorrent to God. God will 

humiliate those who are arrogant and proud.  

This section of Isaiah reaches its climax in a 

declaration of final judgment against the pride of 

the whole earth (Chapter 24). God will bring an 

end to the rebellion of Satan, and he will punish all 

the arrogant kings of the earth (24:21). This will 

ǘƘŜƴ ǳǎƘŜǊ ƛƴ DƻŘΩǎ ǊƛƎƘǘŜƻǳǎ ǊŜƛƎƴ ŦǊƻƳ ½ƛƻƴ 

(24:23).  

Isaiah then completes the section with a song 

of praise for God who defeats the arrogant and 

lifts up the humble. God will be a defense to the 

helpless (25:4), and will establish his kingdom of 

peace and prosperity for those who trust in the 

Lord (26:2-4). He will raise the dead back to life 

and bring them into His kingdom (26:19).  

The Humility of King Hezekiah (Chapters 28 ς 39) 

In chapters 7 ς 12 King Ahaz is confronted 

with an invading army and must choose to trust 

God for deliverance or trust in a foreign alliance. In 

chapters 29 ς офΣ !ƘŀȊΩǎ ǎƻƴΣ YƛƴƎ IŜȊŜƪƛŀƘ ŦŀŎŜǎ 

the same choice. However, unlike his father, 

Hezekiah chooses to trust in the Lord rather than 

the armies of men. Hezekiah serves as a contrast 

to the arrogance of the nations and is an 

illustration of one who humbly trusts in the Lord.  

The army of Assyria is outside the gates of 

Jerusalem, and the Assyrian general calls out to 

the people of Jerusalem to surrender. He tells 

them they cannot trust Egypt to rescue them 

(36:6), and that they cannot trust in the LORD to 

rescue them either (36:7, 18-20). 

¢ƘŜ ƎŜƴŜǊŀƭΩǎ ŦƛǊǎǘ ǎǘŀǘŜƳŜƴǘ ǿŀǎ ŀŎŎǳǊŀǘŜΦ 

Egypt could not be trusted to rescue Jerusalem. 

Isaiah himself had warned that the people were 

not to trust Egypt in 30:1-3. To trust in Egypt and 

military strength would be a sign of the pride and 

arrogance which Isaiah had just condemned. 

Furthermore, in chapter 20 Isaiah even prophesied 

that Assyria would conquer Egypt.  

But Hezekiah took offense that His God could 

not be trusted to rescue them. Hezekiah responds 

to the Assyrian threat by praying to God (37: 16-

нлύΦ Lƴ ǘƘƛǎ ǇǊŀȅŜǊΣ IŜȊŜƪƛŀƘ ŀŦŦƛǊƳǎ DƻŘΩǎ 

greatness and his own inadequacy. Where others 

might trust in military might, Hezekiah would trust 

in God.  

Lƴ ǊŜǎǇƻƴǎŜ ǘƻ IŜȊŜƪƛŀƘΩǎ ǇǊŀȅŜǊΣ DƻŘ ǎŜƴŘǎ 

Isaiah to tell Hezekiah that He will deliver 

Jerusalem. Assyria will leave without a battle 

(37:36-37).  

With chapter 39, the focus of attention moves 

from Assyria and its threat to Israel and Judah, to 

Babylon. The rest of the book will focus on the 

exile to Babylon predicted in this chapter, and will 

speak primarily to that future generation awaiting 

deliverance from their Babylonian exile.  

DƻŘΩǎ CŀƛǘƘŦǳƭƴŜǎǎ ǘƻ ǘƘŜ IǳƳōƭŜ ό/ƘŀǇǘŜǊ плύ 

Isaiah 40 serves as a transitional chapter in 

the book. It continues the theme of judgment to 

the arrogant, but also begins the theme of comfort 

and hope to the humble which characterizes the 

rest of the book.  

In verses 12-26, Isaiah shows how far God is 

ŀōƻǾŜ Ƙƛǎ ŎǊŜŀǘƛƻƴΦ IŜ ŘŜŎƭŀǊŜǎ ǘƘŀǘ ǘƻ DƻŘΣ άǘƘŜ 

ƴŀǘƛƻƴǎ ŀǊŜ ŀǎ ŀ ŘǊƻǇ ƛƴ ŀ ōǳŎƪŜǘΣέ ŀƴŘ άŀǊŜ 

ŎƻǳƴǘŜŘ ōȅ IƛƳ ƭŜǎǎ ǘƘŀƴ ƴƻǘƘƛƴƎΦέ ¢ƘŜ 

haughtiness of the nations is foolishness when you 

ƭƻƻƪ ŀǘ ƛǘ ŦǊƻƳ DƻŘΩǎ ǇŜǊǎǇŜŎǘƛǾŜΦ  

.ǳǘ ƛŦ ǿŜ ǳƴŘŜǊǎǘŀƴŘ ƻǳǊ ǇƭŀŎŜ ŦǊƻƳ DƻŘΩǎ 

perspective, God will comfort us and give us 

strength (v. 27-31).  

(Isaiah 40:29 ESV)  He gives power to 

the faint, and to him who has no might he 

increases strength. 

Deliverance of the Humble (41 ɀ 66)  

The final 26 chapters of the book are 

prophecies of hope and restoration for Israel. 

There is the redemption for the nation as it 

returns from the Babylonian exile under Cyrus of 

Persia (Chapters 41-49). More important, 

however, is the redemption of Israel from its state 

of sin (Chapters 50-49). This redemption requires 

the sacrifice of one known as the Servant of the 

LORD. The book ends with a description of the 

restored kingdom of Israel (Chapters 60-66).  
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Deliverance from Babylon (Chapters 41 ς 48) 

Chapters 41-48 prophesy the deliverance of 

the Jews from captivity by Cyrus (44:28-45:1). This 

is primarily fulfilled in Cyrus. However, some of 

the predictions also have a secondary fulfillment in 

a ǇŜǊǎƻƴ ǘŜǊƳŜŘ άǘƘŜ {ŜǊǾŀƴǘ ƻŦ ǘƘŜ LORDΦέ 

Isaiah wrote this passage almost two 

centuries before Cyrus was even born. Cyrus was 

not a worshipper of God (45:4). Nevertheless, God 

can use a worldly leader even when he does not 

acknowledge that he is being used as an agent of 

God.  

God will save the nation through His 

manipulation of the geopolitical situation, for He is 

the one who delivers up nations and subdues 

kings (41:2b). Therefore, His people do not need 

to be afraid, even in the midst of their exile.  

DƻŘΩǎ ŘŜƭƛǾŜǊŀƴŎŜ ōȅ /ȅǊǳǎ Ƙŀǎ ŀ ǎǇŜŎƛŦƛŎ 

purpose. First, it is to declare to His own people 

that He was their God, and that He alone was God.  

(Isaiah 44:6 ESV) Thus says the LORD, 

the King of Israel ΧϦL ŀƳ ǘƘŜ ŦƛǊǎǘ ŀƴŘ L ŀƳ 

ǘƘŜ ƭŀǎǘΤ ōŜǎƛŘŜǎ ƳŜ ǘƘŜǊŜ ƛǎ ƴƻ ƎƻŘΦέ 

Secondly, the restoration of Israel would 

declare to all the nations that Yahweh was the one 

true God. There will be a day when the nations will 

be subservient to Israel and they will say:  

(Isaiah 45:14 ESV) They will plead 

ǿƛǘƘ ȅƻǳΣ ǎŀȅƛƴƎΥ ά{ǳǊŜƭȅ DƻŘ ƛǎ ƛƴ ȅƻǳΣ 

and there is no other, no god besides 

ƘƛƳΦέ 

Deliverance from Sin (Chapters 49 ς 59) 

Isaiah mentions several times throughout 

chapters 40-рр ŀ ǇŜǊǎƻƴ ƪƴƻǿƴ ŀǎ ǘƘŜ ά{ŜǊǾŀƴǘ ƻŦ 

the LORDΦέ ¢Ƙƛǎ ǎŜǊǾŀƴǘ ƛǎ ŘŜǎŎǊƛōŜŘ ƛƴ ŀ ǎŜǊƛŜǎ ƻŦ 

ŦƻǳǊ ά{ŜǊǾŀƴǘ {ƻƴƎǎέ (Lindsey):
 

 

 The Call of the Servant (Isaiah 42:1-9) - The 

Servant will receive the Spirit of the Lord and 

will bring a new covenant to the whole earth.  

 The Commission of the Servant (Isaiah 49:1-

13) - The Servant will bring Israel back to the 

worship of the Lord and will be light to all the 

nations, that salvation might come to the 

ends of the earth.  

 The Commitment of the Servant (Isaiah 50:4-

11) - The Servant has obediently gone 

through suffering. God will vindicate Him and 

will bring judgment upon those who reject 

Him.  

 The Career of the Servant (Isaiah 52:13-53:12) 

ς The Lord praises His servant because He 

willingly suffers a death for the sins of Israel 

and the entire world. 

Jesus stated IŜ ƛǎ LǎŀƛŀƘΩǎ ά{ŜǊǾŀƴǘ ƻŦ ǘƘŜ 

LORDΣέ fulfilling the suffering of the servant 

described in the fourth song:  

(Luke 22:37 ESV) For I tell you that 

ǘƘƛǎ {ŎǊƛǇǘǳǊŜ Ƴǳǎǘ ōŜ ŦǳƭŦƛƭƭŜŘ ƛƴ ƳŜΥ ά!ƴŘ 

he was numbered with the 

ǘǊŀƴǎƎǊŜǎǎƻǊǎΦέ CƻǊ ǿƘŀǘ ƛǎ ǿǊƛǘǘŜƴ ŀōƻut 

me has its fulfillment. 

Deliverance to Future Glory (Chapters 60 ς 66) 

¢ƘŜ ōƻƻƪΩǎ Ŧƛƴŀƭ ǎƛȄ ŎƘŀǇǘŜǊǎ ŎƻƴŎƭǳŘŜ ǿƛǘƘ ŀ 

description of the final deliverance of Israel to 

future glory during the Messianic kingdom.  

The promise of the future kingdom for Israel 

begins with the gathering of the Jews from all the 

corners of the earth back to Jerusalem and the 

Promised Land (60:4). When Israel returns, she will 

no longer be subservient to the other nations.  

This will be a time of unprecedented peace 

and prosperity for Israel and the entire world. 

Violence and war will be abolished, because the 

Messiah will serve as the judge. This time of 

healing and peace will allow people to live 

amazingly long lives (65:20). 

DƻŘΩǎ ǇŜƻǇƭŜ ǿƛƭƭ ōŜ ƳŀŘŜ ǊƛƎƘǘŜƻǳǎ ŀƴŘ ǘƘŜȅ 

will never again depart from following the Lord 

όслΥнмύΦ IƻǿŜǾŜǊΣ ǘƘŜ ƎǊŜŀǘŜǎǘ ŀǎǇŜŎǘ ƻŦ LǎǊŀŜƭΩǎ 

future glory, is the LORD himself will dwell 

physically in Jerusalem.  

This description of the coming kingdom is 

brings comfort to a people entering exile. God has 

not forsaken them. But to participate in this 

kingdom, Israel needs to humbly trust in the 

salvation of the LORD. 
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Week 3: The Pride of Judah 
Isaiah 1 - 5 

September 28 , 2008 

'ÏÄȭÓ #ÁÓÅ !ÇÁÉÎÓÔ *ÕÄÁÈ ɉ#ÈÁÐÔÅÒ ρɊ 

The Condition of Judah (1:2 -9)  

The first five chapters of Isaiah serve as a 

summary of the entire book. These chapters stand 

ŀƭƻƴŜ ƛƴ ǿƘŀǘ ƻƴŜ ǎŎƘƻƭŀǊ Ŏŀƭƭǎ ŀ άƳƛƴƛ-ōƻƻƪΦέ ¢Ƙƛǎ 

book captures all the major themes of Isaiah 

(Baylis 288).  

This section does not explicitly reveal the time 

in which is written. However verses 1:7-8 indicates 

it was a time when Judah was surrounded by 

foreign armies, standing alone amidst the 

destruction around her. Most likely, this section 

reflects the time when the northern kingdom had 

fallen to Assyria and had been led into exile.  

In this context, God is trying to reason with 

the remaining southern kingdom, presenting His 

case against them and asking why they persist in 

their sins when they have seen the destruction 

around them. 

God Presents the Case Against Judah (1:2-3) 

The book of Isaiah opens with the LORD 

presenting his case to the heavens and the earth 

όмΥнŀύΦ !ǎ DƻŘ ƭŀȅǎ ƻǳǘ LǎǊŀŜƭΩǎ ǎƛƴǎΣ ŀƭƭ ŎǊŜŀǘƛƻƴ ǿƛƭƭ 

serve as a witness against his people. 

The accusation from God is that his children 

have rebelled against him (1:2b). This is not some 

cold, impersonal judgment of a distant God 

against some foreign nation. This is a personal 

offense. These are the His children whom He has 

reared. These are His people whom He has 

nurtured.  

God condemns His people for their stupidity. 

Even the ox and donkey know its master and from 

where their next meal comes (1:3a). The Israelites 

long considered the ox and the donkey to be 

among the most stupid of animals (Oswalt, The 

Book of Isaiah Chapters 1 - 39)Φ IƻǿŜǾŜǊΣ DƻŘΩǎ 

people do not know their master and they do not 

understand from where their provision comes 

(1:3b). 

God is showing that the condition of His 

people is not the result of some arbitrary 

judgment on His part. This is personal, and their 

current condition is the natural result of their 

ignorance of the LORDΩS special relationship and 

care for His people.  

Isaiah Describes the Condition of Judah (1:4-9) 

Lƴ ǾŜǊǎŜ пΣ ǘƘŜ ǾƻƛŎŜ ŎƘŀƴƎŜǎ ŦǊƻƳ DƻŘΩǎ 

accusation in verses 2-оΣ ǘƻ LǎŀƛŀƘΩǎ ŘŜǎŎǊƛǇǘƛƻƴ ƻŦ 

WǳŘŀƘΩǎ ŎǳǊǊŜƴǘ ŎƻƴŘƛǘƛƻƴΦ ! ǘƻƴŜ ƻŦ ƭŀƳŜƴǘ ƛǎ ǎŜǘ 

immediately as if Isaiah begins with a heavy sigh: 

ά!ƘΗέ /ƻƴƴŜŎǘƛƴƎ ǿƛǘƘ ǘƘŜ ƳŜǘŀǇƘƻǊ ƻŦ ǘƘŜ ƻȄ ŀƴŘ 

donkey in verse 3, Isaiah describes the sin of the 

people as a burden weighing them down.  

Their sin is not just some random foolish acts, 

but is a personal act of betrayal against the LORD, 

the Holy One of Israel. The first name for God 

(LORD) is the personal name of God given to show 

the close relationship between God and His 

people. The second name reminds them that their 

God is the one and only god, the transcendent 

creator. Both of these names make their betrayal 

all the more heinous. 

In verses 5-6 Isaiah describes the results of 

this betrayal with a metaphor of a sick body. The 

heart is faint and there are bruises and sores all 

over the body. The nation is compared to a 

wounded body. This anticipates the bruising and 

wounding of our savior that will be described in 

Isaiah 53 as he takes on our iniquities. 

In verses 7-8, the description becomes more 

literal as he shows the desolation of the land as 

Judah stands alone amidst the destruction of the 

invading armies. The chosen people of God would 
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have been completely wiped out just as Sodom 

and Gomorrah were in Genesis 19, except that the 

LORD OF hosts allowed this remnant, Judah, to 

ǊŜƳŀƛƴΦ ¢ƘŜ ǇƘǊŀǎŜ άƻŦ Ƙƻǎǘǎέ ƛǎ ŀ ƳƛƭƛǘŀǊȅ ǘŜǊƳΣ 

ŀƴŘ ŎƻǳƭŘ ŀƭǎƻ ōŜ ǘǊŀƴǎƭŀǘŜŘΣ άLORD OF the 

ƘŜŀǾŜƴƭȅ ŀǊƳƛŜǎΦέ Lǘ ŜƳǇƘŀǎƛȊŜǎ ǘƘŀǘ ǘƘŜ 

destruction and the leaving of the remnant was 

not the doing of human armies, but was directed 

by the heavenly general, the LORD. 

The Contrast of Religion and 
Repentance (1:10 -20)  

To compare Judah to Sodom and Gomorrah 

would have been a highly inflammatory comment 

ǘƻ LǎŀƛŀƘΩǎ ǊŜŀŘŜǊǎΣ ŜǎǇŜŎƛŀƭƭȅ ŀǎ ƘŜ ǊŜǇŜŀǘǎ ǘhe 

accusation in verse 10. It is as if Isaiah is 

intentionally provoking the people so they will 

listen to the voice of God in the coming verses.  

The people cannot see their own sin because 

they are very religious people. They must be 

wondering, "How can we be compared to Sodom 

when we are so devout in our religious practices?" 

God will show them by demonstrating the 

difference between religion and repentance. 

God Rejects Hypocritical Religion (1:10-15) 

The people of Judah were very religious. They 

practiced all the temple rituals and rites. They 

brought their sacrifices to God. They celebrated 

religious festivals. They prayed to God. They kept 

the Sabbath. 

However, these practices were merely 

external acts without any accompanying change of 

heart. The sacrificial system was designed by God 

in the Torah to represent the forgiveness of sin 

offered by God. They serve as a symbol of their 

inward repentance. However, Judah had turned 

the symbolic act of sacrifice into something 

sacramental. That is, they came to believe that it 

was the physical act of sacrifice that resulted in 

the forgiveness, not the heart of repentance that 

the sacrifice symbolized. 

In a modern day context, this would be like 

being baptized without truly giving your heart to 

Jesus. The physical act of baptism does not 

mystically cleanse us of sin. It is a symbol of the 

cleansing that comes through internal faith we 

place in Christ. 

This is the primary difference between 

religion and repentance. Religion seeks to win 

DƻŘΩǎ ŦŀǾƻǊ ǘƘǊƻǳƎƘ ǎƻƳŜ external physical act: be 

it animal sacrifices and religious festivals or be it 

going to church, giving money to charity, baptism, 

and communion. Religion seeks to manipulate God 

into doing what we want through some external 

show. Religion is trying to get God to act according 

to our will. Repentance is God getting us to act 

according to His will. 

Attending a worship service when our hearts 

are not prepared to worship truly only mocks God. 

Giving money to the church without a heart of 

thanksgiving is merely an attempt to bribe God. 

tŀǊǘƛŎƛǇŀǘƛƴƎ ƛƴ ǘƘŜ [ƻǊŘΩǎ {ǳǇǇŜǊ ǿƛǘƘƻǳǘ ōŜƛƴƎ ƛƴ 

communion with God and your brothers and 

sisters in Christ invites judgment from God (1 

Corinthians 11:27-29). 

This does not mean that we should forsake 

the external manifestations of our faith. God is not 

asking the people of Judah to cease making 

sacrifices and praying. Instead, he is asking them 

to cease trying to appease God through empty 

actions and instead to repent in their hearts. 

Likewise, there is great value in baptism, 

communion, church attendance, and giving when 

it is an expression of our heart. But if we are doing 

ǘƘŜǎŜ ǘƘƛƴƎǎ ǘƻ ǿƛƴ DƻŘΩǎ ŦŀǾƻǊ ǿŜ ŘƛǎƘƻƴƻǊ IƛƳ 

and fool ourselves into thinking we are right with 

God when we are not.  

God Pleads for True Repentance (1:16-20) 

The practice of religion without repentance is 

an act of arrogance. It is an attempt to earn 

salvation through our works. However, salvation is 

not by works, so that we might boast (Ephesians 

2:8-9). Salvation comes through humble 

repentance. It comes through admitting our sinful 

state before God.  

Furthermore, when we recognize our own 

humble state before God, then we will also seek 

justice for others who are humble. We will seek to 

care for the widow and the orphan (Isaiah 1:17). 

When we admit that we are needy people, then 
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we will actively seek to meet the needs of others. 

¢Ƙƛǎ ƛǎΣ ŀŎŎƻǊŘƛƴƎ ǘƻ WŀƳŜǎ мΥнтΣ άǘǊǳŜ ǊŜƭƛƎƛƻƴΦέ 

When we stop trying to manipulate God and 

humbly recognize our sinful state before Him, then 

we find forgiveness. God pleads with us to think 

about this simple truth.  

 Come now, let us reason together, says 

the LORD.  

Though your sins are like scarlet, 

They shall be white as snow. 

Though they are red like crimson, 

They shall become like wool. 

(Isaiah 1:18 ESV) 

The Coming Judgment (1:21 -31)  

After laying out their sins, Isaiah then foretells 

the coming judgment of God. This is not a 

vindictive judgment, but a means by which God 

will transform his people into His faithful followers 

again. 

The Unfaithful City to be made Failthful (1:21-26) 

Isaiah begins by showing the depths to which 

Judah has fallen. Jerusalem was the faithful city, 

but now she is a prostitute. She used to be 

righteous, but now she is a murderer (1:21). She 

has become polluted, as silver becomes polluted 

with dross and wine becomes diluted with water 

(1:22). The rulers are motivated by greed, taking 

bribes and not protecting the weak and the 

helpless (1:23). 

As God brings judgment, he seeks to right 

these wrongs. Whereas they have become like 

polluted silver, God will now smelt away the dross 

and remove the impurities among them (1:25). 

Whereas the rulers are unjust, God will restore the 

judges and counselors (1:26a). As a result, the city 

likened to an unfaithful whore will become faithful 

again, and the city characterized by murder will be 

called the city of righteousness (1:26b). 

Justice and Judgment will come to Zion (1:27-31) 

How one perceives this refining of Jerusalem 

depends on whether you have a humble heart of 

repentance or an arrogant heart of rebellion. To 

the penitent, this refining will bring justice and 

redemption (1:27). However, to the rebellious, 

they shall be consumed (1:28). 

DƻŘ ǿƛƭƭ ǘŀƪŜ άǘƘŜ ƻŀƪǎ ǘƘŀǘ ȅƻǳ ŘŜǎƛǊŜŘέ 

(1:29) and will turn it into kindling (1:31). Idol 

worship often took place amongst the oak trees 

(Ezekiel 6:13, Hosea 4:13).  

Idolatry is the ultimate unfaithfulness to God. 

It is for this reason that Jerusalem is compared to 

a prostitute (1:21). This impurity in the silver, 

then, is the idolatrous practices of the people. 

Only when this is removed will justice and 

redemption come to the people. 

The Futility of Faith in Humanity (Chapters 2 -4)

Isaiah saw his share of poor leadership 

amongst the nations of Israel and Judah in the 

ŜƛƎƘǘƘ ŎŜƴǘǳǊȅ ./Φ ¢ƘŜ ƴƻǊǘƘŜǊƴ ƪƛƴƎŘƻƳΩǎ ƭŀǎǘ 

decades were characterized by a series of military 

coups and kings who were poor diplomats. In the 

southern kingdom, Ahaz made a series of foreign 

policy blunders that nearly bankrupted the 

country, both economically and spiritually. 

In the midst of this political and economic 

chaos, Isaiah reminds the people that putting their 

trust in political leadership or economic well being 

is futile.  

While human leadership and human 

provisions cannot be trusted, God will usher in a 

kingdom with perfect leadership and perfect 

provision. The descriptions of this coming kingdom 

in 2:1-5 and 4:2-6 serve as bookends to this 

section of the book as a way to contrast the futility 

of human political and economic systems with 

DƻŘΩǎ ŎƻƳƛƴƎ ƪƛƴƎŘƻƳΦ 

Futility of Human Glory (2:1 -22)  

The Coming Rule of God Over the Nations (2:1-5) 

Isaiah 2:1 clearly marks a transition from 

chapter 1, declaring this to be a new Word that 

Isaiah saw regarding Judah and Jerusalem. 

¢ƘŜ ŜǾŜƴǘǎ ŘŜǎŎǊƛōŜŘ ǿƛƭƭ ŎƻƳŜ άƛƴ ǘƘŜ ƭŀǘǘŜǊ 

ŘŀȅǎΣέ ǿƘƛŎƘ ƛǎ ŀ ŎƻƳƳƻƴ ǇƘǊŀǎŜ ƛƴ ōƛōƭƛŎŀƭ 
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prophecy. It is used both of the first and second 

advent of Christ. In this case, it appears Isaiah is 

describing events in the second advent of Christ 

where He will establish his earthly kingdom with 

its capital in Jerusalem. 

In this new kingdom, Jerusalem will be the 

center of political and economic power. Christ will 

legislate new laws from here (2:3) and render 

judgment between the nations (2:4a). His 

authority shall usher in an era of peace and 

prosperity as war is abolished and peace reigns 

(2:4b).  

 

 
In light of this hope, Isaiah calls on Israel to 

άǿŀƭƪ ƛƴ ǘƘŜ ƭƛƎƘǘ ƻŦ ǘƘŜ LORDέ όнΥрύΦ 

The Futility of  Trusting in Foreign Nations (2:6-
22) 

In the midst of the chaos in Israel and Judah at 

this time, it was probably very tempting to look at 

the power and success of the nations around them 

and envy the stability and peace there. Judah was 

a backwards third world nation in those days, and 

ƛǘ ǿƻǳƭŘ ƘŀǾŜ ōŜŜƴ Ŝŀǎȅ ŦƻǊ DƻŘΩs people to desire 

the glory of Assyria. 

Isaiah describes this in verses 2:6-8. The 

ǇŜƻǇƭŜ ƭƻƻƪŜŘ ƭƻƴƎƛƴƎƭȅ ŀǘ !ǎǎȅǊƛŀΩǎ ǊƛŎƘŜǎ ŀƴŘ 

their military might (2:7). Therefore, they were 

ǘŜƳǇǘŜŘ ǘƻ ǘǊǳǎǘ ƛƴ !ǎǎȅǊƛŀΩǎ ƎƻŘǎ ŀǎ ǿŜƭƭ όнΥуύΦ 

Isaiah will make the case that it is futile to 

trust in the foreign gods and the wealth and 

power of foreign nations. Why should Judah be 

envious then if the nations will someday bow 

down to Israel (2:1-5), if God will bring down the 

lofty (2:11-18) and if they themselves will give up 

on their own gods in favor of the LORD? 

 

First, verses 2:1-5 already have shown that 

God will bring a kingdom with greater peace and 

prosperity than they can ever achieve by trusting 

in foreign leadership.  

Secondly, the terror and majesty of the LORD is 

ƎǊŜŀǘŜǊ ǘƘŀƴ !ǎǎȅǊƛŀΩǎ ƳƛƭƛǘŀǊȅ ƳƛƎƘǘ ŀƴŘ ƎƭƻǊȅ 

(2:10). In that latter day God will bring down the 

lofty pride of men and He alone will be the exalted 

one (2:11, 19). 

Isaiah goes into great detail in the following 

verses, as he describes how all the admirable 

things of men will be brought low. The cedars of 

Lebanon, the oaks of Basham (2:13), the 

mountains (2:14), the towers and fortified walls 

(2:15), and their ships (2:16) will all be nothing 

ŎƻƳǇŀǊŜŘ ǘƻ ǘƘŜ ǎǇƭŜƴŘƻǊ ƻŦ ǘƘŜ [ƻǊŘΩǎ ƳŀƧŜǎǘȅΦ 

Thirdly, in the end, these high and mighty 

people will be reduced to hiding in caves as they 

face the terror of the one true God (2:10, 19, 21). 

In that day, they will give up on their own gods 

(2:20).  

Finally, Isaiah summarizes his argument by 

imploring them: 

Stop regarding man 

In whose nostrils is breath, 

For of what account is he? 

(Isaiah 2:2 ESV) 

God is the one who breathed life into the 

nostrils of man. Why then should you admire or 

trust in man rather than God? 

Futility of Human Leadership (3:1 -
4:6)  

As the northern kingdom was running through 

kings rapidly and the southern kingdom dealt with 

the incompetence of King Ahaz, Isaiah warns the 

people not to put their hope in human political 

solutions and human leaders. To do so invites 

disappointment when people fail to live up to their 

political responsibilities. Instead, we should put 

our hope in the coming Messiah who will be the 

perfect king in a perfect coming kingdom. 

Figure 2 - Wall outside the United Nations building in 
New York City with a quote from Isaiah 2:4. 
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The Futility of Trusting in Human Leaders (3:1-15) 

This 15-verse section begins and ends with 

tƘŜ ƴŀƳŜ ƻŦ DƻŘΣ άǘƘŜ [ƻǊŘ GOD ƻŦ ƘƻǎǘǎΦέ 

Literally, this name means Master or Sovereign 

Yahweh of the heavenly armies. God is the true 

sovereign and is and should always be recognized 

as the true king of Israel. The human kings on the 

throne are merely vassals of the true heavenly 

king.  

However, now because of the incompetent 

ƭŜŀŘŜǊǎƘƛǇ ƻŦ WǳŘŀƘΩǎ ƎƻǾŜǊƴƳŜƴǘΣ {ƻǾŜǊŜƛƎƴ [ƻǊŘ 

of hosts will be taking away his support (3:1) and 

Ƙƛǎ ǇǊŜǎŜƴŎŜ όоΥуύ ŦǊƻƳ άWŜǊǳǎŀƭŜƳ ŀƴŘ WǳŘŀƘΦέ 

God will depose the current leadership, including 

leaders in all arenas and all ranks. Military leaders, 

civil leaders, and religious leaders will all be 

ŘŜǇƻǎŜŘ όоΥнύΣ ŀǎ ǿƛƭƭ ƳŜƴ ƻŦ Ǌŀƴƪ Řƻǿƴ ǘƻ άǘƘŜ 

ŎŀǇǘŀƛƴ ƻŦ ŦƛŦǘȅέ όоΥоύΦ 

As these leaders are deposed, the people will 

be desperate to find anyone to lead. Boys will 

become the princes (3:4) and anyone with even 

the slightest wealth will be asked to rule (3:6-7). 

The result is anarchy and oppression (3:5). 

What Isaiah is describing here is the strategy 

employed by the conquering empires of the day. 

In order to exercise dominance over a conquered 

territory both Assyria and Babylon would take into 

exile the governing nobility of the vanquished 

nation. An example of this is found in Daniel 1, 

when Nebuchadnezzar conquers Judah in 601 BC 

and he hauls away to Babylon the brightest young 

men of Judah (including Daniel), leaving Judah 

with incompetent leadership. 

The removal of the presence of God from 

Jerusalem and Judah (3:8) is not merely a 

metaphorical removal. In Exodus 40 and in 1 Kings 

8, the glory of God came and filled the tabernacle 

ŀƴŘ ǘƘŜ ǘŜƳǇƭŜ ǊŜǎǇŜŎǘƛǾŜƭȅΦ DƻŘΩǎ ǎǇŜŎƛŀƭ 

presence was found to be in the temple located in 

WŜǊǳǎŀƭŜƳΦ ¢ƘŜ ŦŀƛƭǳǊŜ ƻŦ WǳŘŀƘΩǎ ƭŜŀŘŜǊǎƘƛǇ ƛǎ ǘƻ 

mock the glory of God dwelling with them in 

Jerusalem. For this reason, he will remove his 

support from the city and the kingdom. 

Now, with leadership gone and without the 

support of their God, Judah will decay into 

anarchy. People will no longer even hide their sins 

(3:9). They will now have to face the natural 

consequences of their evil (3:10).  

With the normal male leadership deposed, 

those posts will now fall to infants and women 

(3:12). Isaiah is not making a case against female 

leadership here. In the culture of that day, women 

were rarely called upon to lead. Instead, he is just 

describing the reality of the leadership vacuum 

taking place. 

In the midst of this anarchy, the Lord himself 

will come into this leadership vacuum and he will 

judge the elder and princes for crushing His people 

ŀƴŘ άƎǊƛƴŘƛƴƎ ǘƘŜ ŦŀŎŜ ƻŦ ǘƘŜ ǇƻƻǊέ όоΥмо-15). 

The Futility of Trusting in Human Possessions 
(3:16-4:1) 

The incompetence of King Ahaz was not just a 

foreign policy crisis, but it led to economic ruin for 

the nation as well. To keep Assyria at bay, Judah 

had to pay an exorbitant tribute. To balance the 

palace treasury Ahaz burdened the people with 

taxes that decimated the economy. 

However, there were some haughty 

άŘŀǳƎƘǘŜǊǎ ƻŦ ½ƛƻƴέ ǿƘƻ ƘŀŘ ǇƭŀŎŜŘ ǘƘŜƛǊ ǘǊǳǎǘ ƛƴ 

materialism. These women, with outstretched 

necks, wanton eyes, would walk around Jerusalem 

Řŀƛƴǘƛƭȅ ǿƛǘƘ άǘƛƴƪƭƛƴƎ ŦŜŜǘέ όоΥмсύΦ ¢ƘŜȅ ƘŀŘ Ǉǳǘ 

their hope in shopping for clothes, jewelry, and 

perfume.  

In the coming judgment, however, their 

possessions will be unable to save them. God will 

take away their new hairdo and give them bald 

scabbed heads. God will take away their clothes 

and reveal their secret parts. 

Instead, their beautiful clothes and jewelry 

will be replaced with garments of captivity.  

 Instead of perfume, there will be rottenness 

 Instead of a belt, a rope 

 Instead of rich robes, sackcloth 

 Instead of beauty, branding 

As the men are killed off in war or led off into 

captivity, the ratio of men to women will become 

ƻǳǘ ƻŦ ōŀƭŀƴŎŜΦ ά{ŜǾŜƴ ǿƻƳŜƴ ǎƘŀƭƭ ǘŀƪŜ ƘƻƭŘ ƻŦ 
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ƻƴŜ ƳŀƴΣέ ǎŜŜƪƛƴƎ ǘƻ ŦƛƴŘ ŀ ƘǳǎōŀƴŘ ǘƻ ǇǊƻǘŜŎǘ 

them. 

The Coming Leadership of the Messiah (4:2-6) 

In the midst of this political and economic 

ŎƘŀƻǎΣ ǘƘŜǊŜ ǿƛƭƭ ŀǊƛǎŜ ŀ ƘƻǇŜΦ άLƴ ǘƘŀǘ ŘŀȅΣέ 

ǎǇŜŀƪǎ ƻŦ ǘƘŜ ǎŀƳŜ άƭŀǘǘŜǊ Řŀȅǎέ ŘŜǎŎǊƛōŜŘ ƛƴ нΥнŦŦΦ 

As a bookend to this section, Isaiah describes 

again the coming kingdom of God.  

¢Ƙƛǎ ƪƛƴƎŘƻƳ ǿƛƭƭ ŎƻƳŜ ǿƛǘƘ ǘƘŜ ǊƛǎŜ ƻŦ άǘƘŜ 

branch of the LORDΦέ ¢Ƙƛǎ ƛǎ Ƴƻǎǘ ƭƛƪŜƭȅ ŀ ǊŜŦŜǊŜƴŎŜ 

to the coming Messiah (Jeremiah 23:5). The 

incompetent human leadership described in 3:1-

15 will be replaced with the beautiful and glorious 

leadership of the Messiah.  

This kingdom will also be characterized by 

άǘƘŜ ŦǊǳƛǘ ƻŦ ǘƘŜ ƭŀƴŘΣέ ƛƴ ŎƻƴǘǊŀǎǘ ǘƻ ǘƘŜ ŜŎƻƴƻƳƛŎ 

ruin described in 3:16-4:1. 

However, the coming kingdom brings not just 

political and economic freedom. The Messiah will 

also bring spiritual freedom. The remnant that 

survives in Jerusalem will be declared holy (4:3), 

their sins and bloodstains having been washed 

away (4:4).  

Whereas God withdrew his presence in 3: 8, 

in this day, the Lord will dwell again on Mount 

Zion, with his glory showing like a cloud in the day 

and fire at night. This is a clear reference to the 

ƳŀƴƛŦŜǎǘŀǘƛƻƴ ƻŦ DƻŘΩǎ ƎƭƻǊȅ ǊŜǾŜŀƭŜŘ ƛƴ ǘƘŜ 

Exodus (Exodus 13:21-22). Furthermore, in 

ŎƻƴǘǊŀǎǘ ǘƻ DƻŘΩǎ ǿƛǘƘŘǊŀǿŀƭ ƻŦ ǎǳǇǇƻǊǘ ƛƴ оΥмΣ 

now God will be a shelter for His people. 

Just like Judah, today, we may be tempted to 

put our trust in charismatic leaders, political 

parties, or economic well beingΦ LǎŀƛŀƘΩǎ ǿŀǊƴƛƴƎ 

here is that human leadership and human 

prosperity is bound to disappoint and will fail. 

Politics is incapable of creating lasting peace and 

justice. Economics is incapable of creating lasting 

prosperity. The only political party or economic 

policy to which we should wholly devote ourselves 

is the coming King, the Messiah, who will reign 

with justice and bring in true peace and true 

prosperity.  

LǎŀƛŀƘΩǎ ǿŀǊƴƛƴƎ ǘƻ WǳŘŀƘ ǎƘƻǳƭŘ ǊŜǎƻƴŀǘŜ 

with us as well. Putting your trust in human 

leadership is futile. Put your trust instead in the 

true King. 

4ÈÅ *ÕÄÇÍÅÎÔ ÏÆ )ÓÒÁÅÌȭÓ 3ÉÎÓ ɉ#ÈÁÐÔÅÒ υɊ 

Love Song of the Vineyard (5:1 -7)  

/ƘŀǇǘŜǊ р ōŜƎƛƴǎ ǿƛǘƘ ǿƘŀǘ ƛǎ ǘƛǘƭŜŘ άǘƘŜ ƭƻǾŜ 

ǎƻƴƎ ƻŦ Iƛǎ ǾƛƴŜȅŀǊŘΦέ !ŎŎƻǊŘƛƴƎ ǘƻ Ƴŀƴȅ 

commentators, this is one of the most beautiful 

and lyrical poems in all of Hebrew literature. 

Unfortunately, when poetry is translated, it loses 

much of its beauty. Poetic devises such as 

alliteration and meter, cannot transcend the 

translation from the original Hebrew into English. 

Instead, we are left trusting in Hebrew scholars 

that this is a beautiful love song that very likely 

Isaiah put to music in order to communicate in a 

memorable way the love that God has for his 

people Israel. 

In this song, the LORD has planted a vineyard, 

Israel. He put the vineyard in a very fertile hill, 

ideally situated to produce grapes. He cleared the 

land, planted the vines, and nurtured the vineyard. 

He built a watchtower to protect it and a wine vat 

to enjoy the fruit. However, instead of a beautiful 

vineyard, all it yielded was wild grapes. 

Therefore, God asks the people of Judah what 

he should do (5:3). What do you do when your 

beautifully cultivated vineyard does not produce? 

What more could he have done (5:4)? 

All that is left to be done is to abandon the 

vineyard. He removes the hedge and the wall 

around the vineyard (5:4). He stops watering the 

vineyard and lets the land go fallow (5:6).  

Then, in case his listener did not get the 

metaphor, Isaiah tells them bluntly. Israel and 

Judah are the vineyard (5:7). Instead of producing 

justice, they produced bloodshed. Instead of 

producing righteousness, they produced an 

outcry.  

Here is an example where the power of the 

poetry is lost to the English reader. In the Hebrew, 

the words for justice and bloodshed sound alike, 

and the words for righteousness and outcry sound 




