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Syllabus 

Luke & Acts 

Spring 2008 

Course Description 

This course is designed as a basic study of the background and message of Luke and Acts. Particular 

attention will be paid to the application of specific truths within each book. Lecture, discussion, and 

questioning will be included in the class sessions. Homework will include the reading, analyzing, and 

synthesizing of each book. 

Course Objectives 

Ç Each student will read each book assigned. 

Ç Each student will complete a simple chart of each book for future study, teaching, etc. 

Ç Each student will feel more confident in their understanding and use of the gospels and Acts in 

their own personal lives and in future ministries. 

Course Requirements 

Ç Each student should complete the readings by the assigned class time.  

Ç Each student should complete a simple chart for each of the New Testament books assigned, 

ready to be turned in at class time. 

Ç Each student will turn in an ñimplication for their livesò paper for the course. 

Other Details  

Course Instructor:  Ken Carson 

Home Phone: 541-607-0410; Work Phone: 541-434-2992 

E-Mail: kcarson97404@msn.com 

Course Time: Sundays 9:30-10:45 AM. 

Course Cost: $10.00 recommended donation.  

Course Notes: On the World Wide Web at  http://www.gcfweb.org/institute 

Course Schedule: 

Week Date Topic Passage 

1 3/30 Introduction to Luke & Acts Luke 1:1-4, Acts 1:1 

2 4/6 The Son of Man Comes Luke 1:5-9:50 

3 4/13 The Son of Man Seeks Luke 9:51-19:27 

4 4/20 The Son of Man Saves** Luke 19:28-24:53 

5 4/27 Being Witnesses in Jerusalem Acts 1:1-6:7 

6 5/4 Being Witnesses in Judea & Samaria Acts 6:8-12:24 

7 5/11 Being Witnesses to Asia Minor Acts 12:25-16:5 

8 5/18 Being Witnesses to Europe** Acts 16:6-28:31 

** Outline due 
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Introduction to Luke & Acts 

Luke & Acts 

Spring 2008 

Luke & Acts in Biblical Context  

Contents of the New Testament  

The Old Testament contains 39 books which were 

written by dozens of authors over the course of over one 

thousand years. In contrast, the New Testament contains 27 

which were written by only 9 different authors over maybe 

50-60 years. Three of those authors wrote nearly 75% of the 

total content of the New Testament. Because it was written 

over a much shorter span, the New Testament is more 

consistent in its style and its content.  

Whereas each Old Testament book can be very lengthy 

and consist of multiple literary genres all within one book, 

the New Testament books are much shorter and follow a 

consistent literary genre. The New Testament contains only 

three different literary genres 1) Historical Biography; 2) Epistle, and 3) Apocalyptic literature. 

Gospels & Acts  Pauline Epistles  General Epistles  Apocalyptic  

Matthew Romans Hebrews Revelation 

Mark 1 Corinthians James  

Luke 2 Corinthians 1 Peter  

John Galatians 2 Peter  

Acts Ephesians 1 John  

 Philippians 2 John  

 Colossians 3 John  

 1 Thessalonians Jude  

 2 Thessalonians   

 1 Timothy   

 2 Timothy   

 Titus   

 Philemon   

Genre: Historical Biographies  

The first four books are called the gospels, and they tell of the words and deeds of Jesus. The 

word ñgospelò means ñgood news,ò for they proclaim the good news of Christôs life and death and 

resurrection. The fifth book, Acts, recounts the history of the early church and especially the words 

and deeds of the apostle Paul as he spreads the gospel throughout his journeys. While often the gospel 

and Acts are considered separate literary genres, the style of the gospels and Acts is very similar. 

These histories do not just recount their subject events, nor do they pretend to present a detailed 

history of the life of Christ or the early church. Instead events and sermons are carefully selected by 

the authors in order to communicate a specific message to the readership. 

This is very different than a modern biography or historical book, which seeks to outline all the 

important happenings of persons life. Ancient biographies were not so concerned with documenting 

or journaling the details as much as presenting a static view of a personôs character through their 

words and deeds.  

Luke
27%

Paul
25%

John
18%

Others 
30%

New Testament Authors 



Page 4 Spring 2008  Luke & Acts  

 

© 2008 Ken Carson 

Synoptic Gospels 

Three of the gospels, Matthew, Mark, and Luke are very similar in content and style. They often 

are word-for-word copies of one another. For this reason they are called ñsynoptic gospelsô (synoptic 

from the Greek words meaning ñsame sightò). This has lead to a many debates regarding which book 

was written first. Some scholars believe Mark was the first, and Luke and Matthew copied him. 

Others believe Matthew was first. Still many others believe there was an earlier book (called ñQò) 

from which all three copied these stories. While certainly there are significant similarities in these 

books, attempts to determine the sources has led to an inordinate level of attention on the what the 

books have in common.  

Many bible students have gone to great lengths attempting to harmonize all the gospels. However 

each book stands on its own and each authorôs selection of events and discourses are carefully crafted 

to develop a slightly different (although complementary) view of Jesus Christ. Therefore, the best 

way to study the gospels is one book at a time rather than trying to either synthesize them in to a 

comprehensive ñlife of Christò or a reductionist ñhistorical Jesusò approach. 

Gospel of John 

The book of John is quite unique, and with 92% of its contents not found in the other three 

gospels. John is the most theologically developed of the gospels and contains beautiful philosophical 

language. For this reason, John was probably the final gospel to be written. 

Acts of the Apostles 

The book of Acts is the sequel to the gospel of Luke. Itôs style is very consistent with Luke and 

carries the same themes forward. Acts begins with the ascension of Christ and then follows the 

development of the early church. For Luke, the ministry and message of Jesus did not end with the 

ascension, but continued on through the apostles. 

Itôs focus however is very narrow, tracing the spread of the gospel from the perspective of first 

the apostle Peter and then the apostle Paul. We know very little of the works of the other apostles, nor 

does Luke provide a global perspective on the spread of Christianity. Luke instead is focused on just 

one narrow viewpoint in order to communicate a specific message. 

Content 

 Matthew  Mark  Luke  John 

Date Written AD 50-60 AD 50-60 AD 60 AD 85-90 

Christ Viewed As King Servant Man God 

Written To Jews Romans Greeks Church 

Chapters 28 16 24 21 

Unique Material 42% 7% 51% 92% 

Words of Christ 60% 42% 51% 48% 

The Passion Week 29% 38% 25% 48% 

Source: Ryrie Study Bible (Moody Press, 1995), 1505 

The Words of Christ 

The words of Christ comprise almost half the total content of the gospels. Jesusô teaching is a 

major focus of the gospels and are presented in long discourses. In the synoptic gospels, the Sermon 

on the Mount (Matthew 5-7) and the Olivet Discourse (Matthew 24-25) are the most note worthy 

messages of Christ. The synoptics also contain the parables of Christ and a series of debates with the 

Jewish religious leaders. The book of John contains seven unique discourses along with the longest 

continuous sermon of Jesus, the Upper Room discourse (John 13-17). 

Jesus primary message in the gospels, especially within the synoptics, is ñrepent, for the kingdom 

of God is at hand.ò (Matthew 4:17). Most of his discourses then define the kingdom of God, 

explaining life within that kingdom, and nature of the future of that kingdom. Jesus unique 

relationship with God the Father and the Holy Spirit is the focus of the discourses in the book of John. 
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The Passion Week 

All four of the gospels reach their climax in the last week of Jesus life. There is very little 

information given about Jesus childhood and his young adult years. The three years of his earthly 

ministry, likewise, are covered in broad strokes without much detail beyond the content of his 

sermons. But in all four of the gospels, when we reach the passion week, the pace slows down and the 

details of the words and deeds of Christ come into sharp focus. As the passion week moves closer to 

Good Friday and the crucifixion of Christ, the details become more and more important.  

In total, the last seven days of the life of Christ comprises more than a third of the total content of 

the gospels. Clearly to each of the gospel writers, Christôs death and resurrection are the central event 

in the life of Christ. Everything else in the gospels is pointing towards his death and resurrection, and 

provide the necessary context to understanding the crucifixion. The sermons, miracles, and ministry 

of Jesus can not be properly understood except as the back story to the central theme of Christôs 

sacrificial death upon the cross and his subsequent resurrection. 

Luke & Acts in Historical Context  

There are four centuries between the close of the Old Testament and the opening of the New 

Testament. Often times this period, lasting from 420 BC to 4 BC, is known as the ñsilentò years, 

because there were no prophets in Israel at this time, and because none of the books of the bible in our 

Protestant bible were written during in this four century gap. However, that does not mean that this 

time was insignificant, nor does it mean that God was not at work in this period. On the contrary, the 

ñinter-testament periodò is a very crucial time in the history of Israel, the history of the Christianity, 

and the history of the world. 

But when the fullness of the time came, God sent forth His Son, 

born of a woman, born under the Law, so that He might redeem 

those who were under the Law, that we might receive the adoption as 

sons. (Galatians 4:4-5) 

The arrival of Jesus Christ on the earth in the first century AD was not an accident. God had 

specifically chosen this time and place to enter into human history. But what was it about this time 

and place in history that made it ñ the fullness of time?ò To answer that question, we must look at the 

political history, the socio-economic conditions and religious climate of the period known as the 

ñinter-testament period.ò 

Political History of the Inter -Testament Period  

Persia (424-331 BC) 

The Jewish people had been conquered and carried into exile by the Babylonians in 586 BC. 

Seventy years later, after the Persians conquered Babylon, the Persian king Cyrus allowed the Jews to 

return to their homeland. While very few of the Jews ever left Babylon to return, nonetheless under 

the Persians the Jews regained a limited amount of self-government and a significant amount of 

religious freedom. The temple was rebuilt and the daily sacrifices restarted. 

Because most Jews remained scattered throughout the Babylonian and Persian empires, it was 

during this time that Judaism began to shift its focus away from temple worship to the synagogue and 

from the sacrifices to the practical application of the law. This practical application of the law 

developed from the Torah to a detailed expansion of the Torah to fit new times and places (Blomberg 

1997, 9). 

Greece (331-167 BC) 

Alexander the Great (331-323 BC) 

Alexander the Great defeated the Persian army by the River Granicus in 334 BC, and 

subsequently began occupying the whole of the Persian empire.  Alexander took control of Palestine 
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in 331 BC. In a few short years, Alexander had conquered an empire which spanned from Greece in 

the west to India in the west, and from the Caucus mountains in the north to Egypt in the south. 

Alexanderôs design for his empire was to unite all his conquered lands under Greek philosophy, 

culture and language. The result was a combining of the Greek culture with the local cultures. This 

combining took place in Judaism as well, as Greek philosophy began to intermix with classic Jewish 

beliefs. Likewise, it is from this period that the Greek language became the lingua franca or the 

common worldwide language for commerce and government. 

The Ptolemies & Seleucids (323-167 BC) 

Alexander died unexpectedly at the age of 33. He left no obvious heir to his empire, so after a 

great struggle, his four greatest generals entered an agreement to divide the empire into four domains. 

Cassander would rule Macedonia; Lysimachus would rule Thrace and Bithnyia; Seleucus would rule 

Babylon and Syria; Ptolemy would rule Egypt and Palestine. These four kingdoms turned into long 

lasting dynasties. 

The Ptolemaic and Seleucid kings continually battled with each other, each trying to recover land 

they believed was owed to them. Because Palestine was the buffer between Ptolemaic Egypt and 

Seleucid Syria, the control of Palestine switched hands several times. However, by 198 BC, the 

Seleucid king, Antiochus III, finally seized control of Palestine for good. He continued to policy of 

non interference with the Jews, allowing them to worship freely and maintain a local government. 

In 175 BC, Antiochus IV (also known as Antiochus Epiphanies) came to power. During his reign, 

the relationship between the Seleucids and the Jews changed dramatically. In 176 BC he sacked 

Jerusalem, this time committing the ñabomination of desecrationò predicted in Daniel 11: he entered 

the Holy of Holies, sacrificed a pig on the altar and erected an altar to pagan gods. He, burned copies 

of the Torah and prohibited circumcision and the observance of the Sabbath. 

Jewish Independence (167-63 BC) 

The Maccabean Revolt (167-63 BC) 

This abomination incited an priestly family which came to be known as the Maccabees. The 

Maccabees had fled to the Judean wilderness from which they began an guerilla war against 

Antiochusô army. By 164 BC these rebel troops regained control of the temple and purified the 

sanctuary. This liberation and purification is celebrated today by the Jews as Hanukkah, or the feast 

of dedication. By 142 BC the Seleucids granted the Jews total independence. This began a new 

hereditary succession of priest-kings who ruled the nation in what was to become known as the 

Hasmonean dynasty.  

The Maccabean revolt became an important historical marker for the Jews, who came to believe 

that foreign domination could be defeated through such tactics. Future insurrection against the 

Romans would hearken back to the success of Judas Maccabeus. 

The Hasidic Movement 

The Hasmoneans were political-religious leaders not  from the line of Aaron, and were therefore 

technically unlawful priests. Furthermore, Greek philosophy and thought continued to grow in its 

influence over Judaism, for most Jews still lived outside of Palestine, mostly in Babylon or 

Alexandria, where Greek language and culture remained strong. 

This led to the rise of the Hasidic Jews. The Hasidim originally had supported the Maccabean 

revolt, but now began protesting the Greek influence on Judaism and called the people back to a strict 

adherence to the Torah. Most scholars believe the Pharisees of Jesus day had their roots in the Hasidic 

movement of this time. 
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Rome (63BC through the entire NT era) 

The Conquest of Pompey (63 BC) 

Meanwhile, outside of Palestine, the power of Rome was growing. In 64 BC the Roman general 

Pompey the Great defeated the Seleucids and annexed the territory into the Roman Empire. Pompey 

invaded Jerusalem in 63 BC, putting an end to 80 years of Jewish independence. The Jews would not 

have political independence again until AD 1948. Pompey gave Antipater, a Idumean the title of 

King. Rome often ruled through vassal kings such as this, allowing Rome to control the territory 

without the expense of maintaining a full contingent of the army. 

Herod the Great (37-4 BC) 

After the death of Antipater, Octavian (later to become Caesar Augustus) made Herod the King of 

the Jews. took on large public works projects, building amphitheaters, coliseums, and fortresses in 

Jerusalem and throughout Palestine. His most remarkable project was the rebuilding of the Jewish 

temple. This would be the temple of Jesus day. 

Herod, however, was paranoid of losing his kingship. Herod was only a half-Jew, his father 

Antipater being an Idumean. As such he was never considered a legitimate king by the Jews. To 

ensure that no Jew could make a claim to the throne, he had his political rivals executed. He even 

killed his own wife, Mariamne, believing her to be disloyal. Herod slaughtered all newborn boy 

babies in Bethlehem when he learned from eastern wise men that a new ñkingò had been born in that 

town. 

Roman Procurators 

After the death of Herod, his kingdom was divided among three of his sons. To Archelaus was 

given Judea and Samaria. Herod Antipas was given Galilee and Perea. Philip was given the provinces 

to the north and east of the sea of Galilee. 

Archelaus rule was more tyrannical than his father, and by AD 6, he had to be removed from 

office by the Romans because of his incompetence. As a result, Rome took direct control of Judea and 

Samaria, ruling these regions through governors appointed directly by the Roman emperor. The most 

famous of these Roman governors was Pontius Pilate, who ordered the execution of Jesus. 

Herod Antipas ruled Galilee from the time of his fatherôs death and is the Herod who executed 

John the Baptist and who presided over one of Jesusô trials.  

After his death, his nephew Herod Agrippa became king and was given rule over all of Palestine. 

Herod Agrippa is the king who killed the apostle James and who later presided over the apostle Paulôs 

trial in the book of Acts. 

The Jewish War 

Beginning in AD 66, the Jews revolted against Rome. Herod Agrippa remained loyal to Rome 

and requested assistance in putting down the insurrection. In AD 70 the Roman general Titus laid 

siege to Jerusalem and destroyed the city and the temple and to this day the Jews have been without 

their temple.  

The Messiah as Ruler 

At the beginning of the New Testament, the Jews had been under the rule of the tyrannical King 

Herod and the Romans for nearly 60 years. The Romans levied heavy taxes, both to support Herodôs 

building projects and to pay for the cost of keeping Roman troops in the region. The success of the 

Maccabees in throwing off the yoke of the Seleucids still lingered in the minds of the people.  

Increasingly the common Jews were looking for political deliverance from the Romans, and many 

came to believe that deliverance would come through the long prophesied Messiah. The prophet 

Isaiah had foretold of one who would come and establish a righteous government and an everlasting 

kingdom: 
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For a child will be born to us, a son will be given to us;  

And the government will rest on His shoulders;  

And His name will be called Wonderful Counselor, Mighty God, 

Eternal Father, Prince of Peace.  

There will be no end to the increase of His government or of peace,  

On the throne of David and over his kingdom,  

To establish it and to uphold it with justice and righteousness From 

then on and forevermore.  

The zeal of the LORD of hosts will accomplish this. (Isaiah 9:6-7) 

That kingdom would be global in scope, as the Messiah would rule over not just Israel, but the 

whole world.  

"And to Him was given dominion, glory and a kingdom, That all 

the peoples, nations and men of every language might serve Him. His 

dominion is an everlasting dominion which will not pass away; And 

His kingdom is one which will not be destroyed.ò (Daniel 7:13-14) 

To many, the Messiah was to be a conqueror who would defeat the Romans and establish an 

earthly kingdom ruling over the entire world. From these expectations arose a Jewish group known as 

the zealots. These zealots were not a formal group in the time of Jesus, but their philosophy was 

certainly in the minds of many of the people. It was not until the Jewish wars of the late 60s that the 

zealots became a formal party with numerous supposed messiahs rising up to lead the people in 

rebellion against Rome. 

Socio-Economic Setting of the Inter -Testament Period  

The Social Classes (Rupprecht 1998) 

The Jewish Aristocracy 

Palestine and the rest of the Roman empire was primarily driven by agriculture. The land was 

owned by a relatively small number of wealthy land owners. In Palestine, these landowners were 

wealthy aristocratic Jews and Gentiles. These absentee landowners would hire managers to run the 

plantations. In Judea, the landowning class included many rabbis and priests who lived in Jerusalem. 

This agrarian socio-economic culture can be seen in many of Jesus parables, which deal with farming, 

sheep herding, and the dynamics of absentee landowners and day laborers.  

The wealthy aristocracy in Palestine were able to hold onto their power through the abuse of strict 

purity laws. The ceremonial washings required for participation in the religious and political 

ceremonies that could not easily be observed by anyone who worked all day in the fields. As a result, 

the positions of authority were reserved for the aristocracy. 

Slavery 

There was very little technology involved in farming, and as such landowners required a great 

deal of human labor in order to work the fields and tend the flocks. In that day, labor came from two 

sources: slave labor, and free laborers. Slaves were usually the descendents of people conquered by 

the Romans. In cases of extreme poverty, people could also voluntarily become slaves as a means of 

economic support. These people could buy there way back out of slavery if they accumulated enough 

wealth.  

Freeborn Poor 

In fact, many slaves had higher standards of living than poverty stricken freemen. In Palestine 

most of the agricultural jobs would have actually been filled by hiring free laborers for a standard 

wage of one denarius per day. The abundance of slave labor depressed the wages for the working 

poor and a denarius would not go much beyond meeting basic needs such as food, shelter, and 
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clothing. A large number of these freeborn laborers in Palestine would have been able to trace their 

Jewish lineage. These Jewish freemen would have had the opportunity to rise socially.  

Those who could not trace their Jewish heritage were of the lowest classes. Subject to societal 

bigotry, these ñhalf-breedsò stood no chance of improving their lot and were locked out of any 

position of authority or respectability in the Jewish culture. 

The Messiah as Reformer 

Under the Torah, the poor and slaves were afforded certain rights and protections. However under 

Roman law these same protections were not in place. As such there was wide spread economic and 

social oppression in first century Palestine. Masters, land owners, and managers exploited the people. 

The average person was simply trying to survive and had no time to worry about the details of 

keeping the religious laws or becoming involved in the politics of the day. 

For many of these working poor, the only way out was to look to a Messiah who would some day 

come and reform the corrupt economic system. The prophet Isaiah proclaimed that the Messiah would 

bring this sort of social revolution: 

The Spirit of the Lord GOD is upon me,  

Because the LORD has anointed me  

To bring good news to the afflicted;  

He has sent me to bind up the brokenhearted,  

To proclaim liberty to captives And freedom to prisonersé 

Strangers will stand and pasture your flocks,  

And foreigners will be your farmers and your vinedressers.  

But you will be called the priests of the LORD;  

You will be spoken of as ministers of our God.  

You will eat the wealth of nations,  

And in their riches you will boast. (Isaiah 61:1,5-6) 

The Messiah would be one who would bring wealth and prosperity, free the slaves, and eliminate 

the injustice of the current economic system. 

Religion of the Inter -Testament Period 

Greek and Roman Religion 

The first century was a time of great change in the Greek and Roman religious practices and 

understanding. Old religions were passing out of favor and people were increasingly willing to hear 

new religious ideas. 

Traditional Pantheism 

Classical Greek and Roman pantheism believed in numerous gods and goddesses who each 

exercised dominion over an aspect of life. The chief of these gods was known as Zeus (Greek) or 

Jupiter (Romans). Devotion to the gods was at its apex in the fourth and fifth centuries BC. But by the 

first century few people truly believed in the pantheon, and the ceremonial worship of the gods was 

mostly just tradition. 

Greek Philosophy 

The Greeks are well known for their great philosophers, such as Socrates, Plato and Aristotle. 

These philosophers taught that there is a distinction between matter and spirit. Matter, of which the 

body was a part, was passive and something to be subdued by the spirit. The spirit was conceived of 

divine logic or reason, and only through the spirit could one find fulfillment. This had wide spread 

influence in Judaic and Christian thought in the first and second century. 
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Mystery Religions & Gnosticism 

The mystery religions were secret societies where the few elite would be allowed to enter into 

secret knowledge and rituals. In combination with this was the belief in magic rites, incantations, 

spells, and rituals through which one could coerce the gods. 

Gnosticism was a belief that deeper knowledge was the key to personal fulfillment. It grew out of 

the Greek philosophy which stated that the material world was evil while the spiritual world is good. 

This led to one of two extremes: either an ascetic lifestyle which tried to suppress the evils of the 

body, or hedonism which indulged the body since only the spirit survived. 

Emperor Worship 

As the Roman army systematically conquered other nations, belief in the national gods who were 

to protect them waned. If the Roman emperors could defeat those gods, then the emperor must be a 

god himself. The first emperor to be deified was Julius Caesar. Augustus was also declared a god, but 

only after his death. 

First Century Judaism 

Movement from Sacrificial Rituals to the Law 

As a result of the Babylonian exile, a majority of the Jews lived outside of the Holy Land. 

Because of this, the worship of God through the temple sacrifices became less important. The focal 

point of worship moved to knowledge of and obedience to the law. The synagogue grew in 

importance as the center of Jewish communities and worship. This transition made prayer and good 

works as a replacement for the sacrifices. 

With this renewed focus on the law, the profession of scribe became an respected position.  

Scribes were responsible to copy the text of the Law. But because of their familiarity with the law, 

soon they came to be regarded as experts on the law. When people had questions regarding an 

interpretation of the law, the scribes were regularly consulted. The office of scribe then was part 

photocopy machine, part seminary professor, and part arbitrator. 

As Judaism moved from the temple sacrifices to an ethical philosophy, it became more and more 

attractive to Gentiles. When combined with an environment where people were giving up on the 

traditional religions, Judaism found itself gaining converts throughout the Roman empire. 

First Century Jewish Religious Groups 

¶ The Sadducees were heavily influenced by Greek culture. They believed that only the Torah 

could be used to determine proper doctrine and they rejected all oral traditions on the Law. 

The Sadducees were a small group comprised mostly of the wealthy aristocracy. By the time 

of Jesus they controlled the Jewish Sanhedrin, the local governing body. They didnôt protest 

the Roman occupation as they benefited from the status quo. 

¶ The Pharisees (which means ñseparatistò) were opposed the Greek cultural influences. They 

were not part of the priesthood, but were laymen who had great influence in the synagogues. 

Most of the prominent rabbis came from the Pharisees, and they were very popular with the 

common folk.  

The Pharisees believed in the inerrancy of all the Old Testament scriptures and in the direct 

application of the scriptures to every day life. These applications of the law developed into a rich 

oral tradition on how to keep the law.  

As opposed to the Sadducees, the Pharisees believed in the resurrection, heaven and hell, 

angels and demons and a combination of predestination and free will. While Jesus opposed the 

legalism of the Pharisees, his doctrine aligned more with the Pharisees than the Sadducees. The 

apostle Paul was a devout Pharisee prior to his conversion to Christianity. 

The Messiah as Redeemer 

The Sadducees did not see a need for the Messiah. They were satisfied with the status quo and 

their hold on the priestly institutions. The Pharisees believed in a coming Messiah, but they also 
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benefited from the status quo and would have seen the Messiah as more a reformer than a radical 

revolutionary. 

None of these three Jewish groups saw the role of the Messiah as that of a redeemer who would 

come to take away the sins of the world. For the first century Jew, personal salvation was not as much 

a concern as political and economic freedom. The rise of Pharisaical traditions made it possible to 

keep the law through human effort, and therefore personal salvation was possible through obedience 

to the law. Therefore there was no need for a Messiah to bring salvation.  

Because of this, much of Jesus teaching was a direct refutation of the Pharisees teaching on the 

law. Jesusô teaching instead showed how impossible it was to keep the law and reminded them that 

the law, while good, was never intended as a means to salvation. Jesus instead tried to reveal the role 

of the Messiah as a suffering servant who would come to take away the sins of the people.  But the 

prophet Isaiah clearly foretold this: 

He was pierced through for our transgressions,  

He was crushed for our iniquities;  

The chastening for our well-being fell upon Him,  

And by His scourging we are healedé 

The LORD was pleased To crush Him, putting Him to grief;  

If He would render Himself as a guilt offering,  

He will see His offspring, He will prolong His days,  

And the good pleasure of the LORD will prosper in His hand.  

As a result of the anguish of His soul,  

He will see it and be satisfied;  

By His knowledge the Righteous One,  

My Servant, will justify the many,  

As He will bear their iniquities. (Isaiah 53:5, 10-11) 

Yet even after Jesus death his closet followers did not understand that the Messiah as a redeemer. 

It was only after his resurrection did the disciples see Jesus as the Messiah who came to bring 

personal salvation, not political or social salvation.  

Overview of Luke & Acts  

Author 

Both the gospel of Luke and the book of Acts are dedicated to Theophilus. Furthermore, in Acts 

1:1 the author indicates that he had written a prior volume that was about the life of Christ. It is 

therefore safe to say that Luke and Acts are written by the same individual. 

In the book of Acts, the author uses the term ñweò in four separate sections of the book: Acts 

16:10-17, 20:5-15, 21:1-18, and 27:1-28:16. From Paulôs epistles we know Paulôs various 

companions at each point of his ministry, and Luke is the only person who matches these ñweò 

passages. Therefore we can deduce that Luke is that author of Acts, and is therefore also the author of 

the gospel bearing his name. The early church fathers confirm this authorship. 

Luke is described in Colossians 4:14 as the ñbeloved physician.ò He is the only Gentile author in 

the New Testament. As a physician he would have been highly educated. His writing style uses the 

most classical forms of the Greek language of any of the gospels. 

Date 

The book of Acts ends with Paul in Rome awaiting trial. However, the outcome of the trial is left 

a mystery, strongly suggesting that the book of Acts was completed prior to Paulôs trial in Rome, 

which took place in the mid 60s. In addition, Acts 28:31 states that the gospel was being preached in 

Rome ñwithout hindrance.ò This would not be the case during the persecution of the church under 

Nero, which took place around AD 64. 
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On the other side, Acts is the sequel to the gospel of Luke. This gospel borrowed heavily from 

Mark and Matthew in its compilation. If we date assume the gospel of Mark was written before the 

death of Peter, which took place around AD64, this leaves a very narrow window in which Luke 

could have written these books. 

Therefore the best estimate is that Luke and Acts were written in the early-60s. 

Purpose 

The Gospel of Luke 

Both books are written to Theophilus. We do not know who Theophilus was, or even if he was an 

actual person. The word Theophilus is Greek for ñGod-lover,ò so we can presume that the books was 

written to a Greek follower of God who wanted to know the truth about the person of Jesus.  

Luke seems to be writing primarily to a non-Jewish audience. His language lacks some of the 

Hebrew and Aramaic terms found in Matthew, and many of his themes would have appealed to more 

of a Greek than Jewish audience. Between this and the Greek name of Theophilus, we can presume 

that Lukeôs primary audience was Greek. 

Lukeôs stated purpose was to provide a thorough, accurate, and orderly look at the life of Christ. 

Evidently there were many different accounts of the life of Jesus. Luke has set out to investigate all 

the sources and compile an orderly, certain, complete, chronological picture of Christ. Luke went to 

great lengths, interviewing as many eyewitnesses as he could, including disciples, friends, and 

relatives (Jesusô mother and brothers) (Luke 1:29). 

But Lukeôs portrait of Jesus is not just a historical fact. The facts are weaved together to prove 

that Jesus was the Son of Man who came to be the Savior of the world.  

Finally, as a Gentile, Luke uses the gospel to lay the groundwork for his apologetic in for the 

inclusion of the Gentiles into the church in the book of Acts. 

Acts of the Apostles 

As shown in Acts 1:1, this book is a continuation of the Gospel of Luke. The primary purpose, 

then, is the same as that gospel: to present an orderly account of the on-going ministry of Jesus. The 

ministry of Jesus did not end with His ascension into heaven, but continued on through the apostles 

who were empowered by the Holy Spirit (Acts 1:2). Luke is primarily providing his audience with a 

detailed history of the expansion of Christôs ministry from a little Jewish sect found only in Jerusalem 

to a movement that encompassed the entire Roman Empire.  

There are a number of secondary purposes to the book of Acts: 

¶ A defense of Paulôs apostolic authority. Throughout his epistles, Paul often has to defend his 

authority as an apostle. The book of Acts systematically compares Paul to Peter, and thus presents 

Paul on an equal footing with Peter.  

¶ A legal brief prepared to defend Paul in his trial before Caesar. This is certainly not Lukeôs 

primary purpose, for such a brief would not include the theological aspects contained in the book. 

Nonetheless, the book does repeatedly remind its readers that Paul is a Roman citizen, that he is a 

law-keeper (stayed in prison when he could have escaped), and that he is a hero who rescued a 

ship that was sinking. In addition, any civil troubles Paul faced were religiously motivated 

disputes, and not a conflict with the Roman authorities. 

¶ An explanation of how the church fits into the kingdom of God (Toussaint 1988, 350). The Jews 

vision of the Messianic kingdom expected that the Messiah would usher in a physical kingdom 

where he would rule the world from Jerusalem and bring peace and prosperity to all humanity. 

Yet Jesus ascension into heaven squashed thoughts of that. Luke provides and explanation of how 

the kingdom of God would continue to expand out of its Jewish roots to the Gentiles, and 

demonstrate that the kingdom would indeed impact the entire world, but just not in the manner 

which had been expected. 
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¶ A defense of Christianity to a Roman world.  F. F. Bruce states that Luke ñéaddressed secular 

authorities to establish the law abiding character of Christianityò (Toussaint 1988, 350). Luke 

shows repeatedly how the uprisings that came with the growth of the church were either religious 

in nature or due to threats to idolatrous commerce. To the contrary, the apostles are very 

respectful of authority, and are portrayed in as civil and peaceful. To an empire that sees 

Christianity as a ñmischievous superstitionò at best, and at worst as arsonist troublemakers, 

Lukeôs defense of the church is a very important sub-

point. 

Structure 

The Gospel of Luke 

The structure of the book of Luke is closely tied with the 

structure of Acts (Blomberg 1997, 140-145). Both books are 

most easily tied to the geography of the book.  

Luke begins with a global perspective, dating the birth 

of Christ to the reign of the Roman emperors in Luke 2:1 

and 3:1. From there we see Jesusô ministry in Galilee, an 

area that had a large Jewish populations, but which was 

primarily a Gentile region (4:14-9:50). 

Beginning in 9:51, we see Jesus focus shift towards 

Jerusalem. His purpose was to save the world (9:56), and 

that required that he go up to Jerusalem and suffer on the 

cross. The next section takes place as Jesus travels from 

Galilee to Jerusalem, passing through Samaria (9:52-53), 

traveling through other villages in Judea (10:38, 13:22, 

17:11), up to Jericho (19:1), Bethany (19:29) and finally into 

Jerusalem (19:37-45). Luke places the bulk of Jesus teaching 

in the setting of this journey from Galilee to Jerusalem. 

Once in Jerusalem, Jesus presents himself as the Jewish 

Messiah (19:28-21:38), and then offers himself up the savior 

of the world (22:1-24:53).  

After the resurrection, Luke does not mention Jesusô 

appearances in Galilee, keeping the action in Jerusalem. This 

is done to tie in the geographic outline of Acts. 

 

1:1 4:13 4:14 9:50 9:51 19:27 19:28 21:38 22:1 24:53 

Introduction to 
the Son of Man 

Ministry of the Son of 
Man 

Teaching of the Son of Man 
Presentation of 
the Son of Man 

Passion of the 
Son of Man 

Introduction Galilee Traveling to Jerusalem Jerusalem 

The Acts of the Apostles 

The book of Acts follows just the opposite motion, taking the scene from Jerusalem (chapters 1-

5), to Judea and Samaria (chapters 6-9), then traveling through Syria, Asia Minor, and Europe 

towards Rome (chapters 9-28). This ñchiasticò structure emphasizes the centrality of the resurrection 

and ascension to Lukeôs message, while emphasizing the universal nature of the gospel.  

This geographic structure is foreshadowed in Acts 1:8, where Jesus says ñyou shall be My 

witnesses both in Jerusalem (chapters 1-5), and in all Judea and Samaria (chapters 6-9), and even to 

the remotest part of the earth (chapters 10-28).ò The first two sections (chapters 1-9) represent the 

witness of the apostles to the Jews, while the last section (chapters 10-28) represents the witness of 

the apostles to the Gentiles. 

Source: Craig L. Blomberg. Jesus and 

the Gospels. (Nashville TN: Broadman 

& Holman. 1997), 143. 
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The book of Acts can also be broken down by the major characters of the book. While the 

complete title of the book is the Acts of the Apostles, really the book focuses on only two of the 

apostles: Peter (chapters 1-12) and Paul (chapters 13-28). 

Within this structure, sub-points of the book are marked by a series of summary statements, or 

what one commentary calls a ñprogress reportò (Toussaint 1988). Just before the geography of the 

scene shifts to a new location, Luke summarizes how the gospel has impacted that location. The 

standard for these progress reports is in 2:46-47, where Luke describes the impact of the gospel on the 

new church in Jerusalem. The remaining progress reports are located: 

¶ 6:7 ï Impact of the gospel in Jerusalem. 

¶ 9:31 ï Impact of the gospel in Judea and Samaria. 

¶ 12:24 ï Impact of the gospel in Syria. 

¶ 16:5 ï Impact of the gospel in Asia Minor. 

¶ 19:20 ï Impact of the gospel in Europe. 

¶ 28:31 ï Impact of the gospel on Rome 

This structure can be also seen as a series of concentric circles, where the gospel begins in the 

center, Jerusalem, and is expanding ever outward to Judea & Samaria, Syria, Asia Minor, Europe, and 

eventually to Rome. 

Ironically, in this day Rome is not the ñremotest part of the earth,ò but rather the very center of 

the civilized world. Yet the arrival of the gospel in Rome represents the universal impact of the 

gospel message. From Rome the gospel would begin to penetrate and impact even to the remotest 

parts of the world. 

1:1 6:7 6:8 9:31 9:32 12:24 12:25 16:5 16:6 19:20 19:21 28:30 

Jerusalem Judea & Samaria 

Syria Asia Minor Europe Rome 

Remotest Parts of the Earth 

 

Witness to the Jews Witness to the Gentiles 

Ministry of Peter Ministry of Paul 

Theme 

The key theme of both Luke and Acts is the universal nature of the gospel. The salvation offered 

by the Son of Man is available to all, be they Jews or Gentiles, male or female, rich or poor.  

Luke marks time with references to secular events. Jesus genealogy goes back to Adam, not just 

Abraham. In Simeonôs blessing of the infant Jesus, he calls Christ a ñlight for revelation to the 

Gentiles.ò In Acts Jesus calls the disciples to be witnesses to the ends of the earth. The rest of the 

book is the working out of this movement of the gospel from a small Jewish sect to one which would 

influence the entire world. 

But more than just a gospel that transcends the nations, Lukeôs emphasis of women, both in his 

gospel and in Acts, demonstrates that the ministry of Jesus is for male and female. Lukeôs gospel tells 

the story of Jesus birth from Maryôs viewpoint. Luke is the only gospel writer who tells us that 

women supported Jesus financially (Luke 8:1-3), and that women who watched his crucifixion and 

were the first witnesses of his resurrection. 

The gospel belongs to the rich and the poor. Lukeôs telling of the beatitudes says ñblessed are the 

poor,ò but also tells the story of the rich Zacchaeus coming to Jesus.  

In fact, Luke emphasizes Jesus ministry is a proactive outreach to those who normally ignored by 

society. His ministry is attractive to women and the poor as well as the tax gatherer, the prostitute, the 

sinner. In Acts, the disciples are at first reluctant to extend their ministry to those outside of their 

world, but slowly learn to extend the gospel message to all. All of this is summed up in this theme 

verse: 

(Luke 19:10) For the Son of Man came to seek and to save the lost. 
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The Son of Man Comes 

Luke 1:4-9:50  

Luke & Acts 

The Coming of the Son of Man  (1:1 -4:13)  

Luke records more of the birth and childhood of Jesus than any of the other gospels. In fact, Luke 

takes three long chapter filled with proclamations surrounding his coming. Angels announce his 

conception (1:26ff) and his birth (2:9ff). Prophets proclaim his ministry while he is yet an infant 

(2:252ff, 2:36ff). John the Baptist is sent as a forerunner to prepare the way for his ministry (chapter 

3). Finally, God the Father himself announces his pleasure with Jesus and anoints him through the 

Holy Spirit for ministry (4:21ff). Then Jesus is prepared for ministry through his temptation in the 

wilderness (4:1-13). This all follows through from our theme verse, Luke 19:10, that first the Son of 

Man must come. 

The Advent is Personal and Universal 

Lukeôs narrative on the coming of the Son of Man is both personal in focus and universal in 

impact. We see in Lukeôs narrative very personal details, including events which only one or two 

people would have known. We also see the feelings and thoughts of the people involved. For 

example, in 1:29 we learn of Maryôs feelings in response to Gabrielôs announcement. In 2:19 we learn 

that Mary treasured and pondered the glorious events surrounding her sonôs birth. Finally Mary also 

treasures the events of going to the temple when he was twelve in 2:51. 

Because of the intimate nature of this narrative and because Luke has already told us that he has 

interviewed eyewitnesses in his compilation of his gospel, it is highly likely that the source material 

for much of the first two chapters comes from Mary herself.  

While the coming of Jesus is told from a very intimate perspective, itôs impact is presented as 

clearly universal event. The events of Jesus birth are put in the context of universal events, such as the 

reign of emperorôs and governors of Rome (2:1-3. 3:1-2). This newborn child would indeed be the 

Son of God and rule on Davidôs throne (1:32). The angels declare to the shepherds that a child is born 

who is ña savior who is Christ the Lordò (2:11). But his purpose would not be to come as a conqueror 

or a judge, but as a savior.  

This dichotomy of a savior who is both universal in impact but personal in nature is continued 

throughout the book of Luke. On the one hand Jesus is seen as the great savior, the Son of God, and 

yet as highly accessible, the Son of Man. Mary proclaimed this in her famous Magnificat. As she 

exalts her Lord, she proclaims Him as savior (1:47), as one who exalts the humble and humbles the 

powerful (1:52), and one who feeds the hungry and send the rich away empty handed (1:53). This 

turns out to be the ministry of Jesus who, throughout his ministry, reaches out to the disadvantaged, 

the poor, and the unlovely, while condemning the powerful and the rich. 

Jesus, however, would not just reach out to the poor and disadvantaged in Israel, but His ministry 

would reach out to the Samaritans and all the Gentiles. Simeon, in his prophecy at the temple, 

explains this, proclaiming Jesus as an infant as ña light of revelation to the Gentilesò (2:32). 

The Son of Man is Ordinary and Extraordinary  

More than any other gospel, Luke emphasizes the humanity of Jesus. His favorite title for him is 

the Son of Man. But this title also shows a similar dichotomy. Luke shows Jesus an ordinary normal 

human being, but also as an extraordinary human being. 

¶ Like an ordinary human being, Jesus is conceived and carried in the womb of a woman. But 

the conception is extraordinary (1:35), being conceived in a virgin by the Holy Spirit. 
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¶ Like an ordinary human being, Jesus is born into an extended loving family. But this family 

is extraordinary, with an understanding step-father, a remarkable mother, and a cousin who 

was considered a prophet of God. 

¶ Like an ordinary human being, Jesus is born in a lowly stable to a young peasant couple. But 

the birth announcement is extraordinary (2:8 ff.), with singing angels and the adoration of 

some local shepherds. 

¶ Like an ordinary Jewish boy, Jesus is dedicated in the temple of God. But those observing the 

dedication give extraordinary prophecies about him (2:29 ff.). 

¶ Like an ordinary human being, Jesus grows and matures. But his wisdom and knowledge 

amaze even the most learned teachers in Jerusalem (2:47). 

¶ Like so many Jewish faithful, Jesus was baptized. But his baptism was accompanied by an 

extraordinary announcement (3:22) from heaven. 

¶ Like an ordinary human being, Jesus had a heritage that goes back to Adam. But his heritage 

is extraordinary (3:23 ff.), including such Jewish icons as David, Boaz, Jacob, Isaac, and 

Abraham. 

¶ Michael Card, in his song, ñThe Nazarene,ò eloquently put the point like this: 

éthe fact of His humanity was there for all to see, 

For He was unlike any other man, 

And yet so much like me. (Card 1986) 

The humanity of Jesus became an important theological discussion in the fifth century. Gnostics 

denied outright the humanity of Jesus. It took a creed of the church to confirm this doctrine.  

But more practically today, Jesus humanity is more than a theological doctrine. As the Son of 

Man, we can approach Jesus with the confidence that He understands our sufferings. More than that, 

he has overcome temptations and suffering and can therefore give grace and mercy to those in need. 

(Heb 4:15-16 NASB)  For we do not have a high priest who cannot sympathize with 

our weaknesses, but One who has been tempted in all things as we are, yet without 

sin. {16} Let us therefore draw near with confidence to the throne of grace, that we 

may receive mercy and may find grace to help in time of need. 

So Luke declares in the first three chapters that the Son of Man, an ordinary but also 

extraordinary human being, has come to the earth. His coming has been announced by angels, by 

prophets and prophetess in the temple, by John the Baptist, and by the Father himself. Now that he 

has come, he begins the second part of his purpose... to seek the lost. 

The Ministry of the Son of Man  (4:14 -9:50)  

The Ministry Begins (4:14)  

After thirty years of preparation (3:23), Jesus begins his ministry in Luke 4:14. This verse has two 

important little details. First, Jesus begins his ministry ñin the power of the Spirit.ò Throughout 

Lukeôs gospel we will see this reiterated: Jesus ministry comes under the power of the Holy Spirit. 

First, Jesus conception itself was an act of the Holy Spirit (1:35). The Holy Spirit descended upon 

Jesus at his baptism (2:21). He will filled with and led by the Holy Spirit in his temptation (4:1). Now 

we see that Jesus entire ministry is empowered by the Spirit. This becomes important as we see the 

flow from the gospel to the book of Acts, where it is this same Holy Spirit who empowers Jesus that 

will empower the church to continue the ministry Jesus begins here in chapter 4. 

Secondly, Luke 4:14 tells us that Jesus begins his ministry in Galilee and the surrounding 

country. While there is a  significant Jewish population in Galilee, they are a minority in this region. 

Jesus begins his ministry not in the center of Judaism, but in a Gentile region. His ministry, even at 

the beginning, starts with a universal focus, and will narrow as we move from this geographic marker 

to the next in 9:51. 
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The Son of Man Seeks 

Luke 9:51-19:27  

Luke & Acts 

Jesusõ Target Audience 

The prophecies and proclamations surrounding the birth of Jesus highlighted the purpose of his 

coming ministry. This newborn child would indeed be the Son of God and rule on Davidôs throne. 

The angels declare to the shepherds that a child is born who is ña savior who is Christ the Lordò 

(2:11). But his purpose would not be to come as a conqueror or a judge, but as a savior.  

Mary proclaimed this in her famous Magnificat. As she exalts her Lord, she proclaims Him as 

savior (1:47), as one who exalts the humble and humbles the powerful (1:52), and one who feeds the 

hungry and send the rich away empty handed (1:53). This turns out to be the ministry of Jesus who, 

throughout his ministry, reaches out to the disadvantaged, the poor, and the unlovely, while 

condemning the powerful and the rich. 

Jesus, however, would not just reach out to the poor and disadvantaged in Israel, but His ministry 

would reach out to the Samaritans and all the Gentiles. Simeon, in his prophecy at the temple, 

explains this, proclaiming Jesus as an infant as ña light of revelation to the Gentilesò (2:32). 

Jesus reiterates this purpose as He begins His ministry in Nazareth. Jesus steps up to read 

scripture in his hometown synagogue, reading from Isaiah that he has been anointed to reach the poor, 

the prisoner, the blind and the oppressed (4:18). 

All of Jesus ministry will be focused around ministering to just those who society ignores and 

rejects: the poor, the captives, the blind, and the oppressed.  

The Lepers 

Jesus healing ministry highlights his purpose as He makes well those who ill and hurting. In Luke 

5:12, Jesus heals a leper, and even in how he conducts this healing He illustrates the compassion He 

has on those who are hurting. Leprosy was considered highly contagious and so lepers had to call out 

whenever they walked through a crowd ñleper, leper,ò lest someone touch them and become infected. 

But Jesus reaches out and touches this leper (5:13) to heal Him. 

The Tax Collectors 

Jesus even chooses as one of his disciples one of these social outcasts. In Luke 5:29 Luke records 

the call of Matthew-Levi, the tax collector become-disciple. Tax collectors were hated people, not just 

because of the abusive taxation levied on the people, but because they were seen as traitors of the 

Jewish people. They were Jews who worked for the occupying Romans. Tax collectors were not poor 

and oppressed. However, they were despised and cut off from polite society in those days. They were 

not ñdown and out,ò but ñup and out.
1
ò 

After Matthew decides to follow Christ, he throws a banquet in Jesus honor. But the guests to this 

banquet are Matthewôs tax collecting friends. Jesus is not embarrassed or compromised by being in a 

party with the tax collectors. He has been invited as their guest of honor, and He responds. This 

troubles the Pharisees. Why would this teacher, this supposed man of God, hang out with the ñtax 

gatherers and sinners.ò Jesus answers: 

(Luke 5:32 NASB) ñI have not come to call the righteous but sinners to repentanceò 

                                                      
1
 Bloomberg. 
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The Women 

Lukeôs gospel emphasizes the role of women in the ministry of Jesus. From Jesus birth, which is 

told from the perspective of Mary (2:19, 51) to the resurrection, where the women could not convince 

the disciples that Jesus is alive (24:8-11), women play a prominent role in the life of Jesus. Women 

were among the closest of Jesusô disciples, some of which were quite wealthy and supported Jesusô 

ministry financially (8:1-3). 

In that society women were not highly esteemed and would not have been considered a reliable 

testimony. Yet, Jesus reaches out to women in the same way he reaches out to others who society 

rejects. 

The Samaritans 

Jesus has not come to condemn the unrighteous, instead to save them. Jesus clearly states this in 

Luke 9:51-56. As Jesus is traveling towards Jerusalem, Jesus and His disciples come to a Samaritan 

village. But the Samaritans do not receive Him. James and John ask Jesus if they should call fire 

down from heaven to destroy them for not welcoming them into their village. Jesus rebukes them, 

saying: 

(Luke 9:55) You do not know what kind of spirit you are of, for the Son of Man did 

not come to destroy menôs lives but to save them. 

In addition Jesus used the parable of the good neighbor to show Samaritans are to be part of his 

ministry. 

A lawyer had been discussing the law with Jesus, asking what is the greatest commandment. 

Jesus answer is ñlove God and love others.ò This lawyer, however, was looking for a loophole in the 

royal law. So in Luke 10:29 he asks the question of Jesus, ñwho is my neighbor?ò With that, Jesus 

tells a parable, which today we call the parable of the Good Samaritan.  

The Jews despised Samaritans. They were half-breeds; descendents of Jews who intermarried 

with the Assyrians after the fall of Israel, and were considered inferior to full -blooded Jews. They 

were hated not just because of their nationality, but because they were perceived as a nation of traitors 

who had intermarried with the enemy. Furthermore, the Samaritans had corrupted the Jewish religion 

and worshiped God, not in Jerusalem, but in their own false temple. Now Jesus has portrayed this 

Samaritan as the only one who kept the greatest commandment.  

At the end of the story, Jesus asks the lawyer, ñWho proved to be this manôs neighbor?ò The 

lawyer answered, the Samaritan. When Jesus says, love your neighbor as yourself, he was saying, 

love the Samaritans. Love the despised. Love your enemies. Love those who you consider inferior. 

Love them as yourselves.  

The Parables of the Lost 

Jesus makes a tremendous impact on this target audience. By Luke 15, Jesus is no longer seeking 

the lost, but that the lost are seeking Him. The Jewish religious establishment normally would have 

rejected these people. But here they were drawing near to a Jewish rabbi, eagerly listening to what He 

would have to say. In Chapter 5, many were invited, and Jesus clearly had an impact on this group of 

people. Now, they all are ready to listen to Him.  

The Pharisees were communicating a message that God will only accept you if you can keep the 

laws as they do. God is not an accepting God, but a demanding tyrant. The Pharisees, seeing Jesus 

associating with this group, begin to grumble. But in the three parables that follow, Jesus 

communicates that God is accepting and loving and eager for sinners to come to Him. 

The Story of the Lost Sheep & the Lost Coin  

The first story, found in verses 4-7, tells of a shepherd who discovers one of his sheep is missing. 

He leaves behind the rest of his sheep, unprotected, to go and search for the lost one. And when he 
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finds it, he is excited and joyful at the one sheep he has found. Jesus says the same is true in heaven. 

In verse 7, Jesus says: 

(Luke 15:7)éthere will be more joy in heaven over one sinner 

who repents than over ninety-nine righteous persons who need no 

repentance. 

The second story, found in verses 8-10, tells of a woman who has lost a coin. She searches all 

over the house and finally finds the lost coin. We she finds it she calls her friends and tells them of 

her exciting find. Jesus repeats that this is true in heaven. In verse 10 he says: 

(Luke 15:10)éthere is joy in the presence of the angels of God 

over one sinner who repents. 

The Story of the Prodigal Son 

The final story in this trio is the well-known parable of the prodigal son. Jesus tells of a young 

man who leaves his father, squanders the family fortune, and ends up destitute. At his low-point, he 

remembers his family and wonders if he can come back and work as a slave for his father. So he 

returns home. Jesus, describes his homecoming starting in verse 20: 

(Luke 15:20-23) But while he was still a long way off, his father 

saw him and felt compassion for him, and ran and embraced him and 

kissed him. And the son said to him, ñFather, I have sinned against 

heaven and in your sight; I am no longer worthy to be called son.ò 

But the Father said to his slaves, ñQuickly bring out the best robe 

and put it on him, and put a ring on his hand and sandals on his feet; 

and bring the fattened calf, kill it, and let us eat and celebrate. For 

this son of mine was dead and has come to life again; he was lost 

and has been found. 

You can sense the deep passion the Father has for his son. He runs to him, almost ignoring the 

confession of his son. He begins a celebration, throwing a large party. There is no lecture, no ñI told 

you soò, no penance or punishment. It is pure compassion and love. 

(Luke 15:20-23) For this son of mine was dead and has come to 

life again; he was lost and has been found. 

The story goes on to tell us about the prodigal sons older brother. This is the brother who did not 

run off and squander the family fortune. This is the brother who remained faithful. And this is the 

brother who does not share in the joy of his father. Upon his brotherôs homecoming, He complains 

that this unworthy louse of a brother gets the big party. His years of faithful service to the father have 

never been rewarded. He resents the love and attention given to the repentant son. 

This is a not so veiled condemnation of the grumbling Pharisees. The Pharisees, like the older 

brother, do not share in the compassion of the Father. They are more worried about getting their 

reward than they are about the repentant son. This parable is a condemnation of their selfishness, and 

a condemnation of a heart that does not track with God. 

The message of these parables is that God gives more of his attention to the world that is dying 

outside the doors of our church than he does to the people inside the church. If we do not share this 

level of attention, then we are also condemned by these parables as the Pharisees were. 

When we do not reach out to the poor, the hurting, and the outcast, we are the selfish older 

brothers. We have become the prideful Pharisees who do not share the compassion that God has for 

those who do not know Him.  

The reality is, we have forgotten who we are. None of us really is the older brother. None of us 

have been the faithful servant of our Father. We all have been prodigal sons or daughters, who have 
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run away from home and squandered the family fortune. Until we realize this, we will be condemned 

along with the Pharisees. 

Wealth & Poverty  

Luke emphasizes Jesus teaching on wealth, poverty and finances. Jesus inaugurates His ministry 

in Nazareth by proclaiming that He was anointed ñto preach the gospel to the poorò (4:18).  In Lukeôs 

rendition of the beatitudes it is merely the poor who are blessed, not the poor in spirit as in Matthew 

(6:20).  

However, Jesus does not condemn the wealthy. In fact he even encourages the wise use of money 

in the promotion of the kingdom (16:9-10). Riches can be used to promote the kingdom, but money 

will serve no purpose in the after life (16:19-30). 

The Rich Young ruler 

In Luke 18:18-34 a rich young ruler believes he has earned his way into the kingdom through his 

obedience to the law. When he asks Jesus what he must do to enter the kingdom, it is not so much a 

question, but a chance to brag. However, Jesus tells this man that he must give up his wealth to enter 

the kingdom. The young man cannot bear to give up his money. Jesus tells the disciples, ñit is harder 

for a camel to go through the eye of needle than for a rich man to enter the kingdom of God.ò Jesus is 

continuing His agenda of bringing down the rich and powerful while promoting the poor and weak. 

However, the disciples wonder then, ñwho can be saved?ò Jesus tells them that with God, all 

things are possible, and that those who leave behind things in this life, will live forever. Immediately 

then, Jesus then tells him of his upcoming death and the resurrection (18:31-34). This is how it is 

possible for people to be saved.  

Zaccheus 

In contrast to the religious young man who thinks he is righteous, but lets money get in the way, 

in Luke 19:1-10 we meet a non-religious rich man who is willing to give up all his money to follow 

Jesus. 

Zaccheus is an extremely wealthy citizen, and he is the chief tax gatherer. He went to great 

lengths to see Jesus, to the point of climbing a tree. This was an influential man who is climbing trees 

to catch of glimpse of this man he had heard so much about. Zaccheus is intrigued. 

Jesus encounters Zaccheus and invites himself to his house for dinner. Jesus doesn't ask him to do 

a thing. But just the fact that Jesus took notice of him brought Zaccheus to the point where he was 

ready to give half his possessions to the poor. The message of Jesus was so attractive to this tax 

gatherer that he took extraordinary measures to catch a glimpse of Jesus, and then when encountering 

Him, gives up his wealth to be a disciple. 

 

Are the sinners in our community as eager to hear us as they were to hear Jesus? Do we have 

prostitutes, homosexuals, and drug dealers coming to us to find out what we have to say? If not, why? 

Do we treat them like the Pharisees, or do we treat them as Jesus did? Do we communicate that God 

will only accept you if you meet a certain standard? Or are we like Jesus, not condemning, not calling 

them to repent, but explaining what a gracious, loving Father God is. Do we tell them that God cares 

more about them than He does for the ones who go to church every Sunday? 
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The Son of Man Saves 

Luke 19:28 -24:53  

Luke & Acts 

The ultimate purpose for the Son of Man is to save the lost. This is shown even early in His 

ministry as He heals the sick. In most cases, before Jesus heals people, He forgives their sins (Luke 

5:20, 7:48). His concern is more for their souls than for their physical ailments. 

The focus of the Son of Manôs saving mission accelerates, as we get closer to the climax of his 

death. The acceleration begins in Luke 9:51: 

When the days drew near for him to be taken up, he set his face 

to go to Jerusalem. (Luke 9:51 ESV) 

More than the other gospels, Luke shows the resolute focus of Jesus towards Jerusalem and 

towards His death. He has come not to destroy but to save (9:56). 

As Jesus moves from Galilee to Jerusalem, he continues to reveal his true salvific ministry. In 

chapter 17 Jesus shows them that the Son of Man will come to establish a kingdom eventually, but 

first the he must, ñsuffer many things and be rejected by the people of this timeò (17:25). In 18:31-34, 

He tells his disciples just before they enter Jerusalem that he would be arrested and be killed, but then 

be raised from the dead. But, of course, the disciples do not comprehend this.  

This is the focus of Jesus ministry. ñFor the Son of Man has come to seek and to save that which 

was lost.ò 

The Presentation and Rejection of the Son of Man (19:28 -

21:36 ) 

The Presentation of the Son of Man (19:28 -40) 

The whole focus of the book of Luke comes to this point of climax as Jesus goes up to Jerusalem. 

Now Jesus presents himself to the Jews as their Christ and as their savior. The entry into Jerusalem 

from the Mount of Olives is significant. In Zechariah 14:1-4, it was predicted that the Christ would 

come to deliver Israel and establish his kingdom. 

On that day his feet shall stand on the Mount of Olives that lies 

before Jerusalem on the east.(Zechariah 14:4 ESV) 

Furthermore, the riding of the donkey into the city is a fulfillment of Zechariahôs prophecy. 

Rejoice greatly, O daughter of Zion! Shout aloud, O daughter of 

Jerusalem! behold, your king is coming to you; righteous and having 

salvation is he, humble and mounted on a donkey, on a colt, the foal 

of a donkey. (Zechariah 9:9 ESV) 

The symbolism is not lost on the crowd, for they gather and praise Jesus as He enters, singing 

from a Psalm 118:26, ñBlessed is the King who comes in the name of the Lord.ò Note, this is slightly 

different than Matthewôs report on these events, as he leaves out the Hebrew word ñHosanna,ò 

probably because Lukeôs Greek audience would not understand this Hebrew term. However, Luke 

does add a praise of the people, not found in Matthew. They call out ñPeace in heaven and glory in 

the highest,ò harkening back to the proclamation of the angels at Jesus birth (Luke 2:14). 

The Pharisees are shocked by this public display, and call on Jesus to put a stop to it. But Jesus 

tells them that ñif these were silent the very stones would cry out.ò 
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Jewish Leadership Reject Jesus (19:4 1-21:4) 

Jesus Weeps Over Jerusalem (19:41-44) 

Jesus does not revel in this moment of praise by the people. He knows that they are about to reject 

Him, for as he approached Jerusalem he sees the city and weeps (19:41). He knows in a few short 

years this city will be destroyed because they ñdid not recognize the time of your visitationò (19:44). 

Jesus knows his Old Testament, for Daniel predicts that after the presentation of the Messiah, that he 

would be killed and the city of Jerusalem and the temple would be destroyed. 

An anointed one shall be cut off and shall have nothing. And the 

people of the prince who is to come shall destroy the city and the 

sanctuary. (Daniel 9:26 ESV) 

Jesus Cleans the Temple (19:45-48) 

After Jesus entered the temple, He arrived at the temple, only to find that the outer courtyard of 

the temple had been turned into a marketplace. This outer courtyard was the place reserved for the 

Gentiles and the children to worship, and their place had been invaded by these greedy 

moneychangers. Jesus clears out the temple and restores it to its original purpose. Jesus is defending 

the rights of the Gentiles and the children.  

Jesus Authority is Challenged (19:47-20:18) 

In chapter 20 the Pharisees ask Him to present His credentials. But Jesus refuses to do so, 

knowing that they do not believe in Him. He then tells a parable. The owner of a vineyard rents it to 

vine growers while he travels abroad. At harvest time the owner sends a servant to collect the rent, 

but the growers kill him. He sends two more servant, and they too are killed. Finally the owner sends 

his son, hoping they will respect him. But instead, the growers finally kill him as well. Jesus asks:  

What then will the owner of the vineyard do to them? He will 

come and destroy those tenants and give the vineyard to others." 

(Luke 20:15-16 ESV) 

The Pharisees respond, ñMay it never be!ò The idea that the kingdom would be taken from the 

Jews and passed to others is revolting to them.  

This parable illustrate the religious leaders rejection of Jesus as the Messiah. All of this is in 

fulfillment of Psalm 18:22-23, which speaks of a stone rejected by the builders, that, to the 

amazement of all ends up become the cornerstone of Godôs work. Jesus has clearly communicated to 

his audience that because they have not accepted Him as the Messiah, that God would be removing 

them from the kingdom and giving it to the undesirables of the world. 

Leaders Set Traps for Jesus (20:19-21:4) 

The chief priests and Pharisees clearly understood Jesus meaning, and they sought to seize Him 

(20:19). However, they could not do so in front of the crowds, for they believed in Him (19:48). So 

they did then seek to set traps for him so they could accuse Jesus of some wrong doing (20:20).  

The Political Trap (20:21-26) 

They first try to trap him into saying something against Rome, so they could deliver Him to the 

Roman officials under a charge of insurrection. He asks if people should pay their taxes. If he says 

ñyes,ò then the people will not reject Jesus message, but if he says, ñno,ò then he is guilty of 

insurrection. Jesus says, ñrender to Caesar the things that are Caesarôs, but to God that things that are 

Godôsò (20:25). His response allows both the crowd to accept his words, for they believe Israel 

belongs to God, not Caesar,  and yet not be guilty before the Romans for they believe Israel belongs 

to Caesar. However, the Jewish leadership tries to use it against him later (Luke 23:2).  
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The Theological Trap (20:27-40) 

The second trap is a religious trap. The Sadducees, who deny the resurrection and who only 

believe the Torah to be Godôs Word, present a preposterous case of marriage and re-marriage and ask 

him to explain how this works if there is a resurrection. Jesus simply explains that there is no 

marriage after the resurrection. But he affirms that there is indeed a bodily resurrection and proves it 

by using only the Torah (namely, the book of Exodus). 

Jesus Traps the Scribes (20:41-21:4) 

Jesus then turns the tables on them and asks them a question. Quoting from the Psalm 110, Jesus 

asks how the Messiah can be both Davidôs son and Godôs son. Jesus tells the people that if these 

scribes cannot even explain the nature of the coming Christ, that they can not be trusted. All they are 

interested in is honoring themselves and devouring widows.  

Jesus has set up a contrast between the humility of the Christ, who is God humbling himself to 

become a man so that he could exalt humble men, with the scribes who only seek glory for 

themselves and seek to destroy the humble. 

Jesus compares these arrogant leaders who pretentiousnessly give offerings in the temple with a 

poor widow who gives all she has, declaring that she has ñput in more than all of them.ò 

Rejection Results in Destruction of Jerusalem (21:5 -36) 

The Setting of the Discourse (21:5-7) 

The disciples were admiring the temple and its beauty, when Jesus announces again that soon the 

temple will be destroyed. As when he wept over Jerusalem (19:41), Jesus is keenly aware that the 

rejection by the Jewish leadership would lead to Godôs destruction of the temple. This, of course 

causes concern on the part of the disciples, so they ask him to tell them the signs of when this would 

take place. 

The False Signs (21:8-19) 

Jesus begins by warning them that there would be many false signs. These are things which will 

happen that do not signify the coming destruction of Jerusalem. 

¶ Many false prophets (vs. 8) 

¶ Wars (vs. 9-10) 

¶ Natural disasters (vs. 11) 

¶ Persecution (vs. 12-19) 

He says they should expect persecution, but not to worry about it because He will use it to allow 

them to bear witness to political leaders. Luke will record the fulfillment of this on numerous 

occasions in the book of Acts. 

The True Signs (21:20-28) 

The true signs of the coming destruction of Jerusalem will be that the city is surrounded by 

armies. When that takes place the people should flee to the hills, because Jerusalem will be trampled 

by the Gentiles until the time of the Gentiles is fulfilled. 

Jesus is noting a shift in the paradigm of God. The time of the Gentiles is coming, when, because 

of their rejection of the Messiah, the Jewish nation will no longer be Godôs primary agent in the 

world. But this time will be only for awhile, for when the time of the Gentiles is fulfilled, then the 

coming of the Son of Man will take place and the Messianic kingdom established. Accompanied by 

heavenly signs and the foreboding of the people, the Son of Man will return in a cloud and in great 

glory. When we see this, ñyour redemption is drawing nearò (21:28). 
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The Application (21:29-36) 

Jesus then gives the application for this. First, we are to be aware of the signs. Just as the blossom 

on the fig trees signify the coming of the summer, so the signs given by Jesus signify the coming 

redemption. Secondly, while Jesus is speaking of the destruction of the heavens and the earth, we are 

not to worry for His words will never pass away. Finally, we are to watch ourselves so we do not get 

caught un-ready for the upcoming events. 

Many people, however, have struggled with Jesus prediction that this generation will not pass 

away until these events have taken place. There is an assumption that Jesus is predicting that his 

second coming would take place within a generation. However, such an interpretation misses out on 

the fact that Jesus is talking about two separate events: the destruction of Jerusalem and the second 

coming of the Son of Man. The destruction of Jerusalem does come within a generation. However, 

the second coming will not take place immediately following the destruction of the temple, for it must 

wait until the time of the Gentiles is fulfilled. 

The Passion of the Son of Man (21:37 -23:56)  

The Last Supper (21:37-22:38)  

The Plot Against Jesus (21:37-22:6) 

Since the Jewish leadership was unable to trap Jesus in his words, they decide they need to arrest 

him when the crowds are not around. At this time, Jesus and his disciples were camped out by the 

Mount of Olives east of Jerusalem, and he would enter Jerusalem and teach by the temple during the 

day. But they needed to know where he camped. Judas, motivated by Satan, agreed to betray Jesus 

and tell the leadership where they might find Jesus at night. 

The Passover Meal (22:7-20) 

Before this betrayal, however, the disciples prepared to take the Passover meal. Jesus has a room 

arranged for them ahead of time (22:10), and the disciples go and prepare the meal (22:13). Jesus 

proclaims that he has eagerly desired to have this final meal with them, for He would not eat with 

them again until the kingdom is fulfilled. 

During the Lordôs Supper (22:14-20), the salvation of the Son of Man is illustrated in the 

elements. The bread represents the body that is given up for us. The wine, the blood spilled for us so a 

new covenant can be formed with God.  

The Personal Predictions (22:21-34) 

Jesus then announces that one of them would betray him. This leads to a debate amongst the 

disciples as to who is the greatest among them. Jesus tells them that their waiter is the greatest among 

them, for the leader should be the servant. Furthermore Jesus tells him that he will be serving them! 

But to assure them, he also prophecies that they will all be leaders of the twelve tribes of Israel at 

the coming kingdom. Emboldened by this, Peter announces his readiness to defend Jesus to the death. 

But  Jesus announces that Peter will deny him three times before the next morning. 

The Preparation for Betrayal (22:35-38) 

As Jesus prepares for his betrayal, he makes some odd statements. Namely that the disciples need 

to be ready. In the past, when they traveled, God provided for them as they went. Now they needed to 

be ready with their own money bags and swords. The comment about swords has the disciples 

concerned because they only have two swords. Jesus assures them that is enough, because his 

comment about swords was not really a preparation to do battle, as we will see at his arrest (22:51). 

Instead is just trying to prepare his disciples for the fact that the next few days and hours would be 

very difficult and they needed to be ready for it. 
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The Betrayal (22:39-22:62)  

Jesus Prayer on the Mount of Olives (22:39-46) 

Lukeôs gospel strongly emphasizes the humanity of Jesus. His favorite title for him is the Son of 

Man. As the time for his death arises we see that Jesus is still the Son of Man, and ordinary human 

who suffers and is tempted (Luke 22:41-44). Jesus, facing His own death, asks for the cup to pass. In 

his human agony, his body sweats drops of blood. But, as the extraordinary man, he overcomes the 

temptation and moves even more determined toward his purpose of saving the lost. 

Judasô Betrayal & Jesus Arrest (22:47-53) 

While at the Mount of Olives praying, a crowd approaches with Judas leading the way. Judas 

identifies Jesus to the crowd by kissing him. It is obvious that he has betrayed Jesus, and the disciples 

are ready for a battle. They ask, ñLord, shall we strike them with a sword?ò One disciple even takes 

his sword and cuts the ear off the high priestôs servant. But Jesus says, ñno more of this!ò and he heals 

the servantôs ear. Jesus did not come for a battle. He is willingly going to go with them, for this is part 

of the plan all along. He is not the warrior Messiah, but the suffering servant. 

Peterôs Denial of Jesus (22:54-62) 

As Jesus is led away, the fear in the heart of all the disciples is exemplified in Peter. As he 

follows the crowd at a distance, three times he is asked if he was with Jesus. Three times Peter denies 

his association. As the rooster crows in the distance, he remembers the prediction of Jesus. He had 

told Jesus he was ready to die for him, ready to do battle and fight on Jesus behalf. Now he had 

denied his Lord three times without even an imminent threat against him.  

The Trials (22:63-23:25)  

Trial Before the Jewish Leadership (22:63-71) 

After Jesus is mocked by his guards, he is brought before the assembly of elders, including the 

chief priests and the scribes. The other gospels go into more detail regarding the number and the 

nature of the trials he faced with the Jewish religious leaders. However, Luke, because his audience is 

not primarily Jewish, reduces a series of trials and details from these trials to one short summary. 

Instead, he will focus more on the secular trials given by Pilate and Herod. 

In this religious trial, Jesus is asked two questions: 1) Are you the Christ? and 2) Are you the Son 

of God.  

Jesus answer to the first question is bold. He tells them that from now on the Son of Man will be 

seated at the right hand of the power of God. How is this possible? How can it be that from now on he 

will be in a position of glory and power? He is in custody. Are his rag tag group of disciples going to 

mount a rescue attempt? They only have two swords, and Peter canôt even properly wield a sword. 

How is it that now will be the moment from which he will be seated at the right hand of the power of 

God? It is because the glory and power of Jesus does not come through a sword, but through his 

humility and through his death on the cross. Jesus came to be the one who serves (22:27). Jesus 

understands the paradigm of the kingdom of God, that glory and power come through humility and 

service not through strength. 

Jesus answer to the second question is simple. It is as they say. He is the Son of God. With that 

there is no need for further testimony. This claim is seen as the same as a confession. He has 

committed blasphemy in open court. He is guilty. 

First Trial Before Pilate (23:1-7) 

Since the Jewish leadership has no right to execute Jesus themselves, they bring him to the 

Roman governor Pilate. While he is declared guilty of blasphemy in a religious court, this has no 

bearing with the Roman authority. So they trump up a charge, equating his claim to be the Christ as 
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being the same as claiming to be King. The Old Testament prophecies concerning the Christ do 

indeed show that the Christ will be one who restores the Davidic kingdom, so when Pilate asks Jesus 

if he is the King of the Jews, Jesus answers affirmatively. But even with this admission, Pilate does 

not see Jesus as a threat, and he makes his first proclamation that Jesus is innocent. However, hearing 

that Jesus is from Galilee, he transfers jurisdiction of the case to King Herod, who is the ruler over 

Galilee. 

Trial Before Herod (23:8-12) 

Herod is thrilled to have Jesus come before him, for he has heard much about Jesus miracles. He 

is hoping for a show of Jesus power. But when Jesus refuses to even answer Herodôs question, he 

mocks him and sends him back to Pilate. Luke records a very interesting comment that these events 

forge a friendship between Pilate and Herod that continued even up to the time of Lukeôs writing. 

Second Trial Before Pilate (23:13-25) 

When Jesus returns to Pilate, he reiterates his original verdict to the Jewish leadership. He had 

found him innocent, and now Herod had done the same. But they yelled out to Pilate, ñAway with this 

man, release for us Barabbas.ò Several manuscripts and the other gospels provide an explanation to 

this in verse 17, describing the custom of releasing a prisoner at the Passover. Pilate is ready to 

release Jesus, but the crowd persists, shouting, ñcrucify him.ò 

Pilate now a third time declares the innocence of Jesus. He is perplexed why they should want the 

blood of an innocent man. But the crowd continued to call out for his death. So Pilate capitulated and 

ordered his execution. 

The three fold declaration of Jesusô innocence by the Roman governor is important for Luke. He 

is declaring for the Gentile world that the Gentile leader found Jesus to not be a threat to the Roman 

empire. He was not an insubordinate rebel. Pilate only ordered his death to appease the crowd. As we 

will see throughout the book of Acts, Luke consistently defends Christianity as being non threatening 

to the Roman government. This lays the groundwork for his defense of Christianity to the world at 

large. 

The Crucifixion (23:26 -23:56)  

On the Way to the Cross (23:26-31) 

As Jesus is led through the streets of Jerusalem to the place of his execution, a crowd of women 

mourn and lament is imminent death. Jesus turns to these women and tells them not to weep for him, 

but for themselves because judgment is coming to Jerusalem. His crucifixion is the culmination of the 

rejection of the Christ by the Jewish nation. As he describes in detail chapter 21, the nationôs rejection 

seals their fate which will come with the destruction of the temple. Jesus does not say this as a 

judgment or with any sense of revenge for what is happening to Him. He is instead sincerely 

saddened by the rejection by His people and is burdened for them at the coming destruction. 

Taunting at the Cross (23:21-38) 

Jesus is brought to the place called ñthe skull.ò There Luke records simply without any details 

that he was crucified alongside two criminals. While the attending soldiers gamble for his clothes, 

Jesus asks God to forgive them. Jesus indeed has come to save, and even in the act of his crucifixion 

he is calling God to save those who have executed him. 

While on the cross the Jewish leaders taunt him, declaring that if he is the Christ he should prove 

it by saving himself. Jesus crime is inscribed above him on the cross for all to see: ñthis is the King of 

the Jews.òThe soldiers join in the taunts, telling him that if he is the King of the Jews, he should also 

save himself.  
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Salvation of the Criminal on the Cross (23:39-43) 

One of the criminals joins in the taunting. But the other criminal rebukes him for his taunts. They 

are getting what they deserve, but Jesus is innocent. He then asks Jesus to remember him when he 

comes into his kingdom. Jesus assures him that this very day he will join him in Paradise. 

Even on the cross, Jesus is still seeking and saving the lost, not just in the macro sense. With the 

thief dying next to him, with a dying wish to have forgiveness, Jesus grants unconditional 

forgiveness. 

Death on the Cross (23:44-49) 

As Jesus death nears, two significant events take place. First, for three hours that day darkness 

overtakes the land. Luke does not record any meaning to this event, leaving it to his reader to sense 

the foreboding of this scene. Secondly, the temple curtain is torn in two. The curtain separates the 

holy of holies from the rest of the temple, signifying that Jesus death has ushered in the era of a new 

covenant between God and man. The writer of Hebrews explains the significance of this. 

éwe have confidence to enter the holy places by the blood of 

Jesus, by the new and living way that he opened for us through the 

curtain, that is, through his fleshé (Hebrews 10:19-20 ESV) 

Jesus then prays to God, quoting Psalm 31:5: ñFather, into your hands I commit my spirit.ò With 

that, he breaths his last. 

The Roman centurion overseeing the crucifixion, seeing all this take place declares, ñcertainly 

this man was innocent.ò This is now the fifth time in the narrative that Jesus is declared innocent. As 

Luke defends Christianity to the Roman word, the declaration by a Roman soldier is further evidence 

that Jesus was an innocent man and suffered a wrongful death. Christianityôs founder was not a rebel, 

and Christianity is a peaceful, civil religion. 

Jesusô Burial (23:50-56) 

Joseph of Arimathea takes responsibility for Jesus body, preparing the body and burying him in 

his familyôs tomb. Luke tells us much about Joseph. He is a member of the Jewish council, although 

he disagreed with their decision regarding Jesus. He is a righteous man, and a man who was looking 

for the coming of the kingdom. One can only imagine how he felt as he prepared Jesus body, 

wondering how and when now this kingdom might come now that Jesus is dead. 

Some women were also involved in his burial as they prepared spices and ointments for the body. 

But they would not have time to use the spices on the body, for Sabbath approached. Luke makes 

careful note that they did not violate the Sabbath, but waited until Sunday to bring the spices for his 

body. 

The Resurrection of the Son of Man (24:1 -53) 

Women Discover the Empty Tomb (24:1 -12) 

On Sunday morning, the women awoke early at the end of the Sabbath rest, and brought the 

spices and ointments they had prepared for the body. But when they arrive the stone has been rolled 

away. They enter the tomb, but His body is missing. As they stand perplexed as to where His body 

might be, an angel appears and asks, ñwhy do you seek the living among the dead. He is not here. He 

is risen!ò  

The angel then reminds them that Jesus had told them even back in Galilee that he would be 

crucified and that on the third day he would rise. Throughout Lukeôs resurrection narrative, the point 

is made that the death of Christ was part of the plan all along. 

They remembered Jesus having told them this, and the returned from the tomb to the eleven 

remaining disciples and told them what they had found. Most of the disciples did not believe these 

women, but Peter got up and ran to the tomb to see for himself. 
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Jesus on the Road to Emmaus (24:13-28) 

Lukeôs long narrative of Jesus appearing to men traveling to Emmaus is not found in any of the 

other gospels. His inclusion of this appearance again emphasizes the necessity of the suffering Christ 

faced.  

As two disciples travel to Emmaus, Jesus appears to them, but they do not recognize Him, 

probably Him because they donôt expect it to be Him. They had been talking about all the events. 

Jesus asks them what they are talking about. They are surprised this fellow traveler doesnôt know 

about this, so they recount for him all of the events right up to the report of the women that the body 

was missing. What is significant in this recounting of events is their hope that ñhe was the one to 

redeem Israel.ò 

Jesus, while still disguised to them shows them that just because the Christ had died didnôt mean 

He was not the one to redeem Israel. He shows them from the scriptures, beginning with Moses and 

going through all the prophets that it was necessary ñthat the Christ should suffer these things and 

enter into his glory.ò This was part of the plan all along. The glory of Christ would come through his 

suffering. 

Jesus continues on with them, as was the custom of the day, they invited this stranger to eat with 

them. He does, and when he blesses the bread and gives it to them, they recognize him just as he 

disappears. In an ñah-haò moment it all comes together for them. ñDid not our hearts burn within usé 

while he opened to us the scriptures?ò 

Having now seen the risen Christ, they run back seven miles to Jerusalem and announce to the 

other disciples that he ñhas risen indeed.ò 

Jesus Before the Disciples (24:36-49) 

As they were talking, Jesus appears again in their midst. They are startled and assume that they 

are seeing a ghost. But Jesus shows them his hand and feet and tell them to touch him, for a ghost 

does not have flesh and bones. Jesus is physically resurrected. To further his proof of a physical 

resurrection, Jesus eats food. 

Then Jesus reminds them that the events of his death were all part of the fulfillment of the Old 

Testament. This was the purpose of his coming all along. The Christ would not come as a political 

leader to free Israel from its political and military rivals. The Christ would not come as a social 

reformer, freeing the poor and the downtrodden from their masters. The Christ came as a servant. The 

Christ came as a savior. The Son of Man had come to seek and save the lost. 

 ñThus it is written, that the Christ should suffer and on the third 

day rise from the dead, and that repentance and forgiveness of sins 

should be proclaimed in his name to all nations, beginning from 

Jerusalem. You are witnesses of these things. And behold, I am 

sending the promise of my Father upon you. But stay in the city until 

you are clothed with power from on high.ò  (Luke 24:46-49 ESV) 

These words of Jesus take us back to the original themes of the book of Luke: 

¶ The Son of Man comes to save. His death and resurrection are for the forgiveness of sins. 

¶ The Son of Man comes as a light to the Gentiles. This forgiveness is to be proclaimed to all 

nations. 

¶ The Son of Man comes in the Power of the Holy Spirit. He is sending the promise of His 

father and they are to wait in the city until they are clothed with power from on high. 

¶ The Son of Man comes humbly to the humble. His salvation comes through suffering. 

Jesus Ascension into Heaven (24:50-53) 

With that, Jesus takes them to the Mount of Olives outside Bethany and he is carried up into 

heaven. This sets the stage for the book of Acts. 
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Bearing Witness in Jerusalem 

Acts 1:1-6:7  

Luke & Acts 

Introduction to Acts  

Purpose of the Acts 

The book of Acts is a continuation of the Gospel of Luke. The primary purpose, then, is the same 

as that gospel: to present an orderly account of the on-going ministry of Jesus. The ministry of Jesus 

did not end with His ascension into heaven, but continued on through the apostles who were 

empowered by the Holy Spirit (Acts 1:2). Luke is primarily providing his audience with a detailed 

history of the expansion of Christôs ministry from a little Jewish sect found only in Jerusalem to a 

movement that encompassed the entire Roman Empire.  

There are a number of secondary purposes to the book of Acts: 

¶ A defense of Paulôs apostolic authority. Throughout his epistles, Paul often has to defend his 

authority as an apostle. The book of Acts systematically compares Paul to Peter, and thus presents 

Paul on an equal footing with Peter.  

¶ A legal brief prepared to defend Paul in his trial before Caesar. This is certainly not Lukeôs 

primary purpose, for such a brief would not include the theological aspects contained in the book. 

Nonetheless, the book does repeatedly remind its readers that Paul is a Roman citizen, that he is a 

law-keeper (stayed in prison when he could have escaped), and that he is a hero who rescued a 

ship that was sinking. In addition, any civil troubles Paul faced were religiously motivated 

disputes, and not a conflict with the Roman authorities. 

¶ An explanation of how the church fits into the kingdom of God (Toussaint 1988, 350). The Jews 

vision of the Messianic kingdom expected that the Messiah would usher in a physical kingdom 

where he would rule the world from Jerusalem and bring peace and prosperity to all humanity. 

Yet Jesus ascension into heaven squashed thoughts of that. Luke provides and explanation of how 

the kingdom of God would continue to expand out of its Jewish roots to the Gentiles, and 

demonstrate that the kingdom would indeed impact the entire world, but just not in the manner 

which had been expected. 

¶ A defense of Christianity to a Roman world.  F. F. Bruce states that Luke ñéaddressed secular 

authorities to establish the law abiding character of Christianityò (Toussaint 1988, 350). Luke 

shows repeatedly how the uprisings that came with the growth of the church were either religious 

in nature or due to threats to idolatrous commerce. To the contrary, the apostles are very 

respectful of authority, and are portrayed in as civil and peaceful. To an empire that sees 

Christianity as a ñmischievous superstitionò at best, and at worst as arsonist troublemakers, 

Lukeôs defense of the church is a very important sub-point. 

The Structure of Acts 

The book of Acts follows just the opposite motion of the book of Luke, taking the scene from 

Jerusalem (chapters 1-5), to Judea and Samaria (chapters 6-9), then traveling through Syria, Asia 

Minor, and Europe towards Rome (chapters 9-28). This ñchiasticò structure emphasizes the centrality 

of the resurrection and ascension to Lukeôs message, while emphasizing the universal nature of the 

gospel.  

This geographic structure is foreshadowed in Acts 1:8, where Jesus says ñyou shall be My 

witnesses both in Jerusalem (chapters 1-5), and in all Judea and Samaria (chapters 6-9), and even to 
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the remotest part of the earth (chapters 10-28).ò The first two sections (chapters 1-9) represent the 

witness of the apostles to the Jews, while the last section (chapters 10-28) represents the witness of 

the apostles to the Gentiles. 

The book of Acts can also be broken down by the major characters of the book. While the 

complete title of the book is the Acts of the Apostles, really the book focuses on only two of the 

apostles: Peter (chapters 1-12) and Paul (chapters 13-28). 

Within this structure, sub-points of the book are marked by a series of summary statements, or 

what one commentary calls a ñprogress reportò (Toussaint 1988). Just before the geography of the 

scene shifts to a new location, Luke summarizes how the gospel has impacted that location. The 

standard for these progress reports is in 2:46-47, where Luke describes the impact of the gospel on the 

new church in Jerusalem. The remaining progress reports are located: 

¶ 6:7 ï Impact of the gospel in Jerusalem. 

¶ 9:31 ï Impact of the gospel in Judea and Samaria. 

¶ 12:24 ï Impact of the gospel in Syria. 

¶ 16:5 ï Impact of the gospel in Asia Minor. 

¶ 19:20 ï Impact of the gospel in Europe. 

¶ 28:31 ï Impact of the gospel on Rome 

This structure can be also seen as a series of concentric circles, where the gospel begins in the 

center, Jerusalem, and is expanding ever outward to Judea & Samaria, Syria, Asia Minor, Europe, and 

eventually to Rome. 

Ironically, in this day Rome is not the ñremotest part of the earth,ò but rather the very center of 

the civilized world. Yet the arrival of the gospel in Rome represents the universal impact of the 

gospel message. From Rome the gospel would begin to penetrate and impact even to the remotest 

parts of the world. 

1:1 6:7 6:8 9:31 9:32 12:24 12:25 16:5 16:6 19:20 19:21 28:30 

Jerusalem Judea & Samaria 

Syria Asia Minor Europe Rome 

Remotest Parts of the Earth 

 

Witness to the Jews Witness to the Gentiles 

Ministry of Peter Ministry of Paul 

The Growth was designed by Christ (1:1 -26) 

The Preface (1:1-11) 

The book of Acts begins with the last days before Jesus ascension into heaven. During these days, 

Jesus explained to his followers more about the kingdom of God and how a resurrected Messiah fit 

into the scheme of things.  

In light of that, his followers asked him in verse 6, ñis it at this time that You are restoring the 

kingdom to Israel?ò (Acts1:6) Jesus followers were basically asking Jesus if he was now going to 

establish an earthly kingdom that would rule the whole world.  

Jesus followers were not off base in this question. The Old Testament is filled with prophecies 

that predict the restoration of a Jewish nation; a nation that will be ruled directly by the Messiah; a 

nation that will be the most influential nation in the world. With the recent triumph of the 

resurrection, the disciples were legitimately speculating that the Jesus might be about to establish his 

Messianic kingdom.  

Jesus responds to their question in verses 7 and 8: 

(Acts 1:7-8) It is not for you to know times or epochs which the 

Father has fixed by His own authority; but you will receive power 

when the Holy Spirit has come upon you; and you shall be My 
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witnesses both in Jerusalem, and in all Judea and Samaria, and even 

to the remotest part of the earth. 

In essence, Jesus is telling them that instead of concerning themselves with the details of the Old 

Testament prophecies, they should instead focus themselves on being a witness of who Jesus is to the 

entire world (Ryrie, 1727). That is, to tell others what they have experienced and to share the message 

they have heard concerning Jesus to their city, their province, and ultimately to the entire world. 

What is a witness? If you think in terms of a court of law, a witness is one who has seen or 

experienced something, and then is willing to communicate that experience for the record. For the 

followers of Jesus who heard this commandment, their ñcourt testimonyò would be simply telling 

what they saw and heard Jesus do while he was with them.  

The plan of the apostles is different than what is revealed by Christ. They ask Jesus, if now being 

raised from the dead, if it is time to establish His earthly kingdom. But Jesus responds that it isnôt for 

them to know, and that first the gospel much be taught throughout the remotest parts of the earth (cf. 

Matthew 24:14). The growth of the kingdom of God would come not the way the disciples would 

expect. Instead it is designed by Christ to proceed outward as the disciples bear testimony to what 

they have seen and heard about Him.   

But for modern Christians, we havenôt seen or heard directly what Jesus did. Instead, our ñcourt 

testimonyò will necessarily need to be different. There are two ways that we can be a witness of 

Jesus: 

¶ Be an Expert in the Life of Christ. We can become experts in what has been recorded historically 

about Jesus.  This demands that we become scholars of the scriptures and that we diligently 

search out the truth about which Jesus is and what he has done. We need to become ñcourt-

recognized expertsò in the life and message of Jesus. 

¶ Testify to the Influence of Jesus in our Lives. We can directly testify to the influence Jesus has 

had on our personal life. Notice that Jesus commands us not to ñwitness,ò but to ñbe a witness.ò 

Do you understand the distinction? Jesus is not commanding us to merely go do a sortie of street 

evangelism. Instead Jesus wants everything in our lives to be a reflection of his influence. Charles 

Colson puts it this way:  

Authentic evangelism must involve the totality of life. Jesus said, 

ñYou shall be My witnesses,ò but a lot of Christians have taken that 

commandment to mean that we are to witness. So we have reduced 

evangelism to verbal formulas, neat, easy-step plans; just utter these 

simple phrases and youôll be part of the clubé. 

Packaging the Gospel into tidy package has some serious 

dangers. For one thing, it tends to cheapen the messageé. 

This is why it is so important to focus on Jesus command that we 

be witnesses. Jesus means, I believe, that evangelism is to involve the 

totality of our lives. Everything about our lifestyle counts- how we 

spend our money, our political values, our domestic relations, and 

on and on.ò (Colson, 103) 

The Replacement Apostle (1:12-26) 

Jesus then ascends to heaven and the disciples return to an upper room in Jerusalem, where they 

would wait for the baptism of the Holy Spirit in accordance with Jesusô command in 1:4-5. While 

waiting, however, they decide to replace a replacement apostle for Judas Iscariot. 

The apostles cast lots to choose the replacement apostle (1:26). While this may seem an unlikely 

method for choosing an apostle, before the casting of lots, they first prayed over the selection of the 

candidates (1:24), and they required that all the candidates be qualified.  
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The chief qualification was that the candidate be a witness of Jesus from the time of His baptism 

to the resurrection. If the mission of the apostles was to now bear witness, this would become the 

primary criteria for the selection of the replacement apostle. 

Hermeneutics and the Book of Acts 

The selection of the replacement apostle leads us to ask an important hermeneutical principle: is 

the book of Acts primarily prescriptive or descriptive? That is, are the events Luke records in Acts 

intended to prescribe for us the normative pattern for the church through the ages or is it merely 

intended to describe for us what had taken place. 

For example, in the record of the selection of the replacement apostle, is Luke merely describing 

the method the apostles used to choose the new apostle, or what he outlining for us the method that 

we should use today in choosing church leaders? In other words, should our church cast lots to choose 

its leaders? 

This is an important question, for throughout the book of Acts we will see early church practices, 

such as communal living, speaking in tongues, miraculous healings and prophecies. Should we expect 

that as the normal part of our church life? Is Luke establishing a pattern for us to follow, or is he 

merely explaining what happened? 

It is the contention of this author that the book of Acts is intended to be descriptive of the early 

church rather than intended to be prescriptive of the church today. This is based on the following: 

¶ Lukeôs stated purpose for the book is merely to describe what has happened, not to develop a 

pattern for the church to follow (Acts 1:1; see Purpose above). 

¶ Luke rarely records any commandments from Jesus or the apostles nor does he make any 

editorial comments indicating that these are normative practices.  

¶ Acts tells us almost nothing of the organizational structure of the church, nor of the liturgy 

and programs of the early church. Therefore his intent is not to give a clear pattern for 

churches to follow. 

¶ Many of the practices of the early church are inconsistently practiced or are not repeated. For 

example, the selection of the replacement apostle was by lots, but in chapter 6 the 

congregation nominated the deacons, and in 14:23, Paul and Barnabas appointed the elders. 

¶ Historical narrative literature in the Old Testament is not considered to be a prescriptive, so 

why should historical narrative literature in the New Testament? 

Bearing this in mind, as we come across events or circumstances, we should be careful not to 

become too dogmatic in our application from the book of Acts. Instead, we should consider how each 

incident is portrayed: 

¶ Is it repeatable? ï Is it possible for the church today to repeat what the early church did (e.g. 

casting lots for church leaders)? If it wasnôt condemned then there is probably nothing wrong 

with the church today doing the same thing. 

¶ Is it normative? ï Is there a pattern found in the early church that is regularly repeated (e.g. 

meeting on Sundays)? If so, then the church today should probably follow the pattern unless 

there is a reason not to. 

¶ Is it prescribed? ï Was the early church commanded to do something or not to do something 

(e.g. avoiding fornication ï Acts 15:29)? If so, then the church today must follow the 

command. 
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The Growth was pow ered by the Spirit (2:1 -47) 

The Gift of Tongues (2:1-13) 

The filling of the Spirit is a continual theme in Acts, and is always accompanied by a show of 

power and a response of people to the gospel. As each new ethnic group or geographic location 

responds to the gospel, the filling of the Holy Spirit follows. 

In this case, the filling of the Holy Spirit was evidenced by speaking in tongues. The term tongues 

is an archaic English word, which would be better translated as languages. The believers had the 

supernatural ability to speak in multiple languages in order to communicate with the pilgrims from 

many nations in Jerusalem. Throughout the book of Acts tongues is always the ability to speak in 

human languages. 

At Pentecost, the message given by the church was to the Jews, but also spoken in many 

languages so that a multitude of nations could hear the message. This is a continual theme in Acts as 

well, as the gospel is always given first to the Jews, and then to the nations. 

Peterôs Sermon (2:14-36) 

Peterôs sermon at Pentecost provides Luke the opportunity to declare the gospel in its fullest. This 

sermon serves as the basis from which most of the other sermons in Acts are derived. 

Peter begins this sermon by defending the Christians speaking in tongues by quoting the book of 

Joel, stating that they should not be surprised that God would unleash His Spirit, because such 

occurrences are predicted in the Old Testament. He connects the spirit filled activity of the Christians 

with the power Jesus demonstrated in His miracles (2:33). 

But Peter quickly moves the focus of his sermon to the things ñto which we are all witnesses 

(2:32).òNamely, Peter declares that Jesus was crucified by the Jews (2:33, 36), but raised from the 

dead by God. Peter defends this assertion by showing that the resurrection of the Christ was foretold 

in by David Psalm 16. Peter then proclaims that Jesus sits at the right hand of the Father (2:33) and 

that He is both Lord and Christ (2:36). 

The emphasis, however, is that Peter and the apostles were witnesses to these events. They could 

not be disputed. Peter has begun fulfilling the command of Jesus in Acts 1:8 by being a witness in 

Jerusalem. 

The Response 

In response to the testimony of Peter, the people ask, ñwhat shall we do (2:37)?ò Peter responds 

that they must ñrepent and be baptized in the name of Jesus Christ for the forgiveness of your sins 

(2:38).ò After so doing, they also would receive the Holy Spirit. Three thousand people respond. 

Peter closely connects baptism with salvation. However, before determining from this that one 

must be baptized to be saved, our hermeneutic principles require that we determine if a pattern has 

been set. Nowhere else in Acts is baptism connected with salvation. In fact, in 10:44-48, Cornelius 

and other Gentiles came to believe and were filled with the Holy Spirit before they were baptized.  

Progress Report #1 (2:37-47) 

After this incident comes the first progress report, (2:42-47), describing a unity and a love 

amongst the believers that exhibited itself in practical and material ways. Furthermore, the gospel 

continued to grow as more and more were being added to their number each day. 
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The Growth was òof Godó (3:1-6:7)  

Healing the Beggar (3:1-4:4) 

The Healing (3:1-10) 

In the temple, Peter and John discover a lame beggar. Peter heals the man, and he immediately 

begins to walk, leap and praise God. Evidently this man was a fixture at the gate to the temple, for 

when others saw him walking around they became amazed and began wondering what had happened. 

The Sermon (3:11-26) 

Peter took this opportunity to reiterate the sermon he gave at Pentecost. Namely Peter proclaims 

that the Jews crucified Jesus, that God raised Him from the dead, and that they were witnesses to 

these facts (3:15). Peter supports these claims by stating the Old Testament prophets foretold that the 

Christ would suffer (3:18), and he quotes Moses from Deuteronomy 18 (3:22). 

Again he calls on the audience to repent so that their sins can be forgiven (3:19), but this time 

baptism is not indicated as part of the mechanism of salvation.  

The Response (4:1-4) 

In response, Peter and John were imprisoned by the Jewish leadership. However, 5,000 came to 

believe. 

Before the Sanhedrin (4:5-31, 5:12-42) 

Peter and John Address the Sanhedrin 

Again Peter declares that they had rejected and crucified Christ, that God had raised him from the 

dead (4:10). They boldly declare that it was through the power of Jesus that this man was healed and 

that salvation comes only through Jesus (4:12). When ordered to no longer proclaim the message, 

Peter and John both state, ñwe cannot stop speaking about what we have seen and heard (4:19).ò That 

is, they feel compelled to continue to be a witness of Christ to Jerusalem and the world. 

The Growth is ñof Godò 

The Jewish leaders throw Peter and John are thrown into jail for preaching Jesus. After being told 

not to do it again, they are released. But in chapter 5 we see them preaching again, so they are drug 

back before the Jewish leaders. The leadership debates what to do with this Christian sect. In 

response, the well-respected Pharisee, Gamaliel
2
 makes a most interesting observation. He recounts 

two other ñMessiahsò who came and developed a following. But after their death, the following 

quickly disappeared. He states that if Jesus is also a false-Messiah, that this movement will also die. 

However,  

(Acts 5:39 NASB)  but if it is of God, you will not be able to 

overthrow them; or else you may even be found fighting against God. 

This speech fits the purpose of the book of Acts. Gamalielôs confession shows that this rapid 

growth from obscure Palestine to Rome itself is a result of Godôs master plan.  

Peter and Johnôs interaction with the leadership also underscore the second purpose. In both their 

encounters, they were very respectful of the leadership. The uprisings surrounding these incidents 

were due to the jealousy of the Jewish leadership and not due to the insurrection of the Christians. 

Sharing of the Church (4:32-5:11, 6:1-7) 

Even as thousand more join the church, the church remains characterized as compassionate and 

unified (4:32). The members of the church freely shared with one another. This was not a first century 

form of Communism, for the sharing was voluntary, and it appears that they did not sell their property 

so that the apostles could jointly manage it. 

                                                      
2
 We learn in Acts 22:3 that Paul was a student of Gamaliel. 
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Nonetheless, sharing was so pervasive that everyone got into the act, including Ananias and 

Sapphira. This couple agrees to sell a piece of property to share with the poor. However, after 

claiming that they had given all the proceeds of the sale to the church, only to discover that they were 

lying, God killed them. 

While this may seem like a harsh punishment, God often seems to demand more of sin when He 

is starting a new work. The punishment against Korah in the wilderness was fierce and swift. The sin 

of Achan in Joshua likewise was not tolerated. It appears that God wants to be taken seriously when 

He begins a new work. 

Progress Report #2 

The second progress report (6:7) concludes the section on the witness in Jerusalem, showing that the 

gospel kept spreading and new converts were continually coming to the group in Jerusalem. 
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Bearing Witness in Judea & Samaria 

Acts 6:8-12:24  

Luke & Acts 

The Growth of the Church Among the Jews (6:8 -9:31)  

The Growth resulted from  Persecution (6:8 ð 8:3)  

The Problem 

As the church was growing, it faced the problem of making sure all the needy were being taken 

care of fairly. However, it appears that already there was some ethnic strife within the body, for the 

Hellenistic Jews were not receiving their fair share. The Hellenistic Jews are those Jews who speak 

only Greek. A true Jew would also speak Aramaic, and would look down upon Greek speaking Jews.  

To address this problem, deacons are selected. All of the deacons have Greek names, suggesting 

that they were Hellenized Jews. 

The Sermon 

One Greek-speaking deacon was Stephen. He had irritated some Jews by proclaiming the gospel 

and doing miracles. So Stephen is arrested, and before his stoning, he gives a lengthy speech. 

Stephen begins with a brief history of Israel, including quoting Moses from Deuteronomy 18 

(7:37). As part of this history, Stephen demonstrates how the Jews have systematically persecuted 

Godôs messengers, including now the ñRighteous One (7:52).ò The Jews understood that Stephen was 

claiming that Jesus was the Christ by referring to this ñRighteous One.ò After Stephen accuses them 

of not keeping the law (7:53), his listeners cut short his sermon and stoned him. 

The Result 

Luke makes it clear that the stoning of Stephen forces the church to fulfill Christôs commandment 

in 1:8. Fearing for their lives, the Christians moved from Jerusalem into Judea and Samaria, taking 

the gospel with them. 

The Growth resulted from Philipõs ministry (8:3 ð 8:40)  

Preaching in Samaria 

Philip was one of those who moved out into the surrounding territory preaching now in Samaria. 

However, as the Samaritans begin to respond and believe, they do not receive the filling of the Holy 

Spirit. This waits until Peter and John came to see what Philip was doing. After the apostles laid their 

hands on the Samaritans, they received the Holy Spirit. Because of the animosity between the Jews 

and the Samaritans, the apostolic laying on of hands ensured the unity of the church. 

Filling of the Holy Spirit  

In the book of Acts, the reception of the Holy Spirit follows no consistent pattern. 

¶ In Act 2:1, the apostles had been believers for 40 days but only received the Holy Spirit at 

Pentecost after waiting. 

¶ In Acts 2:38, Peter proclaims that all who repent, and are baptized, will receive the Holy 

Spirit. 

¶ In Acts 8:17 the apostles lay hands on Samaritans to receive Holy Spirit after their belief and 

baptism. 

¶ In Acts 10:44 Cornelius & his Gentile friends received Holy Spirit while Peter was speaking, 

and before baptism their baptism 
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Belief is the only constant between these examples. Beyond that, Acts does not provide us with a 

normative pattern from which we can ascertain the timing of the filling of the Holy Spirit. 

Preaching to the Ethiopian 

After Philip had preached in Samaria God sent Philip to Gaza. While in Gaza, Philip came across 

an Ethiopian eunuch who was reading his bible. Philip asked what he was reading and if he 

understood it. And in the course of the conversation which followed, the Ethiopian came to trust in 

Christ. That led the Ethiopian to a question: ñWhat prevents me from being baptized?ò  

So, Philip baptized the Ethiopian in a pond on the road to Gaza. Philip didn't say he needed to 

wait until next Sunday when they would fill up the baptistery and have a special worship service. 

Philip didn't sit around and make them take a class on church membership. Philip didn't require them 

to memorize scripture or the doctrinal positions of the church. It says, when he believed was baptized. 

In fact, in each and every case in Acts, when we see someone believe in Christ, it is immediately 

followed by baptism. There was no waiting period between conversion and baptism. They took place 

one right after the other, so much so that Peter equates them as one and the same in chapter 2. 

This is the normative pattern and unless there is good reason not to do so, we should follow this 

pattern. 

The Growth results from the conversion of Paul (9:1 -31) 

Saul was attending the stoning of Stephen and was in agreement with putting him to death (8:1). 

In fact, Saul became one of the most zealous persecutors of the church (8:3). On one occasion Saul 

sought to go to Damascus in Syria to round up the Christians and return them to Jerusalem for 

persecution. 

On the road to Damascus Paul encounters Jesus. A bright light comes from heaven, and Jesus 

calls to him, ñSaul, why are you persecuting me.ò Through that experience Paul comes to believe that 

Jesus is the son of God (9:20), and becomes a powerful apologetic for Christ (9:22). 

Paul saw the glory of God, recognized Him as Lord. The Lord identified himself as Jesus. Paul 

may not have been an eyewitness to the ministry of Jesus, but this serves as Paulôs witness of Jesus 

resurrection. Paul reiterates this conversion experience as his testimony for Christ both in Acts 22 as 

he is speaking to the Jewish mob and in Acts 26 as he addresses King Herod Agrippa. 

Paulôs desire was to preach the gospel to the Jews
3
. After all, he was trained as a Pharisee. He 

knew the law; he knew the Jewish mind. He had better training and education than any of the apostles 

did. What better person to convince the Jews that Jesus was the Messiah? But Jesus had another plan 

(9:15-16). 

The Third Progress Report (9:31) 

The third progress report (9:31) concludes the section on the witness in Judea and Samaria. The 

church was being built up and continued to increase throughout Judea, Galilee and Samaria. 

The Growth of the Church Among Gentiles (9:32 -12:24)  

The growth moves to Caesarea (9:32 -11:18)  

Peterôs Vision 

In the first 8 chapters of Acts the gospel has been proclaimed to the Jews in Jerusalem, Judea and 

Samaria. In the last 20 chapters, however, the transition is made for the apostles to be witnesses to the 

remotest parts of the earth. This is also a transition from being a witness to the Jews to being a 

witness to the Gentiles. Finally the last section of Acts transitions from the witness of Peter to the 

witness of Paul. 

                                                      
3
 Ray C. Stedman, The Acts of the Apostles: An Unfinished Story, 

ñhttp://www.pbc.org/dp/stedman/adventure/0245.htmlò 
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The move to the witness in the ñuttermost partsò required a change in theology for the apostles. 

Thoroughly grounded in the Jewish law and tradition, the thought of interacting with Gentiles was 

abhorrent. It took a supernatural revelation to Peter, to open the possibility of preaching the gospel to 

the Gentiles. 

In chapter 10 we are introduced to Cornelius, a Roman centurion, who is described as ñone who 

feared God.ò This man was not Jew, but was nonetheless an ñOld Testamentò saint. He gave to the 

poor and he prayed to God continually (10:2). God visits Cornelius and tells him to send his servants 

to find the apostles Peter, which he does. 

Peter meanwhile has been on a missionary journey throughout Judea, performing miracles and 

preaching the gospel in Lydda and Joppa. While in Joppa Peter has a vision in which a large sheet 

drops from heaven on which are all kinds of animals which were unclean to eat under the Jewish law. 

God tells Peter to get up and eat the animals, for they are now unclean. Peter, true to his stubborn 

character, tells God that he is wrong, so God has to repeat his words.  

Peterôs Visit  

But not only are the animals no longer unclean, but more importantly, the Gentiles are not 

unclean either. As Peter is contemplating these things, Corneliusô messengers arrive and in obedience 

to God, Peter goes with them to Caesarea and enters the house of this Roman solider. 

Peter proclaims to Cornelius and his household that Jesus is Christ and Lord (10:36) and that He 

is the judge of the living and the dead (10:42). He states that they are witnesses of his crucifixion by 

the Jews (10:39) and his resurrection (10:40-41). Peter states that belief in Him results in the 

forgiveness of sins (10:43). 

In the midst of this sermon, the Holy Spirit falls upon his listeners, and they begin speaking in 

languages and praising God. Then Peter says, 

ñSurely no one can refuse the water for these to be baptized who 

have received the Holy Spirit just as we did, can he?ò 

Through Peterôs vision and through the outpouring of the Holy Spirit, God has now included the 

Gentiles in his kingdom. God did not wait for Peter or the other apostles to lay their hands on these 

Gentiles, for He had to demonstrate in a powerful way that ñwhat was unclean is now clean.ò  

Peterôs Vindication 

The Jews were very xenophobic at this time, and held a great prejudice against the Gentiles. This 

prejudice was carried into the early church, and it took much to overcome. When Peter returns from 

Caesarea, the apostles and other Jewish Christians in Jerusalem criticize him for having entered the 

home and eaten with an uncircumcised Gentile (11:2-3). 

Peter responds by explaining all that had happened, and then concluding ñwho was I that I could 

stand in Godôs wayò (11:17). As Gamliel had said, if this movement was of God, no one would be 

able to stop it. The gospel was now open to the Gentiles. The Jewish Christians heard this, they 

ñquieted downò and declared that ñGod has granted to the Gentiles also the repentance that leads to 

lifeò (11:18). 

The growth Moves to Antioch (11:19 -12:24)  

In 11:19, persecution again spreads the Christians out, this time to Antioch. At first the Christians 

only share with the Jews in Antioch, but soon some men from Christians from Cyprus arrive in 

Antioch and begin proclaiming the gospel to the Greeks (11:20). This concerns the apostles, so 

Barnabas is sent to investigate (11:22). 

Barnabas investigates and finds that that many are coming to believe in Antioch. He then travels 

to Tarsus to find Paul, and the two of them stay in Antioch and teach them for a year. 
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The church in Antioch becomes an important center for Christianity. This is the first church to 

preach to the Gentiles. This is the first church to send out missionaries. This is the first church where 

disciples are called Christians. 

Progress Report #4 

The fourth progress report (12:24) concludes the section on the witness in Antioch. 
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Bearing Witness to Asia Minor & Europe  

Acts 12:25 -19:20  

Luke & Acts 

The Growth Moves to Asia Minor (12:25 - 16:5)  

Paulôs First Missionary Journey 

The church in Antioch instigates the next movement outward. In 13:1, they commission Barnabas 

and Paul to a missionary journey into Cyprus and Asia Minor on the ñFirst Missionary Journey.ò On 

this journey Paul and Barnabas establish a pattern for his visits to each city.  

¶ Paul and Barnabas preach to the Jews in the synagogue (13:14, 14:1). 

¶ Many Jews & Gentiles hear & believe (13:43, 14:1b). 

¶ Jews grow jealous. Incite Gentile leaders (13:50, 14:2). 

¶ Paul and Barnabas face persecution (13:50, 14:5). 

¶ They leave for next city (13:51, 14:6). 

¶ The disciples are filled with joy & HS (13:52). 

The Message of Paul 

The first recorded message of Paul took place in Pisidian Antioch during his first missionary 

journey. This message has elements of both Peterôs message on Pentecost and Stephenôs message. 

Like Stephen, Paul recounts the history of Israel. Like Peter, Paul declares that the Jews crucified 

Jesus (13:28), that God raised Him (13:30), and that the apostles are witnesses to this fact (13:31). 

Paul also borrows from the Petersô Pentecost message in his quotation of David from Psalm 16 

(13:35). Paul also declares that through Christ sins can be forgiven (13:38). 

Paul, however, adds a unique element at the end of his message. Paul states that Christ brings a 

freedom that cannot be found in the Law of Moses (13:39). This is an intriguing addition to the 

message given Pisidian Antiochôs location in Galatia and Paulôs emphasis in his epistle to the 

Galatians on freedom in Christ. 

  

The similarity between Paulôs message and that of Peter is not a coincidence. As the book of Acts 

shifts from the ministry of Peter to Paul, Luke begins to purposefully draw a comparison between the 

ministry of Peter and Paul. 

Peter  Paul 

Ch. 3: Heals lame man Ch. 14: Heals lame man 

Ch. 3: Shadows passing heals sick Ch 19: Exceptional miracles from rags 

Ch. 8: Laying on hands/Spirit received Ch. 19: Laying on of hands/Spirit received 

Ch. 9: Resurrection of Tabitha Ch. 20: Resurrection of Eutychus 

Ch. 12: Lead by angel from prison Ch. 16: Earthquake opens prison 

Luke is establishing Paulôs authority as an apostle by showing that his message and his ministry 

is the same as Peter and the rest of the apostles. 

The Jerusalem Council 

As Paul and Barnabas continue their travels throughout Asia Minor, more and more Gentiles join 

with the Christians. The response of the Gentiles, however, brings new questions as to the role of 

Jewish law in Christianity. The early church is struggling for its identity; namely, is Christianity a 

sect of Judaism or is it something entirely new. 
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As seen in the sermon in Pisidian Antioch, Paul had already declared that Christ brings freedom 

which the Law can not bring. From Paulôs epistles, we know that he had been teaching freedom from 

the Law. But many in the church in Jerusalem believed that upon conversion Gentiles needed to be 

circumcised and begin following the practice of the Jewish law.  

The debate was settled in the only recorded church council in scripture. James summed up the 

argument by showing from the Old Testament that the witness to the Gentiles had been part of the 

plan all along (15:16-18), and that the earthly kingdom would not take place until the ñuttermost 

partsò knew the gospel. The Gentile believers did not have to be circumcised, nor did they need to 

keep the Law (15:28). All they were to do was to avoid idolatrous practices and sexual sin (15:29).  

Progress Report #5 

The fifth progress report (16:5) concludes the section on the witness in Asia Minor. 

 

 

The Growth Moves to Europe (16:6 ð 19:20)  

Paulôs Second Missionary Journey 

After the Jerusalem council, Paul and Barnabas set for their second missionary journey from 

Antioch. Barnabas wanted to take Mark with them on their journey, but Paul insisted that they travel 

without Mark because he had abandoned them on a prior trip. The scripture says ñthere arose such a 

sharp disagreement that they separated from one another, and Barnabas took Mark with him and 

sailed away to Cyprus.ò 

Paul selects Silas as his partner for this journey. Their intent was to continue in Asia Minor to 

check on the churches established in the first journey. But God had a different plan. If the gospel was 

to reach the remotest parts of the earth, it had to expand to the next sphere of influence: Europe.  

The Holy Spirit forbade Paul and Silas from preaching in Asia (16:6). Then Paul receives a vision 

from God of a man in Macedonia who appeals to Paul to help them (16:9). God had called them to 

cross over to Europe (16:10), and so they crossed the sea to Macedonia and Greece (16:11).  


